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Kushtet pér botim

Revistén Studime Orientale e boton Instituti pér Studime
Orienale(ISO) né Prishting, i cili &shté institucion joqveritar dhe
joprofitabil. Redaksia e revistés Studime Orientale mirépret punimet
pér botim né gjuhét e akredituara né revisté (shqip, anglisht, turqisht,
persisht dhe arabisht). Punimet duhet t€ paragesin kontribute origjinale
né€ fushén e orientalistikésné Kosové, Ballkane mé gjeré. Po ashtu,
revista mirépret recensione té botimeve té reja, té botuara brenda pesé
viteve t€ fundit, deri n€ 1500 fjalé.

Punimet deri né shtat€ mijé fjalédérgohen né Word me njé abstrakt
me katér fjalé kyce, si dhe me rezyme né gjuhén angleze. Nése punimi
&shté n€ anglisht, abstrakti mund té jeté né njé gjuhé tjetér t&€ akredituar
né revisté (shqip, turqisht, persisht apo arabisht). Punimet e recensionet
dérgohen né adresén:

revista.studimeorientale@gmail.com

Punimet e paraqitura pér botim duhet té jené origjinale, pra qé nuk
jané botuar pjesé€risht ose terésisht, por mund té€ botohen né njé gjuhé
tjetér t€ revistés me pélqimin e redaksisé.

Punimet e botuara né revisté nuk mund té kopjohen né asnjé formé,
té ruhen né€ nj€ baze t€ dhénash ose té riprodhohen pa lejen e botuesit,
kurse lejohen citime sipas kritereve shkencore.
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Fjala e redaksisé

Me botimin e numrit 4 t€ revistés né€ dy versionet: n€ letér dhe elek-
tronik, kemi marré shumé letra nga kolegé q€ veprojné€ népér institu-
cione t€ ndryshme vendore dhe ndérkombétare, sidomos nga ata té
Lindjes s€ Mesme. N€ mesin e kétyre reagimeve, pérkatésisht, lavdéri-
meve e mirénjohjeve, ka pasur dhe sugjerime e vérejtje t€ ndryshme.
Kuptohet, na erdhi mir€ qé kemi pasur késo reagimesh, sepse edhe prej
vérejtjeve e sugjerimeve do t&€ pérfitonim g€ revista joné t&€ pasurohet
sa mé shumé e t€ zgjerohet rrjeti i bashképunimit.

Né kété numér vérehet llojllojshméria e temave qé reflekton zgjeri-
min e bashképunimit me kologét e vendeve t& ndryshme. Késhtu, né
pjesén e arabishtes, nga Shkupi e kemi punimin e Naser Ramadanit qé
e ndrigon plejadén e ulemeve t& Shkupit g€ e mbanin llagapin “Shkupi-
ani”, e q¢€ kishin dhéné kontribute t€ dukshme né kulturén arabe-islame
gjaté shekujve XVI-XX. Kurse nga Sarajeva e kemi punimin ¢ Munir
Muyjigit, g€ bén fjalé pér njé vakufname té regjistuar né¢ Jerusalem né
vitin 1681, né t& cilin, si blerés té njé trolli t€ njé vakufi mysliman, fi-
gurojné dy véllezér nga Sarajeva, e q€ mé pas e dhuruan pér nevojat e
klerit katolik n€ Jerusalem. Nga Ammani kemi njé punim origjinal dhe
interesant t€ historianes jordaneze, Suhaila al-Shalabi, g€ ndricon mbi
ndikimin e luftérave ballkanike 1912-1913 né zhvillimin e 1évizjes na-
cionale arabe gjaté viteve 1913-1918. Né pjesén persisht kemi njé pu-
nim t€ studiuesit Ahmed Jeshil, me titull “Arti islamik né shogérité
bashkékohore myslimane”, kurse né rubrikén /n Memorium paraqitet
jeta e veprimtaria shkencore e Prof. Dr. Amir Ljuboviq (1945-2019),
ekspert boshnjak pér doréshkrimet orientale né Bosnjé dhe Herce-
goving.

NE€ pjesén shqip, turqisht e anglisht vérehet nj€ prani e dukshme té
orientalistéve t€ Kosovés (Abdulla Hamiti, Zeqije Xhaf¢e dhe Isa
Sulgevsi) té cilét paraqiten me punime t€ reja origjinale n€ shqip dhe
turqisht. Késaj here, seksioni shqip &shté shumé i pasur me recensione



té botimeve té reja né gjuhé té ndryshme (anglisht, shqip, turqisht e
boshnjakisht) g€ kané t€ b&jné me Kosovén e shqiptarét. Kjo ka dome-
thénie t€ shumfishté, sepse tani kétu paragiten botime me vleré né
gjuhé t€ huaja, té cilat e meritojné t€ pérkthehen né shqip. Gjithashtu,
vlerséohen ato vepra g€ botohen né shqip me kritere shkencore, pasi
kohéve té fundit gjithcka po botohet né€ shqip pa ndonjé recensim t&
miréfillt€ shkencor. Nga ana tjetér, n€ rubrikén /n Memoriam paraqitet
veprimtaria shkencore e orientalistit britanik Harry T. Norris (1922-
2019), i cili kishte interesim pér historin€ e kulturén shqiptare, qé
shprehet posagérisht né librin e tij “Islami n€ Ballkan”.

Sikurse né numrat e méparshém, kemi dicka g€ vlen t&€ pérmendet
né lidhje me stafin e gjeré té revistés. Késaj here do t’ia urojmé anétarit
té redaksisé, Prof. asoc. Dr. Isa Memishit, gmimin e Minisitrisé s¢ Kul-
turés pér pérkthimin mé té miré pér vitin 2019. Eshté fjala pér pérkthi-
min e romanit “Guacka” té shkrimtarit sirian Mustafa Halifa, té cilin e
botoi né¢ SH.B. “Buzuku” me ndihmén e Institutit pér Studime Orienta-
le n€ Prishtin€. Ky ¢mim ka njé domethénie pér ne, sepse &shté hera e
paré q¢€ e fiton két€ ¢cmim njé roman i pérkthyer nga gjuha arabe, pasi
edhe &shté pérkthyer né teté gjuhé té tjera evropiane.

Prof. Dr. Muhamed Mufaku
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Abdulla HAMITT

MBI POEZINE “BAHARIJJE”
TE PRISHTINELI MESIHIT

Abstrakt

Mesihi éshté nj€ poet origjinal né radhét e poetéve té poezisé sé
Divanit. Fantazia, origjinaliteti dhe thellésia e mendimeve ia mu-
ndésuan poetit qé t& krijojé njé stil t€ vecanté, stil qé karakterizo-
hej me njé shprehje mé té€ pastért. Né mesin e vjershave té Divanit
té tij dallohet vjersha e titulluar "Baharije" (Kéngé pér pranverén).
N¢é kété vjershé ndjehet njé origjinalitet né pérshkrimin e pranve-
rés, e cila n€ kohén e tij ishte shumé e popullarizuar. Poezia pér-
béhet prej njémbédhjeté strofave, né t& cilat tre vargjet e para
rimojné mes veti dhe vargu i katért si refren pérséritet né t€ gjitha
strofat. Bie n€ sy se rimat te strofa e paré dhe e fundit jané t€ njéj-
ta. Gjithashtu, shikuar si formé kjo €shté njé poezi e shkruar né
strofa dhe nuk éshté kaside, e n€ kohén e tij ishte zakon qé pér-
shkrimi i pranverés t€ b&hej né€ pjesén hyrése t€ kasides s€ quajtur
Nesib apo Teshbib. N& két€ shkrim do ta analizojmé poeziné
“Baharije” dhe do ta japim edhe né origjinal edhe né€ pérkthim.
Fjalé kyge: Prishtineli Mesihi, Baharije, letérsia e Divanit

' Profesor i gjuhés dhe letérsisé turke né Degén e Orentalistkés, Universiteti "Hasan
Prishtina", Prishting.



Hyrje

Nuk éshté 1 vogél numri i poetéve tané, té cilét u lindén dhe rininé e
tyre e kaluan né Rumeli, por pér ta ndjekur shkollimin shkuan né
Stamboll dhe atje u dalluan né fushén e letérsisé dhe né dijet e tjera
shkencore. Njéri prej tyre ésht€ edhe poeti i njohur i shekullit XV,
Prishtineli Mesihi (Mesihi i Prishtin€s). Emri i vérteté i tij ishte Isa,
ndérsa Mesihi €shté mahlasi (emri poetik) i tij.

Sipas kronistéve dhe biograféve turq, Mesihi ishte nga Prishtina, e
g€ n€ moshé té re ka shkuar né Stamboll, ku edhe fillon studimet né
Medrese dhe aty e ka mésuar edhe artin e kaligrafis€. Suksesi né kali-
grafi dhe dashuria e tij pér kété art, poetit 1 ndihmoi té fitojé po-
pullaritet dhe hyri né shérbim té vezirit t¢ madh Hadim Ali Pashés’ si
sekretar (qatip) i1 kancelarisé sé tij, i cili u bé mbrojtési i vetém i Mesi-
hit. Por, pér fat t€ keq, poeti, i cili pér nga natyra ishte njé personalitet
boem, gejfli, i pakujdesshém dhe jetén e kalonte me kéngé€, me pije dhe
me argétime e kénaqési n€ shoqéri me bukuroshe, nuk ka arritur sukses
té madh né shérbim né€ oborrin mbretéror. Jeta e till€ e kaluar &shté
shprehur né tematiké t€ poezis€ sé tij. Edhe pse pashait kéto gjéra nuk i
pélgenin fare, ai nga respekti qé€ kishte pér té, bé€hej sikur nuk i shihte
kéto gjéra. Sipas fjaléve té Ashik Celebiut’, kurdo qé pashai e kérkonte
pér t’1 dikutar pér t€ shkruar digka, nuk e gjente n€ vend t€ punés dhe
me fjalét: “Gjejeni até djalé t€ qytetit”, urdhéronte ta kérkojné. Roj-
tarét, t€ cilé dilnin pér ta kérkuar, shpesh e gjenin ose né vendet e zba-
vitjes né Tahtakale ose né ndonjé mejhane, ose n€ ndejat gazmore né
kopsht, qé€ i bénte me graté e bukura.

? Hadim Ali Pasha ishte me prejardhje boshnjak, i cili si devshirme, ishte shkolluar
né shkollén perandorake Enderun, pastaj kishte shérbyer disa heré si bejlerbej dhe
dy mandate si veziri azam / kryeministér gjat€ kohés sé sulltan Bajezidi II gjaté
viteve 1501-1503 dhe 1506 — 1511 kur edhe vdes né Amasya.

3 Filiz Kilig, (hzl):Asik Celebi, Mesdirii’s-Suard Inceleme-Metin. C. 2. Istanbul: Is-
tanbul Arastirmalar1 Enstitiisii, 2010, s. 809.
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MBI POEZINE “BAHARIJJE”

Pas vdekjes s€¢ Hadim Ali Pashés mé 1511 né luftén kundér kryen-
gritjes s€ shiive né Erdebil, Mesihi mbetet pa mbéshtetés, ndérsa rrje-
dha jetésore e Prishtinali Mesihit u pérshkua me shumé ndryshime. Pas
vdekjes s¢ Hadim Ali Pashés, Mesihi né€ kérkim t€ njé mbrojtési tjetér i
ka shkruar disa kaside lavdithurrése agait t€ jeniceréve, Junus Pashait
dhe Nishanxhiut Xhafer Celebi, dhe mbase pér shkak t€ pasionit t& tij
pér jeté t€ shfrenuar nuk ia doli ta fitojé simpatin€ dhe mbrojtjen e tyre.
Por, poetit 1 jepet njé timar 1 vogél né Bosnje, ku edhe vdiq mé 1512.

Mesihi éshté njé poet origjinal né radhét e poetéve té poezis€ s€
Divanit. Fantazia, origjinaliteti dhe thell€sia ¢ mendimeve ia mundésu-
an poetit g€ té krijojé njé stil té veganté, stil qé karakterizohej me njé
shprehje mé t& pastért. Mesihi, gjithashtu, konsiderohet si liriku dhe
poeti mé i veguar i periudhés s€¢ Mehmedit II. Po ashtu, €shté nga poe-
tét mé t€ dashur té poezisé sé€ Divanit, i cili la njé Divan, me rreth 350
poezi, Shehrengiz - poemé e shkruar n€ formén poetike mesnevi, e
pérbéré nga 173 bejte, q€ 1 kushtohet qytetit t&€ Edrenes€, duke e pérsh-
kruar jeté€n shoqgérore pérkatésisht 46 bukuroshet e gqytetit dhe konside-
rohet nismétar i kétij lloji poetik né€ letérsin€ klasike turke, dhe veprén
Giil-ii Sadberg né€ prozé qé pérbéhet nga njéqind letra me tema té
ndryshme.

Né mesin e vjershave t& Divanit t€ tij dallohet kasidja e titulluar
"Bahariyye" (Kéngé pér pranverén). Né kété kaside ndjehet njé origji-
nalitet n€ pérshkrimin e pranverés, e cila n€ kohén e tij ishte shumé e
popullarizuar. Mbase ishte poezia e paré turke e pérfshiré né€ njé
antologji t& pérkthyer latinisht me 1774, dhe kjo béri g€ né Evropé té
fillojé té shfaqej interesim 1 madh pér letérsiné turke. Pastaj, kjo poezi
pérjeton pérkthim né gjuhé t€ shumta evropiane. E, pikérisht, kjo poezi
do té trajtohet né kété shkrim tonin, ku pasi t€ japim shpjegimin pér
Baharijet (pérshkrimet e pranverés) né€ letérsin€ klasike turke do ta
interpretojmé poeziné Baharije t€ Mesihit dhe do ta japim pérkthimin e
saj t€ shogéruar edhe me origjinalin.

15



Pérshkrimi i pranverés né poeziné klasike turke

Pérshkrimi 1 pranverés ishte temé, pothuajse, e t€ gjithé poetéve té
letérsisé klasike turke, sepse ajo pas njé jete t€ zymt€, t&€ mérzitshme, té
mbyllyr brenda mureve t€ shtépisé gjaté dimrit, simbolizonte gjalléri-
né, rilindjen, gézimin pér njé€ jeté t€ lumtur e t€ hareshme. Pérshkrimi i
pranverés béhet qofté né€ nj€ pjesé brenda kasides, qoft€ me vjersha té
téra.

Kasida - éshté formé poetike, njéra nga mé t€ pérfaqésuarat né poe-
zin€ e Divanit, e cila shkruhet né bejte dhe mund t€ keté€ 30 - 99 bejte,
ndonése mund té keté kaside qé pérmbajné mé shumé e mé pak bejte.
Pra, kasidet jan€ poezi té€ shkruara me rregulla t€ caktuara me géllim té
lavdérimit t€ personaliteteve t€ médha fetare e shtetérore.

Kasidja pérbéhet nga pesé pjesé kryesore: Nesib-Tesbib -Eshté pje-
sa hyrése e poezis€ né cilén poeti, para se té€ hyjé n€ temén kryesore té
kasides, shpreh gézimin qé e ndjen me rastin e ardhjes né post té perso-
nit, t€ cilin e lavdéron; ku flet pér pranverén, pér bajramin, dimrin,
verén, zbavitjen dhe e bén pérshkrimin e tyre; nganjéheré kétu pérsh-
kruhet dashuria, vuajtjet nga dashuria, bukuria e t&€ dashurés, pija apo
cilésia e pijes; dhe si rrallé éshté shprehur edhe ndonjé mendim filozo-
fik. Kjo &shté pjesa qé kaisdeve u jep emrin; Medhiye - € qé éshté pjesa
kryesore e kasides, ku lavd€rohet personi, t€ cilit i kushtohet kasidja;
Tegazziil - €shté gazeli i futur brenda kasides i pérshtatshém me metrin
dhe rimén e kasides, ku poeti ka pér géllim ta thejé monotoning€; Fah-
riye - &shté pjesa, ku poeti e lavdéron veten dhe poezing, respektivisht
artin e vet dhe Duaja/Lutja - €shté pjesa e fundit e kasides qé pérbéhet
nga disa bejte, ku poeti lutet pér personin, t€ cilit i kushtohet kasidja, si
edhe pér veten. Nuk éshté kusht q€ né njé kaside t€ gjenden té gjitha
kéto pjes€. Mirépo, duhet t’i pérmba;jé sé paku dy nga kéto pjesé.

N¢é burime éshté véné theksi pér ndarjen mes nesib-it dhe tegbib-it.
“Pjesét hyrése ku pér temé &shté dashuria dhe e dashura, ku flitet pér
vuajtjet nga dashuria quhet nesib; ndérsa pjesét té cilat flasin pér temat
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MBI POEZINE “BAHARIJJE”

e tjera jané quajtur teshbib. Po ashtu, tregohet se kéto jané pérodrur
edhe n€ vend té njéra-tjetrés, dhe si mé e pérhapura, €shté pérdorur
shprehja “nesib”. Ndérsa né ball€ t€ temave té trajtuara né nesib qénd-
ron pérshkrimi i pranverés”.*

Pérsa i pérket numrit t&€ bejteve né€ pjesén e nesibit te kasidet kry-
esisht sillet midis 5 -20 bejteve, ndonése ka kaside q€ kané nesib me
mé pak se 5 bejte, por edhe nesibe qé i tejkalojné 20 bejte.

Vjershat, t€ cilat pér temé trajtimi e kané stinén e pranverés né le-
térsin€ klasike turke, quhen bahdriyye (kéngé pér pranverén). Pranvera
éshté stiné né t€ cilén natyra pérséri ngjallet, kur drunjté, bimét gjelbé-
rohen dhe c¢elin lulet, kur ujérat vérshojné, kur njerézit ringjallen, duke
u ndikuar nga ky gjallérim dhe nga kjo rilindje, shpétojn€ nga mundimi
i dimrit dhe e arrijn€ kénaqésiné, e gjithashtu éshté stiné, né t€ cilén
organizohen tubime pér zbavitjeje. Ndérsa, poetét né€ vjershat pér pran-
verén bukurité e pranverés i pérshkruajné me njé gjuh€ admirimi dhe té
ekzagjeruar.’

Poetét n€ kasidet e tyre temén e pranverés, e cila e pérfagéson ngja-
lljen e sérishme, e kané trajtuar shumé mé tepér né krahasim me stinét
e tjera.® Gjithashtu, poetét kishin njé kéndvéshtrim negativ ndaj vjesh-
tés, sepse mendonin se vjeshta e pérfaqgésonte pleqériné dhe rraska-
pitjen. Ndérsa, te kéngét pér dimrin (sitaiyyeler) té cilat jan€ vjersha qé
e pérshkruajné stinén e dimrit dhe té ftohtit, dimrin e pérshkruajné si
simbol té rraskapitjes. Stina e dimrit pérmendet bashké me pleqériné
dhe vdekjen. Edhe né vjershat e quajtura temmiiziyye, t€ cilat pér temé
trajtimi e kané verén dhe vapén e verés, dominon njé€ kéndvéshtrim ne-
gativ. Poetét ankohen pér até se nxehtésia e verés e than téré natyrén,
se moti/ajri e ngulfat njeriun. Si¢ u pa, pérkundér stinave té tjera, t&

* Aydemir, Yasar. (2002), “Tiirk Edebiyatinda Kaside, Bilig, S. 22, s. 46.

> AKKUS, Metin (2006), Klasik Tiirk Siirinin Anlam Diinyas:: Edebi Tiirler ve
Tarzlar, Erzurum: Fenomen Yay., s. 26.

% Aydemir, Y. (2002), “Tiirk Edebiyatinda Kaside, Bilig, S. 22, s. 46.
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cilat asocojné shkatérrimin, vdekjen, pér poetét e Divanit ishte e natyr-
shme qé né€ poezit€ e tyre té pércaktohen t€ shkruajné€ pér té€ bukurén
dhe pér bukurité e pranverés.’

N¢ poezin€é osmane baharijet jané t€ rénd€sishme, pasi tregojné se
si dukurité né natyré ndikojn€ né imagjinatén e poetit dhe e tregojné
shkallén, né té cilén bashkévepron natyra dhe njerézimi me njéri-tjet-
rin. N& shogériné osmane stina e pranverés ndikon te poetét e artistét si
né jetén e tyre t€ pérditshme, ashtu edhe né jetén kulturore dhe luan njé
rol t&€ réndésishém né formésimin e ndjeshmérisé estetike té artistit dhe
té aktiviteteve kulturore té njerézve. Marrédhénia, qé poetét osmané
krijojné me natyrén, krijon njé kuptim t€ pavarur estetik t€ pasur me
simbole. Kéto imazhe, pérvec¢ aludimeve pér botén personale, pérfshij-
né edhe referenca pér jetén shoqgérore.®

Interesimi pér pérkthimin e poezisé “Baharije” té Mesihit

Bahariyye-t jané vjersha qé kané kénduar pér pranverén dhe jané
ndér zhanret mé t€ njohura letrare né€ letérsin€ klasike turke. Bukurité e
pranverés, rigjallérimi i natyrés, lumturia dhe freskimi q€ te njerézit u
shfaqén paralelisht me pértérirjen e natyrés dhe tubimet argétuese, té
cilat lindén si rezultat i késaj, jané burime té réndésishém pér t&€ qené
njerézit t€ lumtur, pér t€ marré kénaqési nga jeta. T€ gjitha kéto né
baharije (kéngét pér pranverén) jané portretizuar duke pérdorur imazhe
dhe metafora té pasura.

7 ZEYNEP OZ; Bdiki Divini 'nda Bahdriyye, Divan Edebiyati Arastirmalari Dergisi
19, istanbul 2017, 218.

¥ Arzu KALENDER, “TAZE CAN BULDU CIHAN”: OSMANLI SiiRINDE BA-
HAR, Bilkent Universitesi Ekonomi ve Sosyal Bilimler Enstitiisii Tiirk Edebiyat:
Disiplininde Master Derecesi Kazanma Yiikiimliiliiklerinin Parcasidir, TURK
EDEBIYATI BOLUMU Bilkent Universitesi, Ankara Haziran 2002, s. v.
http://www.thesis.bilkent.edu.tr/0002026.pdf
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MBI POEZINE “BAHARIJJE”

Edhe Mesihi, i cili konsiderohet si njéri nga poetét, g€ kontribuan
shumé né€ zhvillimin e poezis€ né periudhén, kur poezia e divanit e fitoi
formén klasike, ka shkruar poezi edhe né zhanrin letrar bahariyye.
Mesihi, i cili njihet si poet boem i lirikave t&€ dashuris€ né poezité e tij,
kryesisht i trajtonte temat e dashuris€, venés, tubimeve argétuese,
kénaqgésisé s€ jetés. Pér kété arsye, baharije si pérmbajtje Eshté mjaft e
pérshtatshme pér personalitetin e tij letrar.

Poeziné e tij pér pranverén Mesihi e shkruan né formén murraba’,
pra né strofa katérvargéshe. Poezia pérbéhet prej njémbédhjeté stro-
fave, ku tre vargjet e para rimojné mes veti dhe vargu 1 katért si refren
pérséritet né t€ gjitha strofat. Bie né sy se rimat te strofa e par€ dhe e
fundit jané té njéjta. Gjithashtu, shikuar si formé kjo &shté nj€ poezi e
shkruar né strofa dhe nuk éshté kaside, ku né kohén e tij ishte zakon,
g€ pérshkrimi i pranver€s t€ béhej né pjesén hyrése t€ kasides té€ quaj-
tur Nesib apo Teshbib.

Né vazhdim do ta analizojmé poeziné “Baharije” dhe do ta japim
edhe né€ origjinal edhe né pérkthim. Plot dyqind vite pas pérkthimit té
poezisé s€ Mesihit t€ quajtur Bahariye nga ana e Sir Williams Jones né
gjuhén latine, né Evropé kishte filluar t€ shfaqet njé interesim i madh
ndaj letérsis€ turke. Teksti turqisht i Baharijes i botuar né veprén e
Jones-it, pérkthimi latinisht n€ poezi dhe né prozé, ishte béré bazé pér
pérkthimin né gjuhét e tjera t€ Evropés, qofté né shek. XVIII, qofté pér
pérkthimet e mépastajmé. N& két€ ményr€, pérkthimi 1 vjershés s€¢ Me-
sihit dhe origjinali dhe pérkthimet e Baharijes, kané z&né vend né€ disa
enciklopedi té pérgjithshme dhe letrare t€ botuara né Evropé dhe né
enciklopedité e historisé botérore t€ letérsisé.” Mé 1774, orientalisti an-
glez, Sir Viliams Johns, botoi veprén “Antologjia e poezis€ s€é Azis€”,
ku ai shprehet se né€ létersin€ turke vetém Mesihi €shté ai qé kishte thu-
rur poezi pér pranverén. Né kété antologji V. Johnsi prezantoi poeziné

? Ismail Eren, “Bahariye”nin Fransizca, Rus¢a ve Sirpga Cevirileri, Tiirk Dili ve
Edebiyati Dergisi, c. 22, 1974-1976, Istanbul.
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“Baharije” né origjinal dhe me pérkthim né gjuhén latine. N¢& vitin
1787 kété vjershé e ribotoi Toderini né€ veprén e vet “Letteratura Tur-
chesca” e botuar né Venedik. Mandej né gjermanishte e pérkthej Ham-
mer Purgshtal. Dora D’Istria (1877), t€ cilén e njohim edhe pér kah
interesimi 1 saj pér letérsin€ popullore shqiptare, e pérkthehu né gjuhén
franceze, Misho e futi né biografiné e pérgjithshme, Resheri (1941)
dhe Annemari Shimel (1952) e pérkthyen pérséri né€ gjuhén gjermane e
mé né fund Ettore Rossi né€ gjuhén italiane dhe botoi né “Oriente
Moderno” pak para vdekjes. Pasandej, kjo poezi hyri né njé antologji
gjermane t€ vjershave mé t€ bukura t€ poezis€ botérore “Ofrej”. Fehim
Bajraktareviqi pérkthehu né gjuhén sérbokroate. Edhe kjo vjershé e
Mesihut dallohet nga vjershat e kohés. Ajo €shté refleks 1 ploté i ndje-
njave dhe i idealeve jetésore t€ Mesihut, ajo na e paraqget Mesihun e
vérteté, 1 cili ndodhej rrallé n€ vendin e punés, mé shpesh népér kafe-
neté e bahget, e kjo €shté refleks i1 njé botékuptimi anakreon, fahizian.
Si e tillé, duke pasur njé noté t€ pérgjithshme humaniste mundi t’i
kalonte kufité e Turqisé' .

Pérkthimi mé i sukseshém i késaj poezie u bé né Beograd nga the-
meluesi 1 degés s€ orientalistikés Prof. Dr. Fehim Bajraktaroviq. Me t&
drejté, Ismail Ereni thoté se Bajrakatreviqi gjaté pérkthimit t€ késaj
poezie kishte pasur kujdes t€ madh, pér t&€ mos iu shmangur origjina-
litetit dhe 1 kishte kushtuar réndési t€ madhe ruajtjes sé metrit dhe
rimés. Edhe prof. H. Kaleshi thekson se kjo poezi mund té pérkthehet
edhe mé miré n€ gjuhén shqipe.

' Hasan Kaleshi, Roli i shqiptaréve né letérsité orientale, né: Seminari i kulturés
shqiptare pér t€ huaj, 2/1976, Prishting, Fakulteti Filozofik, fq. 159.
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Sprové pér interpretimin e “Baharijes” sé Mesihit

Poetét n€ boté, veganérisht, n€ letérsiné islame 1 kushtojné njé vé-
mendje t€ vecanté stinés sé praneverés dhe bukurive gé sjell kjo stiné
pér njeriun. Né& letérsiné klasike turke, kéndimi pér bukurité e pranve-
rés ka depértuar népérmjet letérsis€ perse, n€ té cilén mund t& lexojmé
krijimtari t€ pasur dhe shumé té bukur pér kété stin€, q€ sjell hare.
Dubhet t€ theksohet se njé tradité e tillé e poezisé ka depértuar edhe né
letérsiné shqipe me alfabet arab dhe sidomos te Nezim Frakulla dhe
Naim Frashéri, té cilét, bukurive pranverore i kané kushtuar vargje e
poezi t€ téra. Pra, edhe Prishtineli Mesihi, poeziné e tij mé t€ bukur ia
ka kushtuar stinés s€ pranverés, t€ cilén do ta sjellim t€ pérkthyer né
vazhdim dhe do t€ mundohemi ta komentojmé:

Ndér shenjat dhe simbolet kryesore qé lajmérojné pér ardhjen e
pranverés padyshim se €shté bilbili, me zérin e tij t€ bukur, g¢€ sjell plot
gjalléri dhe gézim pér njerézit. Edhe Mesihi, poeziné e tij e fillon duke
na késhilluar qé ta dégjojmé biblilin, i cili na pérgézon me lajmin e ar-
dhjes sé pranverés: Dégjo si kéndon bilbili, ja erdhi pranvera.

Bilbili me kéngét e tij t€ bukura e melankolike, e gjalléron shpirtin
e njeriut, 1 cili pas njé dimri t€ gjaté e t& lodhshém, tani duhet t&€ dalé
né natyré dhe ta fillojé punén dhe gjallériné. Né vargun e dyté, poeti
menjéheré kalon te simboli tjetér i pranverés, pra lulja dhe kopshti, t&
cilat, gjithashtu, ndikojné né€ zgjimin dhe lulézimin e natyrés né stinén
e pranver€s: Lulézuan lulet né ¢do kopsht, kudo vallja po luhet. Dhe
“Mund té thuhet se kopshti dhe shétitjet qé shihen si vende té kénagqé-
sisé dhe té zbavitjes, bashké me ardhjen e pranverés i pérgjigjen nevo-

Jjés sé njerézve qé té hapen ndaj botés sé jashtme dhe té rehatohen”."

Nuk duhet harruar se bilbili dhe lulja (tréndafili) jané dhe dy moti-
vet kryesore t€ letérsis€ klasike persiane-turke, dhe késhtu edhe té le-
térsis€ shqipe té alhamiados. Né vazhdim, poeti na défton se nga

" Arzu Kalender, Ibid, s. 38.
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g€zimi dhe hareja e ardhjes s€ pranverés, gjithandej po hidhet valle e
po kéndohet dhe né két€ ményré me shpejtési po lulézon ¢do gjé né
natyré€. Derisa poeti i sheh gjithé kéto t€ mira dhe gézime né pranveré,
papritmas i bie ndérmend se kjo €shté nj€ stiné, dhe si e till€ e shenon
kohén, e cila do té kalojé, e me t& simbolizon jetén, e cila €sht€ shumé
e shkurtér dhe kalon shumé shpejt dhe shprehet: Kush e di, kush i gja-
llé, kush i vdekur pret pranverén tjetér, prandaj dhe nga lexuesi kérkon
g€ sa mé paré¢ t€ marré gotén e té€ pijé€ e t€ shijoj€ ¢cdo moment té
pranverés (jetés), ngase ajo kalon shumé shpejt dhe vjen dit,a qé do té
vdesim. Strofén e pérfundon me vargun: Kénaqu e pi, sepse shpejt do
t¢ kalojé edhe pranvera, t€ cilin si refren autori e pérsérit né fund té
cdo strofe dhe duke véné theksin né kété koncept, ai déshiron té na
thot€ se, kjo jeté duhet jetuar dhe shijuar, sepse €shté aq e shkurtér,
saq€ shumé shpejt ikén dhe vjen dita, kur edhe ne mé nuk do té jemi né
kété boté.

Poeti, duke aluduar n€ dimrin, kur gjith¢ka €shté e fjetur apo edhe e
vdekur paralajméron ardhjen e pranverés, ku gjith¢ka gjallérohet, kur
celin lulet dhe bota zbukurohet. Dhe né pérshkrimin e natyrés né pran-
veré mé s€ shumti béhen krahasime me lule. Madje, kur flitet pér lulet
pérmenden me emra, si: tréndafil, tulipani etj. Dhe poeti shprehet:

Kaloi koha kur bimét, té sémura né toké jané shtriré,
Kur duke menduar né lulézim, tréndafilét kané ulur kokén,
Erdhi koha, kur tulipanét népér male kané lulézuar,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera. (strofa 7)

N¢ vargjet e Mesihit shikojmé pérshkrimin e erés sé lehtg, t€ kénd-
shme e t& freskét. Era &shté frymémarrje, e frymémarrja domethéné
jeté. Késhtu, lulet e gelura, lagéshtia e vesés, por edhe shiu, zogjté qé
kéndojn€ dhe argétimi pa mbarim i f€mijéve n€ kopsht jané€ vepra e
asaj ere. Prandaj, era e pranverés e dhuron jetén, pikérisht, sikur fryma
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e profetit Isa. Ashtu si¢ Isa me frymén hyjnore g€ i ishte dhéné atij i
ngjall t€ vdekurit, 1 shéron t€ sémurit, ashtu edhe era e pranverés tokés
s€ vdekur gjaté dimrit, tash i jep jet€. Ky motiv, né letérsiné klasike
turke €shté 1 pranishém shumé, pra “kur bimét ngjallen né stinén e
pranverés, sebepi i1 pértérirjes sé botés lidhet me frymén e Isa-it, e cila i
ngjall t&€ vdekurit: Era e pranverés, u bé falése e shpirtit sikur Isa; lulet
[ hapén syté nga gjumi i mosekzistencés” shprehet poeti Baki 397",

Pra pranvera €shté eré€, &shté shi, €shté bereqet, éshté lule. Pranvera
éshté jeté, €shté€ ngjallje, €shté lumturi. Pér kété arsye poetét e divanit
té¢ dashuriné e kané krahasuar me pranverén. Dhe kéto 1 shohim né
poeziné e Mesihit, kur shprehet:

Kur reja mbi tréndafilishte ¢do méngjes léshon margaritar shiu,
Kur né méngjes aromé té bukur toka misk shpérthen,
Mos u bé i pakujdesshém, derisa bota e téré né dashuri gézohet,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.

Duke u nisur nga konstatimi se ‘“Pranvera nga shogéria osmane
€shté perceptuar si koh€ e kénaqésisé dhe e zbavitjes dhe kishte kupti-
min, qé€ njeriu i atyre ditéve t€ harrojé ¢do lloj véshtirési dhe ta pér-
jetojé kénaqésiné e jet€s”"”, ne mund té konstatojmé se poeti yné jetén
e ka pérshkruar si kénaqési e zbavitje, duke sygjeruar t&€ shfrytézohet
dhe t€ shijohen kénaqgésité e jetés g€ 1 sjell gjallérimi pranveror dhe né
pérshkrimin e pranverés ka pérdorur njé gjuhé té€ pasur me asocime e
krahasime té ndryshme. Gjithashtu, mund té shihet se né kété poezi té
Mesihit, dominojné fjalét lule, tréndafil, kopsht, pije, argétim etj. t&
cilat mund té themi se jané fjalét kyce né€ pérshkrimin e pranverés né

letérsin€ klasike turke. Kjo poezi na e bén té€ njohur piképamjen

12 Arzu Kalender, Ibid, s. 62
13 Arzu Kalender, Ibid, s. 66
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jetésore t&€ Mesihit me ndjenjat personale. Sikundér edhe pérmendet,
Mesihi déshironte njé jeté t€ shfrenuar dhe n€ vend se t€ géndronte né
vendin e tij t€ punés, ai preferonte qé kohén ta kalojé né mejhane e
népér kopshte dhe t€ pérjetonte kénaqési né natyré e prané bukurive té
ndryshme.

koK skok

Haiyya-i Bahariyye
1. Dinle biilbiil kissasin kim geldi eyyam-1 bahar
Kurd1 her bir bagda hengame-i bahar
Old1 sim-efsan ana ezhar-1 bAdam-1 bahar

Ays ii nus et kim gecer kalmaz bu eyyam-1 bahar

1. Dégjo si kéndon bilbili, ja erdhi pranvera,
Lulézuan lulet né ¢do kopsht, kudo vallja po luhet,
Dhe prej drurit té¢ bajamit vjen duke fluturuar argjend behari,
Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.

2. Yine enva’1 siikkuf ile bezendi bag ii rag
Ays iclin kurdi ¢igekler sahn-1 giilsende otag
Kim biliir ol bir bahara kim 6liip kim kala sag

Ays 1 nus et kim geger kalmaz bu eyyam-1 bahar

2. Pérséri me lule té ndryshme u zbukuruan kopshtet dhe vendet e
zbavitjes,
Pér kénagqési lulet ngriten ¢cadrén midis trédafilishtes,
Kush e di, kush i gjallé e kush i vdekur pret pranverén tjeter,
Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.
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. Taraf-1 giilsen Nur-1 Ahmed birle malamaldir
Sebzeler anda Sahabe lale hayriil-aldir
Hey Muhammed timmeti! Vakt-i huzur-i haldir

Ays ii nus et kim gecer kalmaz bu eyyam-1 bahar

. E gjithé trndafilishtja shndrit prej drités sé Ahmedit,
Shogéruesit (sahabét) jané bari i gjelbér e tulipanét lloj vyriyti,
O ummeti i Muhammedit! Tani éshté koha pér qejf e sefa,
Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.

. Kild1 sebnem girii cevherdar tig-i suseni
Laleler ald1 havayi toblar ile giilseni
Ger temasa ise maksudun beni esle beni

Ays i nus et kim gecer kalmaz bu eyyam-1 bahar

. Vesa luléshpatén e ka stolisur me perlé,
Tulipant me topat nga qielli e kané kapluar tréndafilishten,
Nése déshiron argétim, m’i ndiq rregullat e mia,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.

. Ruhlar1 rengin giizellerdir giil laleler
Kim kulaklarina diirlii cevher asmis laleler
Aldanup sanma ki bunlar boyle baki kalalar

Ays 1 nus et kim geger kalmaz bu eyydm-1 bahar

. Kush njeh fytyré mé té bukur se tréndafili e tulipani,
Né veshét e atyre gé tulipanét kané varur perla té ndryshme,
Mos u mashtro e mos mendo se kéto mbeten késhtu pérgjithmoné,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.



6. Giilistanda goriinen lale i giil nu’man ile
Bagda kan aldi simsek nester-i baran ile
Arif isen hos geclir gel bu demi yaran ile

Ays ii nus et kim gecer kalmaz bu eyyam-1 bahar

6. Né lulishte shihen tulipané e tréndafil té kugq,
Sikur né kopsht rrufeja léshon gjak me thiké prej shiu,
Né je i mengur, eja kaloje kéndshém kété kohé me té dashurit,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.

7. Gitti ol demler ki olup sebzeler sdhib-firds
Gonca fikri giilsenin olmisidi bagrinda bas
Geldi bir dem kim kizardi ldle ile dag ii tas

Ays ii nus et kim gecer kalmaz bu eyydm-1 bahdar

7. Kaloi koha kur bimét, té sémura né toké jané shtriré,
Kur duke menduar né lulézim, tréndafilét kané ulur kokén,
Evrdhi koha, kur tulipanét népér male kané lulézuar,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.

8. Ebr giilzar tistiine her subh gevherbar iken
Nefha-i bad-1 seher piir nafe-i Tatar iken
Gdfil olma dlemin mahbublig1 var iken

Ays 1 nus et kim geger kalmaz bu eyydm-1 bahar

8. Kur reja mbi tréndafilishte ¢do méngjes léshon margaritar shiu,
Kur né méngjes aromé té bukur toka misk shpérthen,
Mos u bé i pakujdesshém, derisa bota e téré né dashuri gézohet,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.
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9. Buy-1 giilzar etti sol denlii havayr miisk-nab
Kim yere inince olur katre-i sebnem giilab
Carh otak kurdi giilistan iistiine giinliik sahab

Ays ii nus et kim gecer kalmaz bu eyyam-1 bahar

9. Era e bahges até qiell e béri misk té pastér,
Dhe piké vesé né toké bie si léng tréndafili nga gielli,
E né lulishte qielli [éshon harkun prej temjanit té reve,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.

10. Giilistanin her nesin ald1 siyah bad-1 hazan
Adl ediip birbir ile vardi yine sah-1 cihan
Devletinde badeler kdm old1 saki kdmran

Ays ii nus et kim gecer kalmaz bu eyyam-1 bahar

10. Era e vjeshtés vitin e kaluar, nga kopshti gjithcka mori,
E mbreti i botés tani pérséri ¢dokujt drejtésiné i solli,
Né pushtetin ténd ka rrjedhé vené e sakiu éshté ringjallé,

Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.

11. Umarim bulup Mesihi bu murabba istihar
Ola ehline bu ¢ar-ebru giizeller yadigar
Biilbiil-i hos-guy-sin giil yiizliilerle ytiri var
Ays 1 nus et kim geger kalmz bu eyyam-1 bahar

11. Shpresoj famén e gjen Mesihi me kété muraba’,
Si bukurité me katér vetulla né kujtim do té jetojné:
Ti je bilbil gé kéndon bukur, kérko fytyrét qé me tréndafil garojné:
Kénaqu e pi, sepse shpejt do té kalojé edhe pranvera.
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MBI POEZINE “BAHARIJJE”

Abdulla HAMITI*

THE POEM "BAHARIYE" BY PRISHTINELI MESIHI

Summary

Mesihi is an authentic poet of Diwan poetry. His fantasy, originality
and depth of thought enabled him to create a special style, a style
that was characterized by a purer expression. Among the poems
of his Diwan is the qasida called "Bahariye" (Spring Poem). In this
gasida however one feels an originality in the description of spring
which in his time was very popular. The poem consists of eleven
stanzas where the first three verses rhyme among themselves
and the fourth verse as a refrain is repeated in all the stanzas. It is
noticed that the rhymes in the first and last stanzas are the same.
Also, viewed as a form this is a poem written in stanzas and is not
a gasida which in his time was customary form used to describe
spring in the introductory part of the qasida called Nesib or Te-
shbib. In this article we will analyze the poem "Bahariye" and we
will give it both in the original and in the translation.

Key words: Prishtineli Mesihi, Baharije, Divan poetry.

' Professor of Turkish Language and Literature in Department of Oriental Studies at
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Zeqije XHAFCE!

_ PERDORIMI | TURQIZMAVE
NE REGJISTRA TE NIVELIT TE ULET TE
FORMALITETIT

Abstrakt

Hulumtimi yné trajton nj€ pjesé€ t€ réndésishme té leksikut shqip, i
cili ka gené objekt i studimeve té shumta t€ gjuhéve té Ballkanit.
Théné ndryshe, ky hulumtim ka pér géllim té nxjerré né pah fun-
ksionet e késaj pjese t€ leksikonit shqip té njohur si turqizma, né
tekstet e nivelit t€ ulét t€ formalitetit. Analiza e pérdorimit t€ késaj
pjese t€ leksikut shqip éshté realizuar n€ bazé té teorisé s€ gju-
hésisé s€ korpusit, teorisé s€ gjuhéve né kontakt dhe qasjes so-
ciolinguistike ndaj regjistrave t€ gjuhés. Studimi mbéshtetet né
shuméfunksionalitetin dhe pluralizmin gjuh&sor, n€ bazé t€ té cilit
€shté hulumtuar funksionalizimi i turqizmave. Studimi &shté reali-
zuar né kérkim té pérgjigjes né pyetjet: A jané€ zhvendosur turqiz-
mat nga regjistrat e nivelit t& larté t€ formalitetit né nivelin e ulét?
Pér ta gjetur pérgjigjen e késaj pyetjeje jané trajtuar turqizmat e tre
korpuseve té regjistrave t€ shqipes s€ folur dhe té shkruar.

Fjalé kyce: turqgizmat, leksiku shqip, gjuhésia e korpusit

' Lektore e Gjuhés Turke né Departamentin e Orientalistikés, Universiteti i
Prishtinés, Prishtiné.



Hyrje

Sipas qasjes multifunksionale gjuh&sore njé “fjalé€” prané funksio-
nit t&€ shquarjes s€ pérmbajtjes dhe formés s€ saj mund té keté edhe
funksione t&é ndryshme, dhe si e tillé ajo shquan nj€ stil dhe njé regjis-
tér. Né két€ studim do t€ pérpigemi ta identifikojmé statusin dhe funk-
sionet e turqizmave né leksikun e gjuhés shqipe, t€ cilat jané edhe
objekt 1 studimit toné. Q&llimi 1 kétij studimi &shté qé me nj€ qasje té
tillé t€ theksohet réndésia dhe pazévendésueshméria e turqizmave me
fjalé té tjera.

Turqizmat kané gené edhe mé paré€ objekt i studimeve t€ shumta té
studiuesve vendoré dhe t€ regjionit, sidomos né€ kontekstin e gjuhéve
né kontakt (Reinkowski 2012, Kazazis 1965, Krajni 1965, Mulaku
1977, Desnickaya 1963, Kostallari, 1978, Mehdiu etj.). Shqyrtimi 1 stu-
dimeve na tregon se konstatimet lidhur me funksionalitetin e turqizma-
ve jané béré me fokus t€ vecanté né gjuhén standarde dhe letrare. Pra,
kur thuhet se ato jan€ mjete t& mira stilistikore, si varietet hulumtohen
vetém stilet letrare. Ajo g€ u mungon studimeve té sotme €shté hulum-
timi 1 pérdorimit t€ turqizmave né regjistra t€ ndryshme té shqip-folé-
sit. Njé studim 1 tillé€ do té tregoj€ varietete t€ ndryshme varésisht nga
qéllimi, situata, konteksti dhe shumé kritere té€ pérkufizimit té regjistrit
dhe stilit. Théné shkurt, ato nuk jané studiuar si njé zgjedhje gjuh&sore
e detyrueshme ose e lir€; né regjistra ku ato mund t€ pérgojné mesazhe
té ndryshme varésisht nga qéllimi i komunikimit dhe i kontekstit.

Analiza e pérdorimit t€ késaj pjese té leksikut shqip &shté realizuar
né bazg t& teorisé sé gjuhésisé sé korpusit, teorisé s¢ gjuhéve né kon-
takt dhe qasjes sociolinguistike ndaj regjistrave té€ gjuhés. Studimi
mbéshtetet né pluralizmin gjuhésor, né bazé té té cilit €shté hulumtuar
funksionalizimi 1 turqizmave. Ky studim &shté realizuar né kérkim té
pérgjigjes né pyetjet: A jan€ zhvendosur turqizmat nga regjistrat € ni-
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velit t€ larté t& formalitetit n€ nivelin e ulét? Pér ta gjetur pérgjigjen e
késaj pyetje jané trajtuar turqizmat e 3 korpuseve. Korpusi i paré pér-
béhet nga bisedat joformale t€ 30 shqipfolésve. Korpusi i dyté pérbéhet
nga tekstet e kéngéve popullore, rap dhe hip-hop, si zhanri 1 nivelit té
ulét t€ formalitetit. Korpusi i treté pérb&het nga tekstet e titujve t€ ga-
zetave dhe reportazhave té personave politike, né rrjetet sociale dhe
platform té tjera. Kéto t€ fundit edhe pse t€ shkruara n€ variantin e
shqipes standard, manifestojn€ nivel mé t&€ ulét t&€ formalitetit.

1. Sfondi teorik

Studimi 1 pérdorimit t€ turqizmave mbéshtetet né heterogjenitetin e
gjuhés. Koncepti i1 varieteteve &shté trajtuar s€ bashku me konceptet e
tjera, si¢ jané: njésité gjuhésore dhe bashkésité gjuhésore né studimet
sociolinguistike. Varietetet gjuhésore jané qasur né kuadér té teorive té
ndryshme. Duke u nisur nga konstatimet se gjuha nuk éshté bllok mo-
nolit, Shkurtaj e definon gjuhén si “térési e varieteteve gjuhésore né t&
cilat ajo na shfaget” (Ismajli, 2019:57). Varietetet pérfshijné aspekte t&
ndryshme t€ gjuhés. Ato mund t€ klasifikohen sipas kritereve t&€ ndry-
shme gjuhésore dhe jashtégjuhésore. N& studimet sociolinguistike
shpeshheré flitet pér varietetet t&€ nivelit t& larté t€ pérgjithésimit, sic
jané: dialekti gjeografik ose social. Dialekti gjeografik pérb&het nga
njé bashkési folése qé jeton n€ njé vend dhe ka karakteristika té pér-
bashkéta gjuh&sore, ndérsa sociolekti pérbéhet nga varietetet té folésve
qé€ 1 pérkasin grupit demografik té pérbashkét.

Studimi yné do té merret me varietetet funksionale, si¢ jané: regjis-
tra, zhanre, stile té cilat sipas pérkufizimit nuk jané konvencionale si
dialektet. Rugova & Sejdiu-Rugova (2015:76), po ashtu, na pérkujtoj-
né se né gjuhésiné shqiptare jané shfrytézuar stilet funksionale, si¢
jané: stili shkencor, stili zyrtar, stili publicistik, gazetaresk dhe stili i
letérsisé artistike. Lloshi, né pjesén e stilistikés funksionale, pér té
cilén thoté se pérdoret edhe termi regjistér, pérmend edhe stilin e
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veprimtaris€ shoqérore politike, fetare, shkencore e teknike (Lloshi,
1999:157). Q¢ do té thoté se perspektiva e zhanrit, regjistrit dhe stilit
shpesh jané pérdorur si t€ njéjta.

Rugova & Sejdiu-Rugova, si Halliday-i, kéto dy kategori i pérku-
fizojné né ményré mé precize, duke e vendosur né gendér kriterin e
zgjedhjeve gjuhésore dhe funksioneve té tyre. Sipas tyre, “Stili éshté
zgjedhje e lir€ ndérmjet njésive t€ gjuhés g€ e japin péraférsisht t& njéj-
tén pérmbajtje, por qé ndryshojné€ nga struktura dhe/ose funksioni gju-
hésor, duke krijuar shprehje dalluese gjuhésore. Ato réndom pérfshijné
nocione si zgjedhje gjuhésore dhe nuk mund té pérkufizohen né¢ mény-
ré absolute. Stili si varianti 1 papérkufizueshém klasifikohet varésisht
nga orientimi” (Rugova & Rugova, 2015:76). Ndarjen e stileve e mbe-
shtesin n€ ndarjen e Werlich-ut, 1 cili e bazon né dy kritere kryesore:

1. Sipas nivelit té€ formalitetit

2. Sipas funksioneve t€ gjuhés

]
[

—{  Stll Foymal

Skema 2: Ndarja e stileve sipas Rugova & Sejdiu-Rugova (2015)
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Duke pasur parasysh se varieteti mund t‘i jeté€ nénshtruar “normés”,
pér shkak se zgjedhja mund té ndahet n€ variante t€ lira dhe variante té
detyrueshme, autorét cekin se njé zgjedhje mund té jeté e varur nga
rrethanat e ndryshme gjuhésore dhe té€ pércaktohet nga njé kategori
teksti a ndonjé€ funksion i caktuar komunikimi g€ pérbén domen komu-
nikimi mé vete. Si té detyrueshme kéto zgjedhje gjuhésore pérbéjné njé
kategori tjetér té quajtur regjistér (Rugova & Sejdiu-Rugova, 2015:76).
Autorét e pranojné ndarjen e Werlich-ut edhe pér regjistrat, me dalli-
min qé, te to, zgjedhja pércaktohet nga shkalla e formalitetit dhe do-
meni i pérdorimit.

Pérvec késaj, Leech (1981), né€ veprén “Style in Fiction” pérmend
tri qasje akademike ndaj stileve gjuhésore: monoiste, dualiste dhe plu-
raliste. Pérderisa, dualisti mendon se ekzistojné ményra t€ ndryshme
pér pérguarjen e kuptimit, monisti ésht€ i mendimit se ky &shté njé
mendim i gabuar, sepse ¢do ndryshim i formés sjell njé kuptim té ri.
Sipas pluralistéve gjuha performon njé numér funksionesh t€ ndryshme
dhe ¢do pjes€ e saj €shté rezultat i pérzgjedhjeve té béra n€ nivele t&
ndryshme funksionale. Prandaj, pluralisti nuk éshté i kénaqur me ndar-
jen dualiste midis “shprehjes” dhe “pérmbajtjes”, kuptimet dallojné
sipas funksioneve dhe gjuha éshté thelbésisht shuméfunksionale. Cdo
shprehje e mendimit (me fjalé, fjali, togfjalésh etj.), qofté¢ edhe mé e
thjeshta, pér¢on mé shumé se njé lloj t€ kuptimit. Prandaj, Leech
(1981), mendon se supozimi se gjuha shérben pér t’i komunikuar me-
ndimet dhe ideté €shté shumé e thjeshtésuar. Variantet e ndryshme
gjuhésore kané funksione té ndryshme, si¢ jané funksionet referuese
(artikujt e gazetave), funksioni drejtues ose nxités (reklamat), funksio-
net emocionuese ose sociale (bisedat e rasté€sishme) (Leech, 1981:24).
Secili funksion i korrespondon njé€ aspekti thelbésor t€ njé situate té
diskursit.

Turqizmat jané nj€ pjes€ e veganté e leksikonit t€ gjuhés shqipe, e
cila i ka interesuar studiuesit sidomos né kontekstin e spastrimit t&
gjuhés. Gjaté formimit t& variantit standard té€ gjuhés shqipe jané béré
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pérpjekjet pér t’i pérjashtuar ato nga fjalori dhe jané pérdorur gjithmo-
né€ e mé pak né€ variantin e folur e t&€ shkruar t€ gjuhés standarde. Stu-
diuesit jané t€ mendimit se numri i turqizmave po zvogélohet dhe ato
pérdoren si mjete stilistike né gjuhén letrare. Po ashtu, jané t€ mendi-
mit se ato ende do té jené prezente n€ gjuhén popullore (Reinkowski,
2012; Kazazis, 1969). Duke u nisur nga kéto konstatime, si dhe nga
studimet sociolinguistike té varieteteve t€ njé gjuhe supozojmé se tur-
qizmat do té shfagen si zgjedhje gjuhésore té detyrueshme, si dhe t&
lira né varietetet e gjuh&s sé¢ shkruar dhe t€ folur t€ gjuhés shqipe. Si
zgjedhje t€ detyrueshme mund té trajtohen té gjitha turqizmat tashmé
té regjistruara n€ leksikografin€ e gjuhés shqipe, ngase ato jané tashmé
té pranuar dhe t€ regjistruar. Mirépo, jemi t€ mendimit se njé numér i
konsiderueshém i turqizmave €shté zhvendosur né regjistrat e nivelit t&
ulét t€ formalitetit t€ gjuhés shqipe; si dhe se turqizmat jané zgjedhje
gjuhésore funksionale jo vetém né gjuhén e teksteve letrare, por edhe
né gjuhén e folur. Andaj, kemi e béré analizén e varietetit t€ gjuhés sé
folur shqipe, ku folésit flasin né nivel t€ ulét t€ formalitetit, ngase jané
intervistuar nga fémijét e tyre; si dhe varietetin e gjuhés sé shkruar t&
vézhguar n€ bazé t& teksteve t€ dy regjistrave t€ ndryshme t&€ nivelit t&
ulét t& formalitetit.

2. Turgizmat e korpusit té pérbéré
nga tekstet e intervistave

Ky korpus pérbéhet nga 32 folés té intervistuar nga ana e studenté-
ve t€ Degés s¢ Gjuhés Shqipe né Fakultetin e Filologjis€ - Universitetit
1 Prishtinés. T€ intervistuarit jané né marrédhénie farefisnore me inter-
vistuesit; zhvillohen né ambientin shtépiak; temat e bisedave kané t&
béjné me rréfimet nga jeta e tyre, rinia etj. Késhtu qé bisedat zhvillo-
hen né njé nivel t&€ ulét (intim) t€ formalitetit. Sa 1 pérket t€ dhénave
socio-demografike t€ intervistuarve mund té themi se shumica jané
afér dhe mbi moshén 70 vjecare. 30% e t€ intervistuarve nuk jané
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deklaruar pér moshén e tyre ose jané nén moshén 70 vjecare. Pjesa
dérrmuese e t€ intervistuarve jetojné né pjesét rurale t€ Kosovés dhe
disa prej tyre jané nga qytetet, si: Istogu dhe Rrahoveci. Statusi arsimor
1 tyre &shté shkolla fillore 4 vjecare. 53% e t€ intervistuarve jané t&
gjinisé femérore. Korpusi pérfagéson pjesén e folé€sve t€ moshuar, me
arsim minimal dhe t€ folurit t& pjeséve rurale.

Rezultatet: 13 prej té intervistuarve pérdorin mbi 20, ndérsa 11 t&
intervistuarit pérdorin mé pak se 20 turqizma gjaté intervisté€s. Numri
mesatar i pérdorimit t& turqizmave pér person €shté 16.93.

Numri total 1 turgizmave té pérdorura n€ korpus €shté 252, 74 prej
té cilave pérsériten te mé€ shumé se njé folés. Karakteristike pér kété
korpus éshté dominimi i pérdorimit t€ turqizmave né€ domenin fetar
dhe shtépiak. Si dhe variantet e ndryshme fonetike té fjaléve qé€ ndry-
éshté shumé mé e lart€ sesa te t€ intervistuarit t€ korpusit HGK . Kjo
éshté evidentuar edhe gjaté krahasimit t& kohézgjatjes e intervistés sé€
individit, e cila ndryshon midis 4-20 min. Nga ana tjetér, kohézgjatja e
intervistés s€ njé€ individi t& HGK-s€ zgjat mesatarisht midis 1h-9h.
Pérjashtim b&jné 11 t€ intervistuar t€ cilét kané folur midis 5-10 min.
dhe shfaqin pérdorim minimal t€ turqizmave. Tre té intervistuar kané
zhvilluar biseda 35 minutore dhe gjaté késaj kohe kané pérdorur nga
12-17 turqizma. Kéta t€ fundit i pérshtaten profilit sociolinguistik t€ té
intervistuarve t€ kétij korpusi. T€ dhénat socio-demografike té t&
intervistuarve dhe intervistave t€ kétij korpusi jan€ dhéné né€ shtojcén e
inkuadruar né Grafikonin 1, i cili gjendet né fund t€ punimit.

Turqizmat e regjistruara nuk pérdoren pér géllime t€ veganta me
ndonjé géllim t&€ caktuar ose né funksionin shprehé€s me stilin ironik,
hiperbolik apo metaforik, megjithaté u pérkasin domeneve t€ ndryshme
té pérdorimit, si¢ €sht€ domeni 1 religjionit, kulturés popullore. Kjo
evokon praniné e bashkébiseduesve q¢€ 1 pérkasin fes€ sé€ njéjté. Turqiz-
mat e pérdorura jan€ zgjedhjet gjuhésore stilistikisht t& natyralizuara.
Numri i turgizmave t€ domenit fetar €shté shumé mé i larté nga korpu-
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si HGK. Shumica e kétyre fjaléve nuk jané regjistruar né Fjalorin e
Gjuhés Shqipe (1981). P.sh.: emértimet e lutjeve fetare, si¢ jané: ky-
luvallai, supaneke.

Prej njé€ individi te tjetri hasen né forma t€ ndryshme fonetike té
turqizmave me kuptim t€ njéjté, p.sh.: béllok-bolluk-bollik.

Turqizmat e regjistruara n€ kété korpus jané:

adet, aknagjish, aksham, allaekber, allah-alla, allah, allbugi, ana,
aradhat, argat, ater, avdes, avli, axhallaré, axhé, baballart, babé,
babxhyshi, badihava, bahge, bajagi (bejgi), bajram, bakllava, barabar,
barbarta, bardak, barem, bash, bashllék, bashqge, batall, begenisen,
béllok (bolluk, bollik), boll, bollicé, berber, bereget, bezbeli, bile,
bismila, budall, bunar, ¢aj, ¢are, cebe (qebe), ¢ef (qef), ¢cehre, taman
(tamon), c¢erep, c¢eshit, ¢oban, c¢orbatanalla, ¢ylym, daja, demek,
demelicé, dert, dimia, dinar, dov, duganja, durak, dynja, elham, farz,
fistana, fitilaqi, fukarallék, gajle, gazep, gjenar, gostérma?, gurabia,
gurbet, hajt, hala, halitshém, hall(all), hallakat, hallk, harxhime,
harxhove, hasguka, hasret (hastret), haxhi, hazer (hazdér), hidare, hiq
(hi¢), hoxha, hudba, hujdisme, hyzmet, ibret (shémtuar), icindija,
imbér, inat, top, ingja, ishalla, jacija, jarebi, jasin, jasték, jelek, jélla,
jemek, jetima, jolla/jalla/jo valla, jorgan, kabigjikat, kabull, kaca,
kaceme, kafaz, kafe, kaftjalli, kallabllak (kallaballok), kallamog,
kapuga, kasaphone, kasarna?, kazan, keishi, kérneze, kijamet, kllug,
kof (kova), kojshi, kojshike, kollaj, kollgin, koxha, kulag, kumash,
kunrat (kundra), kusur, kylluvallai, kysmet, laf, lezeti, llampé, mahall,
mandolin, maxhé?, mazalla, merak (marak), misér, mishteri, muhabet,
muhasebe, musaf, mysliman, mysafir (musafir, misafir), myshteri,
nejse, njet, ockurri, oda, ogjak, paca, papuqe, paqare, pare, pazar,
pite, qeiz (qez), qeman, qerapa, qille, qitili, qivija, qosheve, qulin,
qylin, qylym, rahat, rahatnam, rahatojshin, rahatume, parahatune,
rahmet, rahmet shpirti, raki, recat, regat, sabah (saba, saba (namaz)),
sabahi namaz, sabajle, sabri, sag¢, sahat, sahih, samar, sarmé, sefa,
sefte, selam alajkum ve rahmetullah, selamet, selavati vitér, séllte,
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sevda, sexhd, shamija, sheh, sherbet, shiger, shyhret, shyqyr,
subhaneke, subhanerabbelazim, supaneke, qylym, synet (sinet),
sinetllék, tahmin, takat, tarife, tavan, tebare, tehjat, telashe, temeli,
tentene, tenxhere, tepsia, teqja, tezja, tirbe, turli, tybe, tybe, vaki, valla
billahi, vallahi (valla), vatan, vezare, xhade, xhadhet, xhaja (guya),
xhami, xhandarmerija, xhirdek, xhuma, xhynah, yrnek, zahre, zanat,

zara, zarar, zejtin, zinxhir, zor, zorshme, jalla jarebi!

3. Analiza e turgizmave né tekstet
e kéngéve té muzikés shqiptare

Regjistra t€ nivelit t€ ulét t€ pérgjithésimit konsiderohen regjistrat,
té cilét véllimisht jané tekste t€ shkurtra qé nuk kané p€rmbajtje t&
gjera (Biber, 1994:34). Zakonisht pérdoren pér té pérguar ndonjé me-
sazh, emocion apo pér qéllime té€ tjera, pér t€ arritur njé efekt t& caktuar
te masat mé t€ gjéra t€ audiencés ose t€ lexuesve. Titujt e gazetave,
abstraktet e punimeve shkencore, postimet e shkurta né rrjetet shogéro-
re etj. jan€ vet€ém disa nga ky lloj 1 regjistrave. Né kété 1loj té regjis-
trave huazimet jané€ ndér zgjedhjet gjuhésore t€ shpeshta qé¢ mund t&
dégjohen. Pér két€ studim kemi béré analizén e kéngéve té muzikés
pop, rep, hip-hop dhe kéngéve popullore, si dhe postimeve té perso-
nave publiké dhe jopubliké, té titujve té reklamave dhe té gazetave, pér
ta vézhguar prezencén e turqizmave dhe funksionin e tyre.

Qasja e pérgjithshme ndaj fjaléve mund t€ veprojé si reflektim i
shumé dimensioneve t€ zhanrit dhe diskursit (Biber & Finegan 1991).
Piképamja multifunksionale gjuhésore na tregoi se fjalét, prané funksi-
onit t€ sinjalizimit t€ pérmbajtjes dhe formés, mund t€ kené funksione
té ndryshme pér té sinjalizuar nj€ stil dhe regjistér. Steen (2002), gjaté
analizés s€ kéngés “Hurricane” t& kéngtarit t€ famshém Bob Dylan-it,
thoté se: “Kéngét vazhdimisht po iu ofrohen njé segmenti relativisht té
madh publik t&€ komunitetit t& diskursit. Prandaj, shumica e kéngéve
jané realitivisht t& njohura mir€ nga ana e publikut. Ajo, q€ éshté mé e
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réndésishme pér ne, éshté fakti se edhe fjalét e kétyre kéngéve jané re-
lativisht t€ njohura. Ato imponohen mé shumé sesa fjalét e njé tipi
tjetér t€ diskursit. Duke e marré parasysh funksionin e pérgjithshém té
muzikés pop, pra argétimin e njerézve, dégjuesit kané shkuar aq larg,
sag€ kané filluar t’u béjné kéngéve edhe analiza. Kjo do té thoté se
ekziston nj€ nivel relativisht 1 larté 1 vetédijésimit gjuh&sor né produks-
ionin dhe konsumimin e muzikés pop” (Steen, 2002:188). Sipas tij, t&
folurit dhe kéndimi jané dy mediume té ndryshme té t& shprehurit.
Kéngétari shpesh shfrytézon nivele t€ ndryshme t€ informimit, pér té
arritur njé pérshtypje te dégjuesi. Aspektet specifike muzikore té ké-
ndimit, melodia dhe ritmi jan€ njé nivel tjetér 1 informacionit. Kéto
mediume jané lidhur me dimensionin e zhanrit t& tekstit. Njé dimen-
sion tjetér éshté forma apo roli i gjuhés dhe metaforés. Nga analizat e
béra, Steen konkludon se n€ formén e nj€ varieteti pak a shumé t€ njo-
hur gjuhésor, gjuha veté &shté fjalé e njé¢ skeme té zhanrit (Steen,
2002:183-192). Pér té kuptuar se a jané€ turqizma elemente gjuhésore té
pérdorura nga autorét e kéngéve, kemi béré analizén e teksteve t&€ mu-
zik&s popullore té€ vjetér dhe t&€ kohéve té fundit. Si¢ kemi pérmendur
edhe mé paré (3.3.6.), tekstet e kéngéve té vjetra popullore tashmé jané
trajtuar nga shumé studiues (Cabej, Koligi, Kaleshi etj.). Qéllimi 1
késaj analize nuk ishte pérséritja e asaj q€ €shté théné, por krahasimi 1
leksikut t€ kéngés bashkékohore popullore me até té vjetrin.

Jang analizuar 15 kéngg té zhanrit t€ muzikés popullore dhe kéngé
té dasmave, ku turqizmat dalin né pérshkrimin e vecorive fizike té
femrés, n€ pérshkrimin e atmosferés, t€ dashuruarit dhe t€ dashurisé.
Po ashtu, ka edhe kéngg patriotike, ku na dalin turqizma té vjetéruara
ose krahinore: at (kali), kérbag etj. Ato reflektojn€ kulturén orientale te
populli shqiptar. Si nga instrumentet e pérdorura, ashtu edhe nga teksti
shihet se t€ gjitha elementet jané né stilin evokues. Evokojné njé ambi-
ent, njé frymé, kulturé orientale. Ja disa shembuj:
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(1) leje jetén e marré me zor sun € majm
lidhja joné s'pat zaré n'jeté€n teme mo nuk je ti mo nuk je
Hajredin pasha ku e ke lané€ atin,
ne Dibér t* Madhe e kam lané t‘ ngratin (Kéngé popullore)
(2) Po knojna me def (4x)
ishalla perhajr e me muhabet (2x)
hajde me shuplak (4x)
ishallaa perhajr edhe me nafak(2x)
(3) Sa e bukur na ka dalé nusja, marshalla, marshalla!
E bukur pér bukuri-e
Paska shtatin o si selvi-e
Paska ballin o perishan-e
Paska vetllén o si gajtan-e
Paska synin-o si filxhan-e
Paska hunden-o miskavi-e
Paska faqet-o gurabi-e
Paska gojén-o si kuti-e
Paska dhamét-o si inxhi-e

Ma gézofsh-o dhandri i ri-e

Prezenca e kulturés orientale te 10 kéngé€ popullore t€ viteve té
2000. Pérmbajtja e kéngéve reflekton stilin e jet€s dhe traditat e njé
familje myslimane shqiptare. Turqizmat kétu luajné rol t€ rénd€sishém
né t€ shprehurit e asaj atmosfere, ngase ato jané huazime kulturore, té
cilat do té€ jené€ té pranishme né€ gjuhén e kéngés popullore té kultivuar
nga populli. Shembulli mé i miré€ jané ato fenomene shoqérore, si: “me

gené beqgare”, “me bo hysmet”, “me bo gjymysh”, t&€ cilat me vete
sjellin konotacione specifike.
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(1) Ti moj nané mos u mérzit
Jam beqare dhe naj dité
Shpejt vjen koha me u martu
Boll 0j nané kam me punu.
(2) Nime jena kallablak
e kem jetén pér marak
Ku jem na e bajm shyhreté
pér véllazni e kallim krejt
(3) Pér ditélindjen tande krejt shogqnin€ uné ta ka m’thirré
Care ska pa u bo miré
T’dihmojna me ba hysmet (oh me ba hysmet)
Nuk t’i lajna punét krejt (oh ty punét krejt)
(4) Se naj bone zemrat mal
Bashk me nusen bon gjymysh
Inshaallah s’ju marrin msysh
(5) Je e vetmja n'keté dynja
dy si ti kérkush s'i ka
Eshté veshtiré hallkut mé t'dal
In sha Allah naj bén hallal
(6) Nuk po kam nafak me t‘pa
e po ndjej shumé mall
Ra llafi pér ty
U mundova boll me u rujt
Po cerja me kish lujt
Mos e pij pa mu, e tu bafté pelim
Ku po rrin ti, ku po rrin
ska udhétim ma t'mir€ n'dynja
se kur nisem ty me t'pa
mos me m'pa, ti mos me m'pa

rahat gjumin ski me ba



Pérveg kétij zhanri té muzikés, jané analizuar 46 kéngé té disa kén-

gétaréve t€ muzikés pop, rap dhe hip-hop. Ja disa shembuj, ku turqiz-

mat tregojné pérdorime t& motivuara nga faktoré t&€ ndryshém.

(1

)
©)

4

)

(6)

Bota u ndryshu krejt njerézit pesh jun ¢u dita kijametit tu na
afru

S’kam un pér veti ik se mé myti mu sikleti

Cohuni pi gjumit harroni, rrugét e kqija kini mi ra pishmani
kur ju ze plegnia

Nuk i shkon mendja te fukaraja paraja t€ bon pér veti e ka
harru Zotin i shkreti u prish kejt mileti (Balaj)

Ashicare s’0 inati por s’o ka mé pélcen (Balaj)

It's all love though sonte si dihet,

Jena shum plot kallabllak, ambienti me dritat e ulme n’max
Ha ha veg pér inati, kundra ligjit kundra djallit (Noizy)

Mos u alarmoni money, se alarmi s’boni 200-inshet té verdha
kallbllak i thirri minioni

.. Mjeshtri i1 lojnave fjalés dajrexhit ja thojna dajres vi prej
anés ku ja feelin njoni tjetrit gajlen/Djemté e lagjés kur bojn
pare mu kejt zemra m’knacget/Kanaqet plot ilagi dosti moti n
page/ Me t’mahallés bashké like Wu Tang Staten Is-
lan/.../Ama shpatén kur secili ka gjynahe/Logka menemadhe
lahet n t’amel vaska e madhe/.../Kujtimet plaken ski ushqim
as me shtru darken/qato njerzve su ha raki n’dy sahati e thejn
bankén/..tash marr pare Edhe t’hénén tu bo hustle pér idare
(Mc Kresha)

Banesa jem o green house en Prishtin/Jeshile nTiran e verdhé
nArgjentin/../E kthej né Prizren/Cok zor e kalushme/E vet-
dashunume/Zemrén vetés Sja thej/.../Asni llaf sma shkrun
mu ghosti mfal/... (Tayna)

Du mu kthy te shpija/e di q¢ dada Vere/Apet ka me qit
flija/Kshtu qé€ bire do raki/Kujdes me Allti/Thirri Zhutat n’so-
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(7

®)

)

fés/Le ta kallin cifteli/¢aty pak ma nalt/Pushon trupi i gjyshit
tem/M’ka marr malli pér két sen/Sa mir me kan n’dhe tem
Dost (Shqiptar-Unikkatil)

Thirrna hip hop i ri po vim pi blokut back/Pasha flow-in e boj
mé mir€ se ky milet/../Rima lidh si kollar, ... rollitet n’dollar
Uné jam rapsodi n’rep t’sodit/Ngo ti haverit, Money I get
it.../Veshun mas freshi, Edhe veq cash vjeli/reperi mé i serti,
e di g€ t’nijn vesht njeri (MC Kresha)

Rrugés sé pérditshme, paret n’zarf, njerzit dojn mem hjek
mu/man I call it blof/Nike Air Max/Tu u ni si ESNAF/Got so
much white/Ja kom nis e po rrshas/Fjalt i maj n’raft/Kur vin
dajt s’boj laff/.../Ky virani o sick Zonin radiofonik/Kur jom
astronomik/Seattle supersonic (Mc kresha feat Lyricsl Son)

Shokt jan nis pér pun/Pa bo zhurém/S’kan lon gjurm/Sa her
qé€ dalin n’tour/E kapin lek, dukat, e gure/Aty-Ktu/Naj piktu-
ré/Qg€ shitet shtrejt népér dure/Prej tregut zi tu dal i bardhé si
bilure (Mc Kresha&Singular)

(10) Kta g€ ngecin mbrapa m’fal po smunem me ju kulturu/Sa mir

qé€ s’jena shok e s’kena nevoj me ju nimu/Aleksandér Gjok/
tu vujt pér Juve kuturu (Lyrical Son)

(11) Ngom mu tezak/3-2 vjet Hala fresh si 20/Rab-in fresh tu

pikyqje lezet/Pushka nér dyshek e musht plot fishek/Jo u
qyqge po cu kce ¢ycek/.../ Tu bo hustle ton ditén/Uné hazér
jom npritje

(12) I madhi zot e din

Sa m’ka marré malli

Oh veg niher me t’pa breh
Kta sy ti ¢cmalli

Pér ¢do namaz breh babé
Po boj dua me u taku

N’xhennet e kurré mos me u nda (Gold Ag)



(13) Dikuj i doket shum jeta, e dikujna pak,
Pate s'pate pare, dije deken e ki hak.(AG Gold)
Kosoven na mloj kejt rrena e hajnija
Hajnat po na majn se vet ja kem bo venin
Bojn hajgare geverija parlamenti ministrija
Veq tuten pi neve tybe na lojn pa XHAMIJA
Ju muni me kallxu veq qysh vidhet vatani
Kejt 1 kan n'dyzen tash po 1 pengon EZANI
Ma ofendon ISLAMIN e ma ofendon SHAMIN

Kejt ju hajduka ge miljonat pi paloni
Se tjetér bot s'besoni se keq ju mashtron dynjaja
Ju mashtroj rakija k* e sefaja

Fajdexhi u mush ky vend kamos n'diten e sodit

Hatri jon €e lutmi e frik t'kina veg ty

Udhzoj kta qafira gqe nuk din tut prej teje

Mos e mer fejne prej njeri po msoje prej KURANI

Kosova osht e jonja der sat ka pluma alltija

E anej ka veni jem dibiduzat bojn hajgare (Shqiptar-Gold Ag)
(14) Ke menu g€ dashnia o veg pare

Ke menu qé dashnia o hajgare

Punt i kom n'terezi

Po vet s'jom n'terezi

Kjo mani fantazi (tayna)
(15) Ta jepa dashnin

E ti se ktheve e le seen

Ishalla pom nin nin

Ishalla pom nin
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Per gefin e tonve(tonve) (ja ja

Tkom pas pik tdobt (gjesti -idiote)

(16) Xhinja ¢ojn hate,

E di qé kérkon nuk e dojn
Qysh e shoh t'ardhmen a?
Vllai, vallai boll zor,
Masi krejt greddy per
Lek, followesa fame

edhe televizor.. (Ledri Vula-Piano rap)

(17) A e di me kon po fol are you dumb vlla

Pyti koleget me mu t'bjen damlla, damlla (Noizy)

(18) Kjo o jeta népér rrugé q€ veg filma e ke pa,

Zotit ja kom borxh do gjynahe pér mi la,

E di gé kena hustle, po pér ta jena hazer

Ja rabi buka n'fyt i mbet

Qaj ge thote Gjiko nuk o 1 ver, shqipe (Gjiko-Cunat e rrugés)

(19) Qaj bajraktari

O qgaj mafia

Qe krejt 1 kalli

Hajde luj ¢ygek

Mori shyhret

E kale krejt

Sa paska lezet (Ylli Demaj & Yllka Kuqi)

(20) leje jetén e marré

me zor sun € majm
lidhja jone s'pat zaré
n'jetén teme mo nuk je

ti mo nuk je (Elvana Gjata)



Si¢ mund t€ shohim edhe nga shembujt e lartshénuar turqizmat jané
prezente gati né t&€ gjitha zhanret e analizuara. N€ zhanrin e muzikés
rep dhe hip-hop, pérdorimi i tyre tregon njé€ rritje. Prezenca e tyre
mund té lidhet pér dy arsye: 1. pér shkak té formés gjuhésore, rimés
dhe ritmit; dhe 2. pér shkak t& g€llimit t€ kontekstit t€ trajtuar dhe mo-
tivimit e autorit. Motivimi manifestohet né€ rrafshin emocional (hidhé-
rim, zemérim, gézim), qéllimi i komunikimit me dégjuesin, dhe temé
(feja). Né disa tekste t€ kéngéve t€ G. A. me prejardhje nga Presheva,
té cilat vlerésohen si kéngé religjioze dhe patriotike regjistrohen mé
shumé turqizma t€ pérdorura né stilin evokues, bindés dhe ironik. Jané
analizuar 10 kéngé t€ t€ njéjtit autor, pér ta krahasuar pérdorimin e
turqizmave sipas temave té trajtuara. Njéra prej kéngéve del me njé
numér t€ larté turqizmash, te t€ tjerat nuk shihet njé€ intensitet shumé i
larté. Kénga né fjalé shpreh revoltén e autorit ndaj geverisé, mburjen
me identitetin e vet si pérkatés i fes€ islame. N& njérin prej teksteve té
kéngéve té tij regjistrohet njé turqizém 1 ri, 1 cili nuk z€ vend né
leksikografin€ e pé&rdorur pér kété€ studim. Ajo fjalé éshté “iftijag” (tur.
ihtiyac) e cila e ka kuptimin e fjal€s shqipe “nevojtar”. Né FFHGJSH
regjistrohet fjala me kuptim té njéjté, por né paradigmén arabe “myf-
tijac”. Natyrisht se kjo tregon qé né t€ folmet e ndryshme t&€ gjuhés
shqipe ende ekzistojné turqizma apo forma té ndryshme t€ turqizmave
té paregjistruara.

Punojm dit e nat pér ni grim e ni tro

Veg sa tiena gjall iftia¢ kurr mos mu bo

Pérdorimi i shprehjeve frazeologjike, po ashtu, nuk mungon. Tur-
gizmat e pérdorura né kéto njési leksikore shuméfjalshe tregon se tur-
gizmat jan€ pjes€ e njésive leksikore t€ gjuhés shqipe, té cilat kané njé
stabilitet semantik dhe sintaktik, dhe si té tilla kané funksion meta-
forik, theksues dhe intensifikues (14).
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4. Analiza e turgizmave té teksteve té shkurtra

Jané trajtuar edhe postimet né€ rrjetin social 7Twitter t&€ 10 personave
publiké, si: politikané dhe gazetar€ etj., titujt e gazetave dhe shprehjet
e reklamave. Jané€ béré edhe analiza té diskursit t€ politikanéve t&
Republikés sé¢ Kosovés, si: Hashim Thacgi, Shpend Ahmeti, Ramush
Haradinaj, Vesel Kadriu, Albin Kurti. Pérmes postimeve té tyre né
rrjetin social Twitter brenda periudhave kohore prej 1 deri né 2 vite.
Mirépo, kemi konstatuar se mesazhet e shkurtra té tyre, zakonisht, jané
né gjuhén angleze ose t€ shprehura me njé variant t€ kujdesshém, me
¢’rast pérdoret vetém varianti standard 1 gjuh€s shqipe. Si rezultat, nuk
kemi hasur n€ ndonjé pérdorim t€ veganté t&€ turqizmave nga ana e
politikanéve né€ rrjetin social t&€ Twitter-it, gjé q€ nuk mund té thuhet
pér politikanét e Shqipérisé, si¢ jané: Rama e Basha et;.

Né tabelén e méposhtme jané ilustruar disa nga shembujt e pérdo-
rimit t€ turqizmave né regjistrat e lartpérmendur:

Tabela 11: Ilustrimi i pérdorimit té turqizmave né tekste t€ shkurta:

Tekste té reklama-
ve dhe tituj té arti-
kujve, parullat

Tekste té postuara né twitter

Shprehjet e
personave publike&
titujt e gazetave

Birré birre
shtohet sefaja
(Birra-Prishting)

mas

Miré Kadriu i Bahrifalliut mé
paska cuar né€ spital me téré
kadrinjté e portaleve, po ju o
miq q€ merakoseni s'i keni
hequr akoma kazanét nga ajfo-
nat?! (Rama)

Basha: Kush nuk
distancohet Nga
afera e teatrit, éshté
béré pis (Gazeta
Shqiptare)

Birra Prishtina
sponzor zyrtare e

qejfit

Merren me prita rrugésh né
shekullin e XXI e pastaj duan
vota nga ky popull Oh ¢'de-
rexhe! Meta: Rama ndoshta e
ka dité tersi, por s’duhet t€ the-
llohet kriza (Twitter)

Drejtésia e kapur
nga Rama, hajdut e
mashtrues (Basha,
G.SH.)
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Shaffer Kosové -
“Kafja ka lezet nése
me servisin  prej
gjashté gotave”

Cfaré trishtimi pasqyra e shém-
tis€ s€ djeshme népér mediat e
dynjasé! Politika gorre e njé
opozite pa vizion, pa program,
pa lidership, nuk i béri asgjé
dot geverisé po goditi Shqipé-
riné né syté e botés dhe u dha
material té téré atyre qé duan
sebepe kundér negociatave me
BE (Rama, Twitter)

nuk mbyllet me
pazar mes PS-PD
(Basha, G.Sh.)

Titulli 1 programit -
KTV: “Kafe me
lezet”

Flm pér mesazhet e solidarite-
tit, po s'mé shqetéson hi¢ boja
se me bojrat jam rritur e mé-
suar Mé shqetéson mendja e
shpirti katran 1 palopérfaqé-
suesve t€ njé populli g€ s'i me-
riton kéta zorzopé. Prandaj jo
g€ s'i hap rrugé budallallékut,
po ve¢ mé rritet pasioni e ve-
ndosméria (Rama, twitter)

s’jeni hajna. 1zolo-
jeni Edi Ramén.
(Basha, G.SH.)

Prej kur t'lind dielli,
e deri natén voné...
Kur tkqyret film
n'krevet...

Kur t'del n'mahallé
me shoqni...

Farat ma t'qarta
gjithé me veti 1 ki.
Peyman, fara ma e
qart' prej krejtve ! —

Po ndryshe nga ata,ai i ul varté-
sit t& mbushin ¢ar¢afé me dok-
rra "ligjore" dhe budallallékut i
del zot gjithnjé shkres€risht

Zoti u shtofté ina-
tin, qé€ t€ na shtojné
takatin (Rama,
G.SH.)

(peyman)

Prej atéher€ hala | Erdhi dita q€ Zéri i Amerikes | Me Metén mé ka
nuk jemi nal -|t€ flasé nga kazani 1 Tiranés, | mbetur hatri (Kry-
Peyman duke pérgojuar dynjané mbi | emadhi, G.Sh.)

Planet tuaja pér pu-
shime verore b&hen
edhe mé t€ lezet-
shme me Peyman

bazé llogjesh telefonike Pé&r
heré té€ paré né Albania organi-
zohet konkurs publik pér pu-
nésimet né€ burgje dhe kazani
gjiémon deri né Ameriké e je-
hon né katundin ton€ mediatik
(Rama, twitter)
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Ky éshté iftari yt! -
KFC

Kadrinjté mé genkan turrur me
radhé, ham e hum,famam sig
jané, lehagenie pa din, pa
iman, pa nishan. Y1li Kadriu e
bén pér t€ shpétuar vatanin,
shan e shpif bashké me vélla
Andin g€ té rrézojé Shejtanin!
U kthye nga rruga,e la dhe ru-
letén, leh fort parimori se s'ha-
rron dot kuleté

Fieri po vij, kam
habere  t¢  mira
(Gazeta Shqiptare)

Si baba djali -

Jaa.. krejt ka dajté
paska ga. Bonja tag
dajés ta get njé Big
King (KIng Burger)

Sjam marré kurré me kété
genef digjital, po né ¢do vend
demokratik (+né ligjin shqip-
tar) ¢do pérhapés i shpifjes
dénohet njésoj si shpifési!

Pes pare s’i jepi
(Veseli, Youtube)

Kodiaq i 1i pér me-
rakli! - reklama e
kredisé /Raiffeisen
Leasing Kosové

Mé mir€ djepi bosh (gjykata e
sipérme) se shejtani brenda!

Sonte, vishemi mire
e rregullohemi...me
makeup mbulojme
gehren qe tregon
deshprimin, pasigu-
rine, tuten... (Arba-
na Xharra, FB)

Mos humb vakt tu
lyp bankomat - Pa-
guaj me kartelé dhe
térhiq para kesh nga
dyganet

(Procredit Bank)

Me kane vec listat
e veteraneve me
mashtrues, po a ka
kush ge i pastron
hajnat ne qeveri,
neper komuna, ne
ndermarrje  publi-
ke, dallavergjite ne
shogeri civile, po-

zite e opozite...
(Xharra, FB)
Mind the gap! - Rama:dajak PD-sé
Plotésoni  boshllé- dhe DRU deputetit
kun
(Curaprox-revista
stomatologjike)
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Pérfundim

Personat publiké kan€ prirje pér t€ pérdorur huazime né pérgjithési,
madje edhe turqizmat. Politikanét shqiptaré€ i pérdorin né stile té orien-
tuara nga funksionet shprehése dhe nxitése: ironike, metaforike dhe
hiperbolike, prandaj mé shumé hasen gjat€ polemikave. Pérdorimi 1
turgizmave né kéto regjistra tregon né fakt se fol€si apo autori i caktuar
déshiron té pérdoré njé ligjérim popullist dhe kété karakteristiké té
turqizmave e pérdor pér qéllim t€ af€rimit me popullin. Retorika popu-
lliste i transformon faktet e ¢€shtjeve shogérore né metafora dhe sim-
bole. Jo té gjithé politikanét e funksionalizojné kété pjesé t€ leksikut t&
gjuhés shipe. Ka edhe té tillé qé e parapélgejné stilin formal né ¢do
rast, sidomos gjat€ pércuarjes s€¢ mesazhit né regjistra né¢ formé té
shkruar. Kjo tregon se turqizmat pérdoren né ligjérimin joformal.

Nga ana tjetér, te tekstet e muzikés shqiptare, po ashtu, shihet njé
pérdorim mé t€ shpeshté té stilit joformal. Njé rritje e pérdorimit té
turqizmave shihet né kodet e nivelit t€ ulét t€ ligjérimit (argo etj.). Si-
domos né zhanrin e muzikés rap dhe hip-hop, e cila dégjohet nga masa
e gjeré e popullit shqiptar. Sa mé i ashpér, i drejtpérdrejte, ironik dhe
satirik t€ jeté diskursi 1 tekstit t€ kéngés, aq mé shumé turqizma pér-
fshin. (3), (4), (5), (6), (7), (8), (9), (10), (11), (12). Prania e turqizma-
ve shfaget pér dy arsye: 1. Pér shkak té ruajtjes sé formés, ritmit dhe
rimés (14),(16), (17); 2. Pér shkak t€ qéllimit t€ komunikimit dhe
kontekstit (13); Pér shkak t& temés sé€ trajtuar. Nga krahasimi i kéngéve
té vjetra popullore me kéngét e reja, kuptojmé se turqizmat e kéngéve
popullore bashkékohore ende pérdoren si “shkresésit” gjuhésore pér
evokimin e njé statusi shogéror t& vecanté.

Analiza e teksteve t€ reklamave tregon pérséri njé funksionalizim i
kétij leksiku né stilin evokues me qéllim pér t€ arritur te populli, duke
krijuar njé ambient oriental, mé “popullor”, ndoshta nostalgjik apo me-
lankolik. Po ashtu, turqizmat shihen edhe si mjete gjuh&sore t& pér-
dorura né stilet vlerésuese dhe bindése.
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Zeqije Xhafce’

THE USE OF TURKIZM IN REGISTERS OF LOW-LEVEL
FORMALITY

Summary

Our research addresses deals with an important part of the Alba-
nian lexicon which has been the subject of older studies in this
area. This research aims to highlight the turkisms which are used
at a low level of formality. The analysis of the use of this part of
the Albanian vocabulary is based on the theory of corpus linguis-
tics, the theory of languages it has contact with and on the socio-
linguistic approach to language registers. The study relies on the
linguistic multifunctionality and pluralism, on the basis of which the
functionalization of turkisms has been explored. The study was
conducted in search of answers to the following questions: Have
the turkisms moved from the high level of formality registers to the
low level? In order to find the answer to this question, the turkisms
of the 3 corpuses of spoken and written Albanian registers were
treated.

Key words: Turkism, Albania Lexicon, Corpus linguistics.

? Lecturer in Turkish Language, Department of Oriental Studies at University of Pris-
tina, Prisitna.
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RECENSIONE

Esad Durakvi¢, DUHOVNA BIOGRAFIJA,
Dobra knjiga, Sarajevo, 2010, f. 284
(Biografia spirituale)

Prof. Esad Durakovi¢i &shté
personalitet 1 njohur né fushén e
studimeve t& orientalistikés brenda
hapésirave ballkanike dhe jashté
Ballkanit. Veprat e tija jané pér-
kthyer né€ gjuhén angleze, arabe
dhe turke. Ai, pérve¢ q€ njihet si
autor 1 disa veprave né€ fushén e
studimeve orientale, ka dhéné njé
kontribut t€ ¢muar edhe né fushén
e pérkthimit t& letérsis€ arabe, du-
ke filluar nga Imru-1-Kajsi e deri te
Mahmud Dervishi. Veprat kapitale
né fushén e pérkthimit nga gjuha
arabe né€ gjuhén boshnjake jané
pérkthimi 1 veprés Njé mijé e njé
net¢ dhe pérkthimi i Kuranit, njé
pérkthim, g€ sipas kritikéve, pér
nga vlera gjuhésore, dallon duksh-
ém nga pérkthimet tjera t€ Kuranit
né bosnisht. Profesor Esad Dura-
kovi¢ 1 takon atyre studiuesve qé
kané krijuar né shumé fusha. Kon-
tributet e Prof. Esadit né fushén e
letérsisé arabe jané pérkthyer edhe

né gjuhén angleze dhe arabe, sic
&shté vepra Orientalogia, e cila
éshté pérkthyer né gjuhén angleze
(The Poetics of Ancient and Classical
Arabic  Literature: Orientology
2015) dhe arabe Illmu-I-shsherk
(2010, Kuvajt). Pér kontributin e
Prof. Esadit n€ fushén e pérkthimit
té letérsisé arabe ai &shté lauruar
me dy shpérblime mé prestigjioze
né Boté né fushén e arabistikés.
Pér pérkthimin e veprés Njé mijé e
njé net, n€ vitin 2003, Prof. Esadi
éshté lauruar me ¢mimin Sharjah
Prize For Arab Culture t&€ UNES-
CO-os, kurse né dhjetor t& witit
2018 &shté lauruar me ¢mimin
Translation and  International
Understanding né Doha té Katarit.

Vepra Autobiografia spirtuale
ésht€ proz€ e shkruar si projekt
autobiografik, q€ nénkupton shkri-
min dhe rréfimin sistematik. Au-
tori, Esad Durakovi¢, né veprén e
tij Autobiografia spirtuale ndjek



modelin e narratorit, duke prezan-
tuar jetén e tij, krijimtarin€ e tij né
fushén letérsis€ arabe, né pérkthi-
min e letérsis€ arabe dhe né publi-
cistik€. Vepra &shté rréfim né
vetén e paré né€ retrospektivé. Kjo
vepér pér esencé ka autobiografiné
e autorit, por g€ autori népérmjet
pasqyron
gjithé veprimtariné shkencore né

autobiografis€ sé tij

fushén e arabistikés apo orientalo-
gjisé dhe né pérkthimin e letérsisé
arabe n€ bosnisht. Népérmjet késaj
vepre, autori karshi autobiografisé
sé tij personale prezanton edhe
histori tjera t€ gendrave akademi-
ke, g€ n€ ményré direket apo indi-
rekte kané t€ b&jné me jetén e tij
akademike.

Botimi i veprés Orientalizma e
Edward Saidit (1979) né€ qarqget e
orientalistéve botérore hapi njé d-
bat t¢ miréfillté, duke pérfshiré
edhe shkollat e studimeve orientale
né€ ish-Jugosllavi, Beograd, Saraje-
vé dhe Prishtiné. Pikérisht, né ko-
hén kur u botua vepra e¢ Edward
Saidit, né Departamentin e Orien-
talistikés n€ Universitetin e Prish-
tin€s, atékohé punonin profesoré
nga tri gendrat universitare, ku stu-
dioheshin gjuhét orientale, Beogra-
di, Sarajeva dhe Prishtina. E gjithé
kjo histori e jetés s€ autorit né tre-
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kéndéshin

Prishtin€ pasqyrohet né veprén e tij

Sarajevé, Beograd,

Biografia spirtuale. Autori pér
strukturén e profesoréve né depar-
tamentin e Orientalistikés né Uni-
versitetin e Prishtinés thoté se ky
departament at€kohé (1976-1988)
prezantonte Jugosllavingé n€ shthu-
rje. Sipas autorit t€ késaj vepre,
pikérisht Prof. Haris Silajxhiq, até-
kohé profesor n€ Universitetin e
Prishtinés, ishte ndér t€ parét qé
prezantoi veprén e Saidit n€ shty-
pin arab (El-Me ‘rife, janar 1981)
dhe né até té ish-Jugosllavisé. Me-
genése ¢do autor i veprave auto-
biografike mundohet té jeté sa mé
objektiv, edhe autori yné€ n€ veprén
e tij Biografia spirtuale, mundohet
té jet€ objektiv, pér aq sa Eshté e
mundur. Sipas asaj q€ prezantohet
né kété vepér, Prof. Esadi méton té
ket€ gené njé ndér profesorét e
rallé joshqiptaré, 1 cili nuk deshi té
rreshtohej né politikén nacionaliste
serbe, ¢ cila atékohé (1981-1989)
iu pat sulur profesoréve t&€ Univer-
sitetit t€ Prishtiné.

Autori, mé tej thoté se, shikuar
nga aspekti gjuhésor, ai i takonte
profesoratit serbishtfolés, kurse né
aspektin kulturor i takonte profeso-
ratit shqiptar, por gjithmoné veten
e ka ndier mé té afért me profe-



soratin shqiptar. Ai shpeshherg,
duke gené aktiv né jetén publike
brenda Fakultetit (at€ékohé&) Filozo-
fik, ishte rreshtuar né anén e profe-
soréve shqiptaré. Kjo mé s€ miri
shihet né¢ két€ vepér, kur autori
thoté se politika nacionaliste serbe
iu ishte vérsulur kuadrove mé té
dalluara t€ Universitetit t€ Prish-
tings.

Diskursi 1 veprés sé Saidit Ori-
entalizma, artikulli 1 Prof. Esadit
Poimanje islama u istoriji (1984)
dhepérkthimi 1 veprés s€ Gabriel
Franceskos, Historia arapske knji-
zevnosti (1985), me parathénie té
Darko Tanaskovicit, ishte edhe fi-
llimi 1 polemikave mes orientalis-
téve né Beograd, me theks té
vecant€ mes Darko Tanskoviéin
dhe Prof. Esad Durakovi¢it. Sig
shihet edhe né rréfimin e autorit,
né két€ vepér autobiografike, né
kéto polemika printe Darko Tanas-
koviqit, njé arabolog me piképa-
mje eurocentriste, ¢ mé voné edhe
ndjekés 1 politikés zyrtare t€ Ser-
bisé, duke shérbyer né€ diplomaciné
serbe dhe tepér agresive karshi
problemit t&€ Kosovés gjaté shérbi-
mit t€ tij diplomatik, si ambasador
né€ Turqi deri né vitin 1999, e mé
pas ambasador né UNESCO, kur
Kosova pér shkak té diplomacisé

sé tij tejet agresive, déshtoi té bé-
hej pjes€ e késaj organizate. Ky
orientalist eurocentirst, né polemi-
kat e tija (1986) shkon aq larg,
saqé¢ orientalistét e shkollés s€ Sa-
rajevés, e né¢ mesin e tyre edhe
Prof. Esadin, i akuzon pér oriento-
centristé, duke paralajméruar se
cfaré rreziku e pret orientalistikén
né Jugosllavi.

Prof. Esadi népérmjet narracio-
nit né két€ vepér autobiografike
shpérfaq vandalizmin serb karshi
qytetit t&€ Sarajevés, e me theks t&
vecanté karshi trashégimisé orien-
tale t&€ kétij qyteti. Edwar Saidi né
vepérn Orientalizma e shpérfaq
eurocentrizmin e gjysmés s€ paré
té shekullit XX, e g€ kjo temé
shumé shpejt béhet edhe temé e
shkrimeve t€ njépasnjéshme né
shtypin e asaj kohe né ish-Jugos-
llavi pér t’iu kundérvéné ekspan-
sionizmit t€ eurocentrizmit né
orientalistikén jugosllave, me theks
té veganté, n€ shkollén e Beogra-
dit. Kjo fushaté edhe rezultoi me
thellimin e dallimeve mes shkollés
s€ Beogradit dhe t€ Sarajevés. Da-
llime mes dy shkollave ishin dalli-
me ideologjike dhe politike.
Ndikimi i diskursit t€¢ Edward Sai-
dit karshi eurocentrizmit vérehet
qarté né veprimtarin€ publicistike
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té Prof. Esadit, e q€ rezulton me
veprén e tij Orientalogia, vepér e
cila &shté pérkthyer né gjuhén ang-
leze arabe dhe turke. N€ kété vepér
Prof. Esadi me t€ drejt€ propozon
qé€ termi Orientalistiké t€ z&évendé-
sohet me termin Orientologji. Ai
éshté 1 mendimit se me botimin e
veprés Orientalizma t€ Edward
Saidit ky term tanimé &shté konta-
minuar dhe duhet zévendésohet me
termin Orientalogji.

Nuk ishte i vetém Prof. Esadi
g€ u ndikua nga vepra e Saidit, pati
mjaft orientalisté t€ tjeré, né mesin
e tyre edhe orientalistja bullgare
Maria Todorova (1949), e cila nén
ndikimin e Saidit shkroi veprén
Imagining the Balkans (Ballkani
imagjinar). Vepra Orientalizmi e
Saidit, si¢ vérehet né gjithé kété
vepér autobiografike, do t€ ndikojé
né thellimin edhe mé t€¢ madh mes
kétyre dy shkollave, asaj t€ Saraje-
vés dhe Beogradit.

Vepra Autobiagrafia spitruale
né€ njé far€ ményre pasqyron edhe
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njé pjesé té jetés né qytetin e Sara-
jeveés gjaté agresionit serb né Bos-
nje e Hercegoving.

Pér fund mund t€ themi se vep-
ra Autobiografia spirtuale ¢ Esad
Durakoviéit, karshi biografisé sé
tij, prezanton rrjedhat e studimeve
orientale n€ ish-Jugosllavi, paraget
letérsiné arabe né€ publicistikén e
hapésirés sé ish-Jugosllavisé. Ajo
gé e bén mé karakteristike jetén e
autorit, qofté ajo private apo aka-
demike €shté jeta e tij n€ trekéndé-
shin Sarajevé, Beograd, Prishting,
transferimin e tij nga Universiteti 1
Prishtin€ n€ Institutin e Studimeve
Orientale, ¢ mé pas n€ Universi-
tetin e Sarajevés dhe né fund jeta e
qytetaréve t& Sarajevés, ¢ bashké
me ta edhe autori i veprés Autobio-
grafia spirtuale, gjaté agresionit
serb né qytetin e Sarajevés.

Isa Memishi



Ekmeleddin ihsanoglu, KAYBOLAN DUNYADAN

NURLU BIR SIMA: YOZGATLI iHSAN EFENDI

istanbul: Dogan Kitap.
[Ihsan Efendi Jozgati: Figuré e ndritur e njé bote té humbur]

Ekmeleddin Thsanoglu pér le-
xuesin shqiptar tashmé €shté béré i
njohur me veprat e tij shkencore té
pérkthyera, por edhe me organizi-
min e disa konferencave shkencore
rreth qytetérimit islam né rajonin e
Ballkanit, por veganérisht né rajo-
net e banuara me shqiptaré. Si sek-
retar 1 pérgjithshém 1 Organizatés
s€ Konferencés Islamike (tash Or-
ganizata ¢ Bashképunimit Islamik),
Ihsanoglu kishte treguar njé aférsi
t¢ madhe me rajonin dhe qytetarét
e Ballkanit, dhe né ké&t€ ményré
kishte mbéshtetur organizimin e
disa konferencave shkencore me
tema rreth qytet€rimit dhe kulturés
islamike né rajon. Ai, pérveg se si
diplomat, éshté 1 njohur edhe si
akademik dhe studiues i njé niveli
shumé t€ larté té historisé s€ shke-
ncave dhe dijeve islame. S€ fundi,
ka botuar monografiné me titull:
“Ihsan Efendi Jozgati: Figuré e
ndritur e nj€ bote t€ humbur”, né té
cilén Thsanoglu e trajton jetén dhe
veprimtarin€ shkencore e kulturore
té babait té tij, [hsan efendisé.

Myderris Thsan Efendija (1902-
1961) ka jetuar né Kajro pér mé
shumé se 35 vite. Gjat€é késaj
periudhe, falé njohurive té tij rreth
kulturés osmane dhe letérsisé tur-
ke, ai kreu shérbime té réndésish-
me né€ promovimin e kulturés turke
né€ Kajro dhe t€ kulturés dhe shke-
ncave islame pér studentét e arabé
dhe joarabé q¢€ studionin né Egjip-
tin e asaj kohe. Ai ishte njéri nga
dijetarét mé t€ médhenj t€ shekullit
té 20-t&, 1 cili me kompetencén e tij
shkencore dhe me karakterin e tij
té larté, e kishte fituar dashuriné
dhe vlerésimin e botés islame
gjithandej, duke pérfshiré edhe ra-
jonin e Ballkanit.

Né kété monografi, pérvec in-
formacioneve rreth jetés dhe vep-
rés sé lhsan efendisé, lexuesit i
jepen t€ dhéna shumé té vlefshme
edhe pér zhvillimet kulturore e so-
ciale té fillimshekullit 20-té, veca-
nérisht pér ambientet akademike
dhe kulturore té qytetit té¢ Kajros sé
asaj kohe. Né fillim t€ monogra-
fis€, pasi flet pér jetén dhe shko-
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llimin e Thsan efendisé né qytetin
Jozgat, kalon né veprimtaring e tij
né Stamboll, dhe mé pas diskuton
rreth shkollimit dhe aktiviteteve in-
telektuale té tij népér medresté kla-
sike osmane t€ Kajros n€ pjesén e
paré té shek. 20-t€. Pérveg tjerash,
njohja dhe shoqérimi i Thsan efe-
ndis€ me Mehmet Akif Ersojin,
poetin turk me prejardhje shqipta-
re, né Kajro €shté njé temé shumé
interesante dhe té€rheqése pér lexu-
esin e késaj monografie. Sipas E.
Ihsanoglus€, Mehmet Akifi, i cili
ge detyruar ta braktiste Stambollin
dhe té vendosej né Kajro, pér
shkak t& presioneve g€ ia kishin
béré autoritetet politike té kohés,
atje kishte gjetur njé ambient t€ pa-
sur kulturor dhe fetar, ku kishte
arritur t’1 finalizoj€ disa puné shke-
ncore, t€ cilat i kishte nisur gjersa
ishte né Stamboll. Njéri prej tyre
ishte edhe pérkthimi 1 Kuranit né
gjuhén turke. Sipas provave qé
ofron Thsanoglu né€ kété monografi,
Mehmet Akifi pérkthimin turqisht
té¢ Kuranit ia kishte 1€né amanet
Ihsan efendis€ né Kajro, sepse pér
dy shkage nuk kishte dashur t’ua
dorézonte autoriteteve t& larta shte-
térore t€ Turqis€ s€ at€hershme: E
para, nuk ishte i kénaqur me pér-
kthimin e tij, sepse ishte i magjep-
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sur nga retorika e elekuenca e larté
e tekstit kuranor dhe besonte se
kété nuk kishte arritur ta transfe-
ronte né tekstin e pérkthyer né tur-
qisht; dhe e dyta: né€ até kohé qe
pérhapur lajmi se shtetit turk do t&é
ndalonte leximin e Kuranit né
arabisht, ku ai do té lexohej vetém
né turqisht, prandaj, Mehmet Akifi
nuk déshironte g€ turqit ta lexojné
pérkthimin e tij, dhe késhtu té
merrte t€ gjitha gjynahet e tyre.
Sipas Ihsanoglusé, me shumé gja-
sé, si¢ ka shkruar edhe vet Mehmet
Akifi, babai 1 tij €shté detyruar ta
digjte pérkthimin turqisht t€ Kur-
anit, dhe késhtu t’i mbétej besnik
amanetit t€ shokut.

Njé kapitull t€ veganté prof.
Ihsanoglu ia kushton edhe raportit
e kontaktit t€ babait té tij, Thsan
efendis€ me studentét shqiptaré
dhe boshnjaké, t& cilét né at€ kohé
studionin né Kajro t€ Egjiptit, dhe
qé kéto lidhje i kishte vazhduar
edhe pas kthimit n€ shtetet e tyre.
Ihsan efendija, pérve¢ se 1 kishte
ndihmuar ata gjaté studimeve né
Kajro, kishte treguar njé interes t&
vecanté edhe né pérgatitjen dhe
formimin e tyre intelektual dhe
shkencor. Né monografi béhet fjalé
pér studenté nga Shqipéria dhe
Magedonia, p.sh.: pérmendet emri



i njé Hafiz Bedri efendi Shkupjani,
i cili mé pas ka gené kryetar i Ba-
shkésis¢ Islame t€ Maqedonisé,
Shuajb Abdulaziz Shkupjani, Ab-
dylmymin Halid el Jugoslavi nga
Shqipéria,  Abdurrahmani  nga
Shqipéria, Kasim Shevki efendija
nga Tirana, Hasan Islam efendija
nga Gjakova, si dhe pérmendet
edhe emri i Hysjn Gjozosé, dije-
tarit t¢€ madh boshnjak, si dhe emri
1 Muhamed Hanxhigit. Thsanoglu
thekson se té gjitha kéta ish-stu-
denté nga Ballkani i kané shkruar
letra vazhdimisht mésuesit té tyre,
Ihsan efendisé, né té cilat 1 kané
treguar pér gjendjen e bashkékom-
basve dhe bashkéfetaréve té tyre
né Ballkan, por sidomos ¢ kané
informuar pér aktivitetet e tyre né
shérbim té fes€ islame. Njé fakt
tjetér q¢ e pérmend prof. Thsano-
glu, €shté se studentét boshnjakeé,
bababit t€ tij 1 kané shkruar letra né
gjuhé arabe, ndérsa studentét
shqiptaré né gjuhén turke, dhe kété
e shpjegon me faktin se Perandoria
Osmane nga tokat boshnjake €shté
térhequr mé herét sesa nga tokat

shqiptare, dhe kjo kishte ndikuar

qé dijetarét shqiptaré t€ mos e ha-
rrojné gjuhén turke.

Kjo monografi, pérve¢ se na
njofton me njé figuré t€ madhe t&é
dijeve klasike fetare dhe letrare
turke-osmane, lhsan efendi nga
Jozgati i Turqisé, gjithashtu né
margjinat ¢ saj mund t€ informo-
hemi edhe me jetén politike dhe
sociale té asaj kohe, qoft€ né Tur-
gqiné osmane, qoft¢ né€ Kajro té
Egjiptit. Mund t€ lexojmé edhe
shumé realitete dhe sfida me té
cilat pérballeshin populli turk dhe
pushtetarét e rinj t€ kohés. Kéta
pushtetaréqé, sapo kishin krijuar
shtetin e ri dhe ishin né kérkim té
identiteteve t€ reja shtetérore e kul-
turore, pérmes té ciléve mundohe-
shin t€ distancoheshin nga iden-
titeti 1 vjetér osman. Né& kété
monografi mund t€ vérejmé edhe
periudhén ndérmjeté€se ku ndeshen
botékuptimet e reja me té€ vjetrat,
dhe si rezultat, mund té krijojmé
nj€ pasqyré edhe pér realitetet tona
historike t€ asaj periudhe.

Abdulla Rexhepi
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Alban Dobruna,

TARIKATI ISLAM HALVETI TE SHQIPTARET,
Prishtiné, Instituti i Historisé, 2017, 416 fage

Pas disa studimeve né shqip,
serbokroatisht, anglisht, fréngjisht
dhe gjuhé tjera, studiem qé trajtoj-
né tarikatin halveti te shqiptarét, e
qé ishte tarikati i dyté pas Bekta-
shizmit n€ Shqipériné e vitit 1913,
tani kemi njé monografi t€ re qé
merret me két€ tarikat né viset
shqiptare deri né€ vitin 2000. Kjo
monografi u paraqit si temé diser-
taci n€ degén e Historis€ s€¢ Uni-
versitetit t€ Tiranés, kurse tani
botohet si libér me recensenté:
Prof.Dr.Fatmira Musaj dhe
Prof.Dr.Hakif Kosumi.

Libri ndahet n€ Parathénie (f.9-
19), katér kaptina, me pérfundimin
né gjuhén shqipe dhe angleze,
Fjalorthi (f.339-344), burimet arki-
vore (£.345-397), si dhe Indeksi i
emrave né fund (£.399-416).

Kaptina e paré “Vendi i tarika-
tit halveti né fené€ islame” (f.21-68)
pérfshin dy njési t€ ndryshme qé
meritojné t€ jené dy kaptina té
ndara: “Disa t€ dhéna pér tarikatin
halveti” (f.21-49) dhe “Pérhapja e
tarikatit
(£.50-68).

Njésia e dyt€ €shté pjesa mé e
rénd€sishme e késaj monografie,

halveti te shqiptarét”

meqé pérfshin “Fillet e tarikatit
halveti né Perandoriné Osmane”,
“Pérhapja e tarikatit halveti né
Ballkan” si dhe “Pérhapja e tari-
katit halveti te shqiptarét”.

Kaptina e dyté ka katér njési:
“Shtrirja dhe ndértimet e teqeve
halveti n€ Shqipéri gjaté periudhés
osmane deri né vitin 1912”, “Gje-
ndja e teqeve halveti tek shqiptarét
nga viti 1912 deri né pérfundimin e
Luftés
“Teqeté haveti né trevat shqiptare
pas Luftés sé Dyté Botérore”.

Kaptina e treté €shté mé volu-
minoze (f.185-280) dhe pérfshin
pes€ njési: “Dijetarét halvetinj né

s€¢ Dyté Botérore” dhe

Lévizijen Kombétare Shgqiptare”,
“Halvetinjté pérballé véshtirésive
g€ solli copétimi i1 Shqipérisé
19137, “Pérpjekja pér organizimin
institucional t€ tarikatit halveti”
dhe “Tarikati halveti gjaté¢ Luftés
s€ Dyté Botérore 1939-1945”.
Kaptina ¢ katért dhe e fundit
“Tarikati halveti né trevat shqip-
1945-2000” pérfshin pesé
njési “Qéndrimi 1 shtetit shqiptar
ndaj tarikatit halveti 1944-1967”,
“Rrethanat e favorshme politiko-

tare

shogérore né Shqipéri gjaté viteve



1990-2000 dhe rindértimi 1 teqeve
halveti”, “Tarikati halveti te shqip-
tar€t né Jugosllavi gjaté viteve
1945-1966, “Ndikimi i rrethanave
politike né tarikatin halveti né vitet
1966-1981”, “Tarikati halveti dhe
situata né Kosové 1981-1989” dhe
“Veprimtaria e tarikatit halveti né
Kosové né vitet 1989-1999”.

S’do mend se ky libér sjell risi
pér ata g€ merren c¢éshtjet e tari-
kateve te shqiptarét n€ pérgjithési,
e pér tarikatin halveti né veganti, e
sidomos né kaptinén e tret€ qé
merret me pérpjekjet e kétij tarikati
qé t€ pavarésohet (si Bektashizmi)
né€ Shqipériné gjaté dy luftérave.
Kéto risi ishin rezultat i punés sé
autorit n€ arkiva t&€ ndryshme shte-
térore (t€ Shqipéris€ e t&€ Kosovés),
si dhe né “arkivat e teqeve”, gj€ qé
e bén librin njé kontribut t& ri né
studimet tona pér tarikatin halveti
né vecanti.

Megjithé ato risi qé e béjné
librin referencé pér halvetizmin te
shqiptarét, mendoj se kétu kemi
disa t€ meta metodologjike g€,
sipas mendimit tim, nuk éshté da-
shur t’i kété njé disertacion i dok-
toraturé€s, e q€ autori ka mundur t’i
evitojé me vérejtjet e recensentéve.

Disa Iéshime bien né€ sy qé né
titullin e librit, sikurse edhe né
titujt e kaptinave. Pér shembull, né

titullin e librit “Tarikati islam hal-
veti te shqiptarét”, paraqitet sikur
éshté “tarikat
ose sikur kemi “tarikat
islam” dhe “tarikat t€ kishteré” e t&

vetém halvetizmi
islam”

tjer€. Duhet pasur parasysh se
koncepti 1 “tarikatit” 1 pérket Is-
lamit, pérkatésisht myslimanizmit
qé shpreh pérvojén historike té
myslimanéve né hapésira dhe ko-
héra t€ ndryshme. Po ashtu titulli i
kaptinés sé paré “Vendi 1 tarikatit
halveti né fené islame” pérputhet
vetém me njésin€ e paré “Disa té
dhéna pér tarikatin islam halveti”
(f.21-49). Pra nuk pérputhet me
njésin€ tjetér “Pérhapja e tarikatit
halveti ndér shqiptarét”(f.50-67), e
cila meritonte t€ jeté¢ kaptin€ mé
vete me kété titull. Po ashtu, né
kaptinén e tret¢ “Tarikati halveti
né Lévizjen Kombétare Shqiptare
1878-19457, titulli pérfshin vetém
njésin€ e paré “Dijetarét halevetinj
né Lévizjen Kombétare Shqiptare
1878-19127(£.185-203), kurse njé-
sité e tjera e trajtojné gjendjen e
tarikatit halveti pas shpalljes sé
pavarésisé€, kryesisht zhvillimi 1 ri
institucional n€ Shqipéri midis dy
luftérave dhe gjaté bashkimit t&

Kosovés me Shqipériné 1941-
1944,
Nga ana tjetér, disertacioni

zakonisht mbéshtetet né studimet e
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botuara té kvsaj fushe, me qéllim
g€ té vecohen risité shkencore qé
sjell hulumti i1 ri. Prandaj, duhet
véné theksi se né kété fushé kemi
tri monografi né gjuhé€ t€ ndryshme
gé jané referencé pér kété fushé.
Ato jané:

E para &shté disertacioni i dok-
toraturés “Tarikatat e dervishéve
né vendet juogsllave” i Xhemal
Cehaji¢-it, i cili u botua né Sara-
jevé mé 1986. Né kété libér kemi
té dhéna t& vlefshme pér té gjitha
tarikatat né viset shqiptare né ish-
Jugosllavi, pérfshiré edhe tarikatin
halveti. Autori A. Dobruna vetém
e pérmendé titullin e kétij libri por
nuk vérehet se ai e kishte librin né
doré né punén e tij.

E dyta &shté monografia e stu-
diueses s€ njohur pér tarikatat te
shqiparét Nathalie Claire “Misti-
két, shteti dhe shogéria: Halveti-
njt€ né hapésirén ballkanike prej
fundi té shekullit XV deri né ditét
tona”, i botuar mé 1994 né Leiden
nga botuesi i njohur E.J.Brill. Po
ashtu, autori e pérmend vetém
titullin (f.10), por jo drejté, pra del
se nuk e kishte né doré vepérn dhe
nuk e shfrytézoi fare né punén e tij,
ndonése N. Claire &shté autoritet
né kété fushé.

E treta &shté monografia e
Akad. Jashar Rexhepagiqit “Dervi-
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shét dhe teqeté: né Kosové, né Sa-
hxhak dhe né rajonet tjera pérreth”,
e botuar né Prishtiné mé 2002, e
cila ka mjaft informata dhe té dhé-
na pér halvetinjté n€ viset shqip-
tare né ish-Jugosllavi. Megjithéaté,
autori e citon két€ monografi ve-
tém disa heré (£.32,53, etj.).

Né vend t€ kétyre monografive,
autori bazohet shpesh heré né
“gojédhana” ose né “arkivat e te-
geve” g€ jané plot me rrefime t&
bazuara né ato “gojdhéna”, sido-
mos né kaptinat 1-2. Né kété fushé
studimore “gojdhénat” e pérhapura
né€ mesin e tarikatave duhet t&€ me-
rren me kujdes t€ madh, sepse jané
mjete magjepése pér térhegjen e
anétaréve té rinj né tarikate, pra
vlejné si burim pér l&térsiné popu-
llore shqiptare, kurse né shkencat
historike véshtrohen né ményré
kritike.

Pasi libri €shté tez€ e diserta-
cionit té doktoraturés me rendé€si
éshté qasja e autorit me disa teza té
tij g€, sipas mendimit tim nuk jané
argumentuar aq sa duhet. Si pér
shembull, né€ kaptinén e paré
“Vendi i tarikatit halveti né fené
islame”. Ai e pranon tezé€n se
sufizmi u paraqit né shek. I Hixhri/
shek.8 gjaté sundimit t€ dinastisé
Umajjade si “pérgjegje ndaj jetés
obortare, luksit té parisé islame”



(f.24), duke u bazuar né njé libér
jorelevant q€ nuk géndron pérpara
mendimeve t€ tjera mé bazike. Kjo
e con autorin né€ kundérthénie,
sepse ai veté e pranon se “shehlerét
e dervishét” e tarikatit halveti né
viset shqiptare “kané gené agalla-
ré, pronar t€ médhenj tokash”
(f.107), pra jetonin né luks né
mesin e fshataréve té varfer.

Njé tezé tjetér e autorit &shté
ajo se halveti “duke gqené¢ mé afér
prej
mbante “lidhjet ndérmjet pushtetit
géndror dhe zonave rurale” (f.49),
ndaj me shuarjen e sundimit osman
mé 1912 pésoi edhe tarikati halveti
(f.159-16). Mirépo, né nénkaptiné
“Gjendja e teqeve halveti te shqip-

sunizmit” tarikatave tjera

tar€t nga viti 1912 deri né pérfu-
ndimin e Luft€s s¢ Dyt€ Botérore”
shihet se tarikati halveti u ngjall
me konsolidimin e shtetit shqiptar
mé 1920. Kjo tezé lidhet me njé
tez€ tjetér té pagéndrueshme t&
autorit. Pér ta déshmuar ringjalljen
e tarikatit halvati pas vitit 1920 né
Shqipéri, ai 1 fut teqeté e reja té
tarikatit tixhani nén tarikatin hal-
veti, duke i konsideruar ato si teqe
“halveti t€ drejtimit tixhani”
(f.166). Eshté e véreteté se tarikati
1 par€ né Islam €shté€ ai kaderi qé u
paraqit né shek. XII, e nén ndiki-

min e tij u paragiten mé voné
shumé tarikaté té tjeré. Ndér to
éshté tarikati tixhani, q€ u pérhap
mé shumé né Afrikén veriore né
shek. XIX, kurse n€ Shqipéri arriti
mé 1920 dhe filloi t&€ pérhapet nga
Shkodra. Megjithaté, autori heré e
“tarikati
“halveti 1 drejtimit tixhani”, gjé qé
nuk €shté e drejte.

Né fund pérséri me titullin.

quan tixhani” e heré

Titulli kap njé pérkufizim etnik (te
shqiptarét), por libri mé shumé
fokusohet n€ Shqipériné e 1913 né
llogari t€ viseve t€ tjera shqiptare.
Nga ana tjetér, titull nuk ka ndonjé
kornizé€ kohore, megjithaté kaptina
e fundit arrin deri né vitin 2000.
Edhe pse libri €shté disertacioni i
doktoratés, pa u shénuar fare vendi
dhe data e mbrojtjés, veté fakti se
tani u botua si monografi né vitin
2017 nga njé institucion i1 njohur
shkencor, imponon nevojén pér njé
kaptiné t€ re ose shtes€ pér fazen
kalimtare (1999-2008), pérkaté-
sisht deri mé 2010, kur tani ka
marré hov islami fundamentalist qé
dallohet me géndrimin antimistik e
kundér tarikatave.

Muhamed Mufaku
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QYTETERIMI OSMAN
Redaktoré: Halil inalcik dhe Giinsel Renda.
Botues: Alsar & YTB. Dy véllime.
Shqipéruan: Dritan Egro dhe Gentiana Abazi Egro. Tirané: 2018.

Shkrimet dhe studimet pér qy-
tetérimin dhe kulturén osmane nuk
1 patén shpétuar kundrimeve ideo-
logjike dhe etnocentriste t& sheku-
Ilit t€ 20-té. Dekadave té fundit,
falé studiuesve, si:Halil Inalxhik
dhe Gynsel Renda, vérehet njé
avancim i dukshém né kéto studi-
me, sipér nga sasia, ashtu dhe cilé-
sia, ndérsa né saje t€ studiuesve
dhe pérkthyesve, si: Dritan e Gen-
tiana Egro dhe Fondacionit Alsar,
albanosfera éshté pasuruar me lite-
raturé serioze né kété fushé akade-
mike. Vepra e fundit qé rezultoi
nga ky bashképunim i tyre &éshté
libri dyvéllimsh “Qytetérimi Osm-
an”, 1 redaktuar nga Halil Inalxhik
dhe Gynsel Renda. Inalxhiku si
njéri nga studiuesit mé autoritativ i
historisé osmane, ndérsa Renda si
njohé&sja mé kompetente e historisé
s€ artit turko-osman, patén sjellé
né drit€ kété vepér tepér t€ réndéEsi-
shme pér historiné e qytetérimit
osman. Prandaj, pérmbajtja gjith-
pérfshirése, dhe pothuajse, shterue-
se e dimensioneve kryesore té
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qytetérimit osman, metodologjia
shkencore e qasja objektive e auto-
réve t&€ shkrimeve, si dhe pérkush-
timi e profesionalizmi i pérkthy-
esve, kété botim e shndérrojné né
njé ngjarje t€ madhe kulturore pér
ambientet akademike shqiptare.
Libri dyvéllimsh “Qytetérimi
Osman” pérbéhet nga njé hyrje dhe
teté kapituj, dhe ka gjithsej 1161
fage. Né Hyrjen e shkruar nga
Inalxhik, né fillim trajtohen ideté
mbi konceptet “kulturé” dhe “qyte-
térim” dhe né ¢ ‘ményré jané per-
ceptuar nga inelektualét turq, si¢
ge Zija Gokalp, gjithnjé duke béré
krahasime me sociologét peréndi-
moré, vecanérisht me ideté e Emile
Durkheim. Pastaj, duke iu referuar
ides€ mbi shtresézimet kulturore té
Peter Burke-s€, Inalxhiku flet pér
dy lloj kulturash osmane, pér kul-
turén e larté t€ Sarajit dhe kulturén
e masave popullore apo kulturén
jozyrtare turke. Autori méton té
argumentojé edhe ekzistencén e
njé identiteti osman i p&rbéré nga
islami dhe subkulturat e Anadollit



dhe Ballkanit, por g€ mbéshtetjen e
ka patur né dimensione mistike.
Ky identitet osman i bazuar n€ mé-
simet ¢ Mevlana Xhelaledun Ru-
miut dhe t€ mistikéve tjeré, bénte
thirrje pér unitet pértej besimeve
fetare, unitet i cili duhej t€ ruhej
nga sundimi i sulltanéve. Interesi-
mi dhe investimi tepér i madh 1
sulltanéve né kulturé e arté, rezul-
toi n€ krijimin e nj€ kulture té larté
osmane, e cila quhej edhe “kultura
e patronazhit” e trashéguar nga
Mesjeta persiane. Inalxhiku vé
theksin se sikur té€ mos ishte kjo
artdashési e sulltanéve, sidomos,
harxhimet dhe donacionet e médha
pér poetét, kaligrafét dhe arkitektét
gé nga Lindja ¢ Mesme i patén
sjellé né Stamboll, kultura turke
s’do té€ kishte poetét e artistét e
médhenj g€ i pati né té kaluarén.
N¢é vazhdim ai flet edhe pér festat
dhe organizimet né té cilat perfor-
monin poetét, si dhe trajton stilin
dhe ményrén e dhénies sé donacio-
neve nga sulltanét e pashallarét pér
veprat artistike. Né fund té hyrjes,
prof. Inalxhik jep té dhéna shumé
intersante rreth grupeve dhe klasa-
ve t€ artistéve dhe artizanéve os-
maneé.

Shkrimi né vazhdim, nga i njéj-
ti autor, 1 titulluar “Periudhat né

historiné osmane: Shteti, Shoqgéria,
Ekonomia”, trajton kontekstet dhe
ambientet e themelimit dhe zgjeri-
mit t€ Principatés Osmane, e cila
mé pas do té shndérrohej né njé
Perandori qé zgjatej nga Hungaria
deri né Iran. Inalxhik numéron tre
faktoré themeloré qé€ krijuan mu-
ndésiné e themelimit dhe zgjerimit
té principatés osmane: njé: dyndjet
dhe emigrimet e turqéve oguzé
drejt Anadollit dhe themelimi i di-
nastisé selxhuke si pararandés i os-
manéve; dy: koncepti i gazasé apo
1 luftés sé shenjté né fené islame;
dhe tre: pozicioni gjeografik i
vendbanimeve turke pér zhvillimin
e tregétis€ me rajonet tjera botéro-
re. Mé tej, autori pérveg tjerash,
shkruan edhe pér vendosjen e Pe-
randoris€ né Ballkan t&€ cilén e
konsideron si njé hapje té njé ka-
pitulli t€ ri n€ historiné e késaj pe-
randorie. Sipas Inalxhikut, rrénimi
1 fortesés sé Galipolit nga njé tér-
met 1 ndodhur midis 1-2 marsit,
1354, ge béré shkak gé turgit me
shumé lehtési ta merrnin nén kon-
troll¢ até, dhe duke e interpretuar
kété ngjarje si njé mirési hyjnore,
kishin vendosur pérfundimisht té
pérgéndroheshin né rajonin e Ball-
kanit. Né vazhdim, shkrimi disku-

ton detajisht pér proceset e
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zgjerimit dhe zhvillimit t€ Pera-
ndorisé.

Shkrimi i1 dyt€ me titull “Shke-
ncat fetare dhe dijetarét islamé” i
studiuesit Ahmet Jashar Oxhak flet
pér sistemin e fesé islame, shkolli-
min e dijetaréve e teologéve mys-
limané€ dhe rangimin e pozitave t&
tyre né shogériné osmane. Autori,
gjithashtu,e trajton edhe raportin e
dijetaréve osmané me krerét e sull-
tanatit, sidomos rolin e tyre né
udhéheqgjen dhe mbajtjen nén kon-
troll t€ shtetit. Sipas Jashar Oxha-
kut, unifikimi i1 shtetit me fené
islame, rezultonte né até qé dijetari
osman té keté¢ nén kontroll katér
sektoré t€ shtetit: ligjin, gjyqésorin,
fené dhe edukimin. Mg tej, disku-
tohet pér shkollat teologjike qé do-
minonin mendimin fetar osman,
Shkollén e Fahr-i Raziut dhe Shko-
11é€n e Ibn Tejmijes, e cila n€ Turqi
quhet edhe si Shkolla e Birgiviut. I
nj&jti autor ka shkruar edhe artiku-
llin e quajtur “Sufizmi, sufistét dhe
tarikatet, teqeté e dervishéve”, né
té cilin trajton lindjen dhe zhvilli-
min e sufizmit osman, si dhe re-
ndet dhe tarikatet q€¢ vepruan né
Perandori. Jashar Oxhak prek edhe
konfliktet midis grupeve té ndrysh-
me sufiste, té cilat né shumé raste
rivalizonin  njéri-tjetrin, pér té
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dominuar administratén osmane.
Hapésiré t€ vecanté autori i kush-
ton edhe Sheh Bedreddinit dhe
veprés s€ tij shumé t€ famshme
“Varidat”, né t€ cilén jané shprehur
mendime fetare tepér heterodokse
pér mjedisin e at€hershém osman.
Né vazhdim lexojmé shkrimin
“Teqeté né arkitekturén Osmane”
té autorit Baha Tanman, ku disku-
ton njé temé tepér me interes pér
studimet e artit islam. Ai, po ashtu,
trajton edhe ngjashmérité tipologji-
ke arkitekturore té tarikateve té
rajoneve t€ caktuara osmane.
Shkrimi tjetér i autorit Ekmeleddin
Ihsanoglu me titull “Shkenca né
Perandoriné Osmane” flet mbi ré-
ndésiné e trashégimisé shkencore
té osmanéve, veganérisht mbi lite-
klasike  té&
observatorin e Stambollit dhe ins-

raturén shkencés,
trumente tjera t&€ shpikura nga os-
manét. Duke e pérfolur njé fjalor
biografik qé ka pérfshiré emrat e
dijetaréve dhe shkenctaréve qé
kané jetuar né kohén e dhjeté sull-
tanéve té paré osmané, prof. Thsa-
noglu jep njé t€ dhéné tepér
interesante pér lexuesin. Ai shkru-
an se sipas fjalorit biografik “Sha-
kajéku-n Numanije” t€ Tashkopry-
lyzades, shpérndarja proporcionale
e tematikave té veprave té kétyre



autoréve ishte: 25.7% shkenca ek-
zakte, 25.7 % histori-letérsi-etiké,
22.8% kritik€, 14.2% jurispruden-
cé, 8.5% sufizém dhe 2.8% teolo-
gji. Kjo provon dhe interesimin e
pérkushtimin e sulltanéve pér zhvi-
llimin e shkencés dhe dijeve jo-
fetare n€ at€ periudh€. Shkrimi né
vazhdim 1 t€ njéjtit autor 1 titulluar
“Institucionet arsimore osmane”
diskuton pér llojet e shkollave os-
mane dhe historin€ e zhvillimit té
tyre né P. Osmane. Menjéheré né
vazhdim lexojmé shkrimin “Shko-
llat e komuniteteve fetare dhe
shkollat e misionaréve” té studiue-
sit Selxhuk Akshin Somel, ku traj-
ton shkollat e pakicave fetare dhe
etnike g€ jetonin brenda P. Osma-
ne. Pastaj, kemi shkrimin mbi me-
trologjing, qé ka té b&jé me njésité
matése tradicionale te osmanét, i
cili na ndihmon tepér shumé né
kuptimin e shumé njésive matése
né literaturén e vjetér shqipe. Tutje
radhiten shkrimet mbi jetén sociale
t€ osmanéve né shek, XVI, trans-
portin dhe komunkimin dhe krejt
né fund t€ véllimit t& paré kemi
gjenealogjin€ e dinastisé osmane.
Kapitulli i pesté e g€ &éshté i
pari né véllimin e dyt€, i kushtohet
letérsis€ dhe pérmban katér shkri-
me, tre t€ parét kané té béjn€ me

letérsiné turke té shek. XIII-XV,
me periudhén klasike t€ késaj le-
térsie dhe shkrimi i treté me letér-
sin€ moderne turke. Kurse shkrimi
1 katért e trajton folklorin turk.

Né kapitullin e gjashté trajto-
hen arkitektura dhe artet e bukura
osmane dhe ka gjithsej dhjeté arti-
kuj nga dhjeté studiues té€ ndry-
shém t€ kétyre lémive.

Kapitulli i shtaté titullohet “T¢
performosh né€ art dhe muziké” dhe
pérmban shkrimet ‘Performancat
tradicionale” dhe “Teoria, instru-
mentet dhe muzika”.

Dhe kapitulli i fundit i kush-
tohet njé teme tepér interesante,
asaj t€ ndérveprimit t&€ osmanéve
me Europén, ku dy artikujt e té dy
redaktoréve té késaj vepre, Inalxhi-
kut dhe Rendas, diskutojné rreth
ndikimeve t€ ndérsjella midis euro-
pianéve dhe osmanéve.

Gjaté leximit mund t€ haset
ndonjé gabim gramatikor, ndonjé
lé€shim si ai qé redaktorét heré de-
finohen si botues, heré si autoré,
kurse né fakt ata jané vetém redak-
toré ose editoré t€ kétij botimi.
Mospérkthimi i teksteve té cituara
nga gjuha turke-osmane né faqet
282-283, mund té cilésohet si 1é-
shim serioz, edhe pse ndoshta né
origjinal (anglisht) mund té kené
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gené késhtu té papérkthyer, por
duke pasur parasysh formimin os-
manist t€ pérkthyesit, pér lexuesin
shqiptar kéta citate shumé lehté do
t¢ mund t€ pérktheheshin né gju-
hén shqipe, qofté¢ dhe né fusnoté.
Por, ajo qé mund t€ krijojé pengesa
pér lexuesit &shté botimi tepér
vuliminoz, dimensionet ¢ médha té
librit, letra tepér luksoze dhe pesha
shumé e réndé e librit, té cilat nuk
krijojné mundési té rehatshme pér
leximin dhe studimin e tij.

Por, nuk mund té mohohet
fakti se libri, pérve¢ se plotéson
njé boshll€k t€ madh té literaturés
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shqipe mbi kulturén dhe qytetéri-
min osman, gjithashtu, ofron njé
pasqyré té detajizuar rreth trashé-
gimisé soné kulturore t€ periudhés
osmane. Pérmes kétij libri mund t&
kundrojmé né ményré mé gjithpér-
fshirése kulturén shqiptare, si dhe
té kuptojmé mé miré€ arkitekturén e
objekteve fetare e jofetare, letérsi-
né, sistemin arsimor dhe juridik qé
ka mbizotéruar rreth pesé shekuj
né territoret tona.

Abdulla Rexhepi



Sadik Mehmeti, SHKOLLAT DHE ARSIMI NE KOSOVE
1830-1912, Prishtiné: Instituti Albanologjik, 2019, f. 422.

Kolonés sé studimeve alba-
nologjike t& periudhés sé Rilindjes
Kombétare Shqiptare mé s€ fundi
iu shtua edhe njé libér i domos-
doshém nga punonjési shkencor né
Institutin Albanologjik dhe histori-
ani Dr. Sadik Mehmeti me titull
“Shkollat dhe arsimi né Kosové
1830-1912”, botuar nga Instituti
Albanologjik i1 Prishtinés né vitin
2019. Studimi rrok né vetvete njé
fazé tepér té réndEsishme historike.
At fillon me periudhén e Tanzima-
tit (1839), kur institucionet arsimo-
re né Evropé dhe né Perandoriné
Osmane béhen pjesé e axhendés
politike, e geverive dhe strategjive
pér edukimin e qytetarit t€¢ kohés
me ndjenjén e pérkatésisé shtetéro-
re, etnike dhe fetare. Né kété kua-
dér nuk mund t€ bénin pérjashtim
as institucionet arsimore né Koso-
vé, e cila né kété periudhé ishte
pjesé e shtetit osman.

Autori ka vendosur t&€ marré né
shqyrtim njé proces t€ ndérlikuar
pér shkak se, si¢ e thekson me té
drejté né hyrjen e kétij studimi,
shkollat né fjal€ nuk i pérkisnin njé
sisitemi té unifikuar, i kategorizuar
sipas niveleve t€ caktuara, me nxé-
nés dhe mésues té sé njéjtés etnie.
Por me institucione q¢€ ishin hapur

dhe financoheshin nga shtete t&
ndryshme, pér gé€llime objektive
dhe subjektive, me mésues dhe
nxénés shqiptaré dhe t€ huaj, qé
jetonin né territorin e Kosovés.

NEé aspektin religjioz institucio-
net arsimore kategorizohen né tre
kategori: n€ shkolla p&r myslima-
nét, pér katolikét dhe pér ortodok-
sét. Kjo ndarje reflekton pérbérjen
etnike t&€ popullsis€. Ndérsa shtetet
kryesore g€ ishin direkt té intere-
suara pér hapjen, funksionimin dhe
financimin e tyre ishin Perandoria
Osmane, Austro-Hungaria dhe Ser-
bia. N€ kété kéndvéshtrim rivaliteti
g€ ato do té€ zhvillojné me njéra-
tietrén né fushén politike do té
gjej€¢ mishérim edhe né fushén ar-
simore. Kjo do té€ vérehet pothuaj-
se gjaté gjithé shek. XIX deri né
vitin 1912, kur trojet shqiptare do
té shképuten dhunshém nga trungu
i tyre etnik dhe Perandoria Osma-
ne. N¢ tekstet dhe programet mési-
more t€ institucioneve arsimore né
Kosové politika indoktrinuese e
shteteve respektive konstatohet
lehtésisht.

Autori éshté treguar objektiv,
kur si kriter themelor pér studimin
e institucioneve arsimore ka pasur
kontekstin historik, kur ato kané
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zhvilluar veprimtariné e tyre. Ai
nuk ka réné né€ grackén e disa stu-
diuesve té tjeré, t€ cilét i klasifi-
kojné ato né bazé t&€ gjuhés me té
cilén kéto shkolla kané realizuar
léndét mésimore. Nuk duhet ha-
rruar se né kéto institucione €shté
farkétuar elita politike, patriotike
dhe intelektuale e periudhés sé Ri-
lindjes Kombétare. Veprat theme-
lore t& linguistikés, letérsisé sé
alhmiados, jurisprudencés islame
dhe fushave t€ tjera t&€ dijes jané
shkruar nga mésues dhe nxénés sé
kétyre shkollave. Falé¢ kétij kontri-
buti u ruajt identiteti kombétar dhe
fetar, u ngjiz dhe mori flaké veté-
dija kombétare pérballé presionit
asimilues t€ nacionalizmit dhe sho-
vinizmit t&€ shteteve ballkanike.
Prandaj vlera e informacionit dhe
analiz€s q€ autori sjell né kété
studim nuk 1 pérket vetém disipli-
nés sé& historisé, por disa disipli-
nave t€ ndryshme shkencore.

Me té drejté, ai 1 shikon ob-
jektet e kultit (xhamité dhe teqet€),
jo vetém si vatra té edukimit fetar,
por si epigendra té zhvillimit té
gjithanshém t€ popullit shqiptar.
Nuk ishte rast€si qé prané tyre
ndodheshin institucione arsimore
nga niveli mé i ulét, si¢ ishin: mek-
tepet e deri te niveli mé 1 larté si
medreseté dhe bibliotekat. Kjo i
kishte kthyer ato n€ gendra multi-
funksionale pér formimin e disa

72

brezave, né bérthama urbane rreth
té cilave u ndértuan qytetet, né
vendtakime dhe tubime, ku disku-
tohej pér fatet e kombit dhe merre-
shin vendime pér mbrojtjen e
atdheut.

Né kapitullin e paré t& késaj
monografie (f. 23-74) autori trajton
rrethanat  politiko-shoqérore  né
Kosové né vitet 1830-1912. Né
két€ kapitull hyrés trajtohen né
ményré t€ detajuar aspektet orga-
nizative, administrative, struktura
etnike, fetare dhe situata politike e
Vilajetit t€ Kosovés. Kjo i shérben
lexuesit dhe studiuesve pér t& kup-
tuar atmosferén dhe kontekstin his-
torik t€ zhvillimit t€ institucioneve
arsimore. N€ vijim té késaj logjike
autori nuk mund t€ lindte pa pér-
mendur pikat kulmore t€ l€vizjes
kombétare shqiptare, duke nisur
me Lidhjen Shqiptare t€ Prizrenit
dhe platformén politike-arsimore
g€ u parashtrua nga kjo organizatg;
Lidhja Shqiptare e Pejés dhe ak-
tiviteti patriotik i Haxhi Zekés pér
mbrojtjen e territoreve shqiptare
nga ekspansioni sllav; Kuvendi i
Frizajt dhe Revolucioni Xhonturk,
me té cilat 1€vizja pér shkrimin e
gjuhés shqipe dhe arsimin kombé-
tar hyn n€ njé fazé tjetér t€ réndé-
sishme; Kongresi 1 Manastirit dhe
sanksionimi i shkrimit t€ gjuhés
shqipe me germa latine; Kryengrit-
ja e Kosovés e vitit 1910, e cila



shénon fazén konfrontuese shqip-
taro-turke né€ pragun e pavarésisé
etj.

NE kapitullin e dyté (f. 75-230)
autori shqyrton né ményré té€ deta-
juar organizimin e sistemit arsimor
osman né Vilajetin e Kosovés.
Kétu, ai nuk 1€ pa pérfshiré nivelin
e ulét, si¢ ishin: mektebet, shkollat
fillore dhe ato t€ ciklit t€ ndérmje-
tém, shkollat e mesme té larta
(idadijet) dhe shkollat e larta peda-
gogjike. Né két€ monografi trajto-
hen pér heré t€ paré né€ ményré té
detajuar programet e kétyre shko-
llave, tekstet, mésuesit dhe nxéné-
sit sipas vendodhjes s€ tyre. Kjo
shénon njé risi né¢ hulumtimet e
deritanishme, pasi né literaturén e
botuar ato trajtoheshin pérgjithé-
sisht pa hyré né analiza dhe dedu-
ksione. Ilustrimi i disa prejt tyre
me foto para shkatérrimit apo né
gjendjen e tanishme pérbén njé
dokument té réndésishém vizual,
duke e ndihmuar lexuesin té
orientohet mé sakté pér aspektin
arkitektonik, historik dhe t& tra-
shégimisé kulturore. Pér t&€ gjitha
kéto informacione autori ka pér-
dorur nj€ séré burimesh relevante,
shqiptare dhe t€ huaja, duke e pa-
suruar me seriozitet bibliografin€ e
letrave shqipe.

Né kapitullin e treté (f. 231 -
291) autori ka marré né€ shqyrtim
njé nga institucionet mé t& réndé-

sishme t€ kohés, jo vetém né trojet
shqiptare, por né mbaré territoret e
Perandorisé Osmane, medreseté.
Ai ka shqyrtuar me kujdes zhvilli-
min e tyre historik né€ hapésirén
shqiptare qé nga medreseja e paré
deri tek ato t€ periudhés s€ fundit.
Nga hulumtimi i realizuar autori
trajton rast pas rasti sipas qyteteve
té¢ gjitha medreseté. Ai flet pér
ndikimin qé ato kané pasur né
jetén sociale dhe kulturore t€ po-
pullit shqiptar; pér emancipimin e
tyre fetar dhe kombétar. Dokumen-
timi 1 tyre shénon njé arritje tjetér.
Né vijim té€ késaj tradite, ai nuk
mund t€ lindte jashté bibliotekat.
Tashmé na vértetohet plotésisht se
ekzistenca e tyre né hapésirén
shqiptare ka gené nj€ fakt i pamoh-
ueshém. Bibliotekat ishin té vend-
osura kryesisht prané xhamive dhe
institucioneve arsimore, né gendrat
e qyteteve, duke i dhéné jetés ur-
bane tonin intelektual. Margjina-
lizimi qé 1 é&shté béré kétyre
bibliotekave dhe literaturés s€ tyre,
vinte pér shkak té gjuhéve orintale
dhe natyrés sé€ tyre islame. Loka-
lizimi dhe informacionet pér ekzis-
tencén e tyre e ka pasuruar kété
studim. Por, nga ana tjetér, 1 ka
ndihmuar edhe hulumtuesit e ardh-
shém me t€ dhéna pér njé histori
mé t€ ploté té bibliotekave né trojet
shqiptare gjaté sundimit osman.
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N¢€ kapitullin e katért ( f. 311-
359) autori ka trajtuar veprimtariné
e shkollave katolike. Ky kapitull e
ka kompletuar monografiné me in-
formacionin dhe analizén e domos-
doshme pa té cilén nuk do t€ ishte
e mundur t€ kuptoje trajektoren e
zhvillimit t€ institucioneve arsimo-
re n€ Vilajetin e Kosovés. Por, nga
ana tjetér, kjo €shté njé obligim sa
moral aq dhe shkencor, duke i ka-
pércyer paragjykimet q€ réndom
konstatohen né disa studime. Po-
pulli shqiptar pérbéhet nga disa be-
sime fetare dhe shkollat e shek.
XIX ishte n€ natyrén e tyre q€ té
ishin t€ ndara sipas pérkatésis€ re-
ligjioze. Prandaj, té€ liheshin jashté
kéto institucione arsimore katolike
do té ishte problem mé vete. Kéto
shkolla jané trajtuar me kujdes,
sipas pérhapjes s€ tyre gjeografike,
e cila pérkon me popullsin€ shqip-
tare t€ besimit katolik.

Né Shtojcén (f. 365-374) e kétij
studimi autori trajton shkurtimisht
institucionet arsimore serbe né
Vilajetin e Kosovés. Ai ka parash-
truar me kujdes dhe né ményré té
dokumentuar objektivat qé kéto
institucione kishin né prapaskené.
Qeveria e Beogradit dhepérkrahé-
sja e saj Rusiaishin angazhuar né
ndjekjen e njé politike aktive pér
pérkrahjen e serbéve né€ Kosové,
pé€rmes hapjes s€ shkollave serbe,
dérgimit t€ mésuesve dhe subven-
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cionimit t€ tyre, me qéllim t€ zgji-
mit t€ vetédijes kombétare té
serbéve. Késhtu, sistemin arsimor
e shihnin si mjetin mé t€ pérshtat-
shém pér propagand€, me qéllim té
zgjerimit t€ ndikimit t& tyre, dhe
pér t’i arritur g€llimet ekspansio-
niste né vilajetet osmane me po-
pullaté shumicé absolute shqiptare.

Si pérfundim themi se, me plot
gojén se né térésiné e saj, kjo mo-
nografi shkencore shénon njé kon-
tribut pér historiné e arsimit dhe
mendimit pedagogjik shqiptar. Ajo
ofron informacion t& bollshém pér
lexuesin dhe studiuesit ardhshém,
gé do ta ¢ojné mé tej punén kérki-
more shkencore. Burimet dhe lite-
ratura tregojné qarté se autori éshté
pérpjekur t& filtrojé t& gjitha arrit-
jet e deritanishme brenda dhe jash-
té vendit.

Duke i uruar suksese té métej-
shme né veprimtaring€ e tij studim-
ore, si pérfundim dua ta falénderoj
autorin pér njé puné kaq t€ mu-
ndimshme, n€ njé kohé kur kushtet
materiale dhe financiare té histo-
rianéve shqiptaré as q€ nuk kraha-
sohen pér nga modestia me ato té
kolegéve té tyre fqinjé, pa i pér-
mendur fare ata evropiané.

Hasan Bello



Noel Malcolm
“USEFUL ENEMIES - ISLAM
AND THE OTTOMAN EMPIRE IN WESTERN

POLITICAL THOUGHT 1450-1750”
(ARMIQTE E DOBISHEM - ISLAMI DHE PERANDORIA OSMANE
NE MENDIMIN POLITIK TE PERENDIMIT 1450-1750)

Pas dy dekadave té€ hulumti-
meve intensive, Noel Malcolm, njé
ndér mendjet mé brilante qé ka
bota sot, ka nxjerré né drité
kryeveprén e radhés t€ botuar nga
shtépia botuese mé prestigjioze,
Oxford University Press. Hulumti-
met e Malcolm-it jané gjithmoné
arkivore dhe ato t& literaturés sé
vjetér, té rrall€, t€ réndésishme e té
harruar. Me kété libér, Malcolm-i
sérish ka mahnitur botén intelektu-
ale dhe kjo &shté arsyeja q€ recen-
sionet e botuara né€ shtypin elitar
peréndimor, jané superlative. Sikur
né ¢do vepér té tij, edhe né kété,
fuqia akademike, aftésia e shtjelli-
mit t& temé€s dhe gjuha e Malcolm-
it, jan€ thjesht mbresélénése. Edhe
mé mbresélénés €shté fakti qé flet
pér ményrén unikale — shkélqgyese
té organizimit t€ burimeve shumé-
shtresore dhe t€ prezantimit t& fak-
teve t€ analizuara me njé mprehté&si
té rrallé.

Tema, si¢ shihet edhe nga titu-
1li i librit, nuk ka gené e panjohur

deri sot. Ndarja Lindje-Peréndim, e
ndértuar n€ Peréndim mbi percep-
time g€ kané pasur pér géllim ta
ndértojné idené anti-Lindje, nuk
éshté e re. Kjo temé qé trajton
pasojat (negative) té kétij ndértimi
éshté trajtuar edhe mé herét nga
njé varg studiuesish, pérfshiré Ma-
ria Todorovén. Por, Malcolm-i,
tashti me thellé€sin€ dhe gjerésin€ e
késaj vepre, t&€ gjitha kéto botime 1
bén t€ duken sipérfagésore. Tema
qé trajtohet né kété vepér pérfshin
periudhén 1450 — 1750, koha, kur
Perandoria ~ Osmane  pérjeton
kulmin e zhvillimit.

Malcolm-i 1 hyn trajtimit té
kétij problemi mu né zanafillé.
Gjeneza éshté momenti kur Pera-
ndoria Romake, sidomos mé voné,
kur Kisha ndahet né dy pjesé:
Lindje — Peréndim. Peréndimi e ka
véshtiré ta pranoj€ ndarjen. Proble-
mi stérmadhohet kur Lindja, mé
voné e njohur me emrin Bizant,
krijon superioritet ndaj Peréndimit,
sidomos né fushén e artit, filozofi-
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sé€, por edhe né até ekonomike dhe
ushtarake. Evropa e Mesjetés apo
ajo e pas rénies s€ Perandorisé
Romake, u shndérrua né principata
té¢ vogla dhe dominione inferiore
né krahasim me Bizantin qé para-
qiste njé territor t€ vetém dhe t&
sunduar nga njé gendér - Kosta-
ndinopoja.

Ndarja, si¢ bén me dije Mal-
colm-i, u shtua dhe mori njé nivel
tjetér kritik kur Kostandinopoja ra
nén sundimin osman. Tashti, pér
Peréndimin, sundimtarét e rinj
ishin njeréz té tjeré dhe me tjetér
religjion. Kundérshtimet e Peréndi-
mit ndaj Bizantit ishin aq t€ médha
dhe joracionale, madje né nivel té
urrejtjes. Puna shkoi aq larg, saqé,
kur Kostandinopoja ra nén osma-
nét, Peréndimi kété ndodhi e shikoi
si akt hyjnor, me té cilin Zoti e
kishte dénuar Bizantin dhe Kishén
e Lindjes pér shkak se ajo ishte
‘fajtore’ pér ndarje dhe tashti i
lante mékatet. Ky ishte rezonimi i
Peréndimit.

Kétu fillon shtjellimi i temés s¢
librit. Dijetarét e Peréndimit filluan
té interesohen pér sunduesit e rinj,
osmanét, dhe religjionin e tyre, Is-
lamin. Njohja dhe shpjegimi ishte i
nivelit foshnjor, saqé disa mendo-
nin se osmanét jané me origjiné
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nga Troja e lashté, t€ cilét po i
hakmerreshin Bizantit, té cilin e
konsideronin si Greqi t€ kohés.
Osmanét u konsideruan si pagané,
heretiké€ apo sekt i ¢uditshém qé
dilte nga krishterimi. Shpjegimet
fillestare té Peréndimit sot jané
gesharake, por at€heré kané pasur
peshé.

Por, njé gjé qysh atéheré filloi
té qart€sohej. Osmanét dihej se ki-
shin ndértuar sistem shoqéror dhe
ushtarak superior dhe ky fakt fasci-
nues nuk mund t€ fshihej. Por, kjo
epérsi krijoi frik€ né Peréndimin e
ndar€ dhe té prapambetur. Prandaj,
krijimi i mendimit dhe géndrimit
ndaj osmanéve ishte 1 bazuar né
njohuri t&€ mangéta dhe né friké.
Rénia e Kostandinopojés dhe fak-
torizimi 1 osmanéve, ndikoi qé
Vatikani t’i shpeshtonte thirrjet pér
popullatén qé ajo t€ rreshtohej nén
flamurin e krishteré. Vatikani e
konsideronte religjionin e krishteré
si faktorin e vetém unifikues té
Peréndimit.

Me kalimin e kohés, njohuria
filloi t€ evoluonte pasi g€ territoret
osmane vizitoheshin nga udhépér-
shkrues dhe njeréz tjeré t€ ndry-
shém, si¢ ishin: diplomatét, robérit
e luftés etj. Por, informatat e tyre
shfrytézoheshin né ményré selekti-



ve nga Kisha dhe nga pushtetmbaj-
tésit q€ kishin pér géllim t&
krijonin ide t€ avantazheve té
rreme. Mendimi pér osmanét dhe
religjionin e tyre interpretohej edhe
sipas zhvillimit té ngjarjeve.
Martin Luteri, né fillim, pér shkak
té armiqésis€ me Papatin, i shihte
sulltanin dhe osmanét si té arsye-
shém né krahasim me Vatikanin e
korruptuar. Por, kur osmanét fillu-
an té lajméroheshin afér tokave
gjermane, ai ¢ ndérroi géndrimin.
N¢ kéto raste, njohuria dhe géndri-
mi ndaj osmanéve varej nga situata
g€ mbretéronte né Peréndim. Lévi-
zjet protestante apo tjerat g€ ishin
kundér Vatikanit, kishin géndrim
mé t€ buté apo mé t€ arsyeshém
ndaj osmanéve. Varej edhe nga
afria apo largésia gjeografike me
rrezikun e perceptuar. Ta z€mé,
Franca dhe Anglia shpesh ishin
aleaté t€ sulltanit. Kjo ishte pér
shkak se Franca planifikonte alean-
cé me sulltanin kundér Habsbur-
géve, kurse anglezét kundér
Spanjés.

Malcolm-i sjell shembullin e
Nikola Makiavelit, mendimtarit té
mendimi shkencor politik né Peré-
ndim, duke e analizuar ¢éshtjen
osmane. Makiaveli, pasi qé ishte

pér njé shtet t€ ndaré€ nga Kisha, te
shteti osman gjente elemente pozi-
tive. N& kété drejtim flet rasti i
sulltan Sulejmanit t€ Madhérish-
€m, i cili me reformat e tij i kishte
nénshtruar institucionet religjioze
(islamike), duke e véné shtetin
sipér apo né piedestal. Fuqia qé
ushtronte Kisha mbi shtetin dhe
shogérin€ n€ vendet g€ sot njihen
me emrin Itali, nuk i1 pélgente
Makiavelit. Duke e ditur fuqiné
ushtarake dhe politike té sulltanit,
Makiaveli nuk habitej nése Italia
do té binte né duar t€ osmanéve.
Né lidhje me kété, si¢ ka véné né
pah Malcolm-i, Makiaveli i kishte
shkruar njé mikut té tij se do té
déshironte qé me két€ rast t’i
shihte se si do ta merrnin vrapin
priftérinjt€ pér té€ ikur nga ndjekja
€ osmanéve.

Makiaveli ka gen€ i ¢liruar nga
barra iracionale e religjionit dhe
két€ ai e sqaron né librin e tij
“Historia e Firences”. Kétu ai i
pérshkruan kryqézatat, duke 1 ka-
rakterizuar si lojé politike té Papa
Urbanit II, i cili me kéto veprime
g€ krijuan pasoja t€ padéshiruesh-
me, kishte pér géllim qé ta zgje-
ronte domenin e pushtetit dhe
ndikimit t€ tij. Gjaté téré veprave
té tija, duke u bazuar né tezén e tij
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té arsyeshmérisé s€ ekzistimit t&
shtetit, Makiaveli e lartéson fuqiné
osmane dhe aftésiné e sulltan Meh-
metit II pér shkak se ai kishte
themeluar shtet t€ fuqishém dhe
stabil. Ai njésoj flet edhe pér sull-
tan Pajazitin. Sipas Makiavelit,
osmanét, me ané té shtetit po e
bénin at€ q€ dikur e kishin béré
romakét, e q¢ Peréndimi nuk ishte
né gjendje ta bénte nj€ gjé t& tille .
Pas Makiavelit, Malcolm-i e
analizon edhe punén e Tomazo
Kampanellés, 1 cili i hulumtonte
ményrat q€ do t€ ¢onin te nénshtri-
mi i osmanéve. Por, nése arrihej
nénshtrimi dhe aplikohej krishteri-
mi 1 popullsis€ myslimane, ai su-
gjeronte € sistemi 1 sundimit
osman duhet t&€ ruhej dhe zbatohe;j
edhe mé tutje. N¢ realitet, as Kam-
panella nuk ka mundur t’i ikte
sistemit sundues superior osman.
Shpjegimi 1 tij pér osmanét dhe
religjionin e tyre nuk u pranua
lehté n€ njé mes ku pér kéto gjéra
ishte folur dhe shkruar me njé
negativitet t€ theksuar. Kur Domi-
sio Ponzio, 1 cili ishte mik 1 Kam-
panellés dhe qé kishte mendim té
nj&jt€ pér osmanét, iku né Stamboll
dhe u konvertua né mysliman, u bé
rrémujé e madhe né Venedik dhe
gjetiu. Ky ishte njé rast kur edhe
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Kampanella u akuzua si 1 tillé
(mysliman i fshehur), por qé nuk
ishte e vérteté. Madje, Kampanella
u akuzua se me veshjen e tij mu-
ndohej ta fuste né€ pérdorim stilin e
modés osmane.

I tillé ishte opinioni publik deri
né até kohé dhe nuk duronte vleré-
sime reale apo ndikime nga jashté
pasi g€ ato binin né¢ kundérshtim
me até€ g€ ishin krijuar kuturu pér
njé kohé té gjaté.

Pastaj, pason njé periudhé kur
né literaturén e Peréndimit bé&het
krahasimi i1 sundimit sulltanor me
parimet g€ dalin nga “Republika” e
Aristotelit. Sistemi politik osman
paraqitet si despotizém ku “sulltani
sundonte mbi popullatén e tij sikur
té ishin bagéti”. Mendohej késhtu
pérkundér faktit se né Peréndim né
at€ kohé kishte mjaft shénime qé
déshmonin se banori i Perandorisé
Osmane jetonte mé miré€ dhe mé
sigurt se gjithkund tjetér.

Duke e bartur temén né€ ményré
kronologjike népér shekuj, Mal-
colm-i e sjell lexuesin pérballé me-
Hobbesit.
Hobbes, si gjigant né zhvillimin e

ndimeve t&€ Thomas
teoris€ filozofike dhe politike mbi
shtetin, e zhvlerésoi térésisht arsy-
en ¢ hyrjes sé shtetit né lufté pér
shkage religjioze. Né até kohé



(shek. XVII) nuk ka gené€ i vogél
volumi i literaturés s€ Peréndimit
qé bénte thirrje pér Iufté fetare
kundér osmanéve. Libri vé né pah
edhe faktin se Islami konsiderohe;j
st religjion politik. N& kété kuadér
analizohen ideté e Volterit, Bode-
nit, Monteskjeut dhe njé numri jo
té vogél té dijetaréve t€ njohur e té
panjohur. Pa marré parasysh qé
Volteri e pérshkroi Islamin si reli-
gjion mé t€ miré se krishterimin
dhe pa marré parasysh ideté tjera
g€ sollén njé frymé t€ arsyeshméri-
sé kritike, gjaté téré késaj kohe te
masat ¢ gjéra ka mbizotéruar ideja
e cila né literaturé e pérkrahte Ki-
shén dhe shtetin qé ruante pozitén
anti-osmane dhe anti-islamike.

Por, hasim edhe njé dukuri tje-
tér. Fjala éshté pér lindjen e isla-
mofilis€ dhe turkofilis€. Islamofilét
nuk jané konsideruar vetém ata qé
kané shfaqur simpati pér kété reli-
gjion, por edhe ata g€ jané mu-
nduar ta trajtojné ké&t€ temé pa
paragjykime. Kjo ndodhi me rastin
e pérkthimeve té para té Kuranit
dhe pérshkrimit t€ jet€s sé profetit
té kétij religjioni, Muhamedit. Tur-
kofilét ishin ata qé shfaqnin sim-
pati pér nivelin e organizimit té
sundimit qé kishte arritur shteti os-
man dhe, si¢ marrim vesh né kété

libér, numri i tyre nuk ka gené i
vogél né mesin e dijetaréve t&é Pe-
réndimit. Mundésia e praktikimit
té liré té krishterizmit dhe judaiz-
mit brenda territorit t&€ Perandorisé
Osmane ka gené€ arma e islamofilé-
ve dhe turkofiléve kundér oponen-
téve t€ shumté qé kishin pérballé.

Por, kundérshtimi 1 pakusht
ndaj osmanéve dhe religjionit t&
tyre ka gené dominues né kulturén
e Peréndimit gjaté shekujve qé
pérthekon ky libér. Kundérshtimi
merrte formé agresive dhe armiqé-
sore, sidomos gjaté luftérave té&
cilat né kété koh¢ kané qené mjaft
té shpeshta. Né kéto raste shtohej
edhe volumi 1 literaturés anti-is-
lamike dhe anti-osmane. Malcolm-
1 bén me dije se kjo literaturé pér-
gatitej dhe botohej me kérkesé té
Vatikanit apo t€ sunduesve tjeré té
Peréndimit. Autorét, té cilét shpre-
hnin déshiré qé¢ me kété literaturé
t’1 shpallnin luftérat anti-osmane si
té ligjshme e t€ drejta, pra edhe té
arsyeshme, kané qgené t€ shumté.
Autoré té késaj literature zakonisht
nuk posedonin ndonjé njohuri pér
osmanét. Ata q€ kishin njohuri,
treguan ‘aftési’ t€ shtrembé&rimit t&
fakteve né ményré qé ta pérkrahnin
luftén sipas porosisé.
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Megjithaté, né shek. XVI u laj-
méruan edhe autoré qé shkruanin
té liré pér kété temé dhe me sy
kritik e qé nuk kishin qéllim t’i
pérkrahnin ideté apo planet lufté-
nxitése. Disa tjeré, pérfshiré Paolo
Giovion, shkruan me simpati té
madhe pér fuqin€ osmane dhe reli-
gjionin e tyre dhe kété e béné me
géllim g€ Peréndimi ta kishte té
qarté realitetin dhe t€ ishte i gat-
shém té pérballohej me kété fuqi. [
téré ky konglomerat i ideve paraqi-
tet nga Malcolm-i si fakt q€ duhet
ta kemi parasysh se si Peréndimi
ka ndértuar idet€ dhe paragjykimet
pér Lindjen, por edhe pozitén pér
veten. Né két€ pérzierje t€ ideve
reale e joreale apo racionale e jora-
cionale, é&shté ndértuar filozofia
dhe politika e hershme evropiane
mbi shtetin e tyre dhe fqinjin lind-
or. E téré€ kjo &sht€ béré pér shkak
té osmanéve dhe religjionit té tyre,
i cili pér kété arsye apo fakt ka
gené armik i dobishém. Me fjalé
tjera, osmanét dhe islami e formé-
suan Peréndimin.

Né fund nuk ka asgjé mé miré
se sa kétu t€ pérsériten fjalét té
cilat Noel Malcolm-i i ka véné né
pérfundim té kétij libri:

“Studimi 1 historisé sé ideve té
Peréndimit pér islamin dhe Pera-
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ndoriné Osmane t€ késaj periudhe,
mund t€é na ndihmoj qé t’i kuptoj-
mé disa nga origjinat, apo s€ paku
zhvillimet, e paragjykimeve té Pe-
réndimit, g€ pér njé kohé t€ gjaté
kané zéné€ vend né histori. Por, kjo
duhet té tregojé edhe digka tjetér:
até se evropianét e hershém mo-
dern e kané shikuar geveriné dhe
religjionin e fqinjéve té tyre té fu-
gishém té Lindjes nga njé qéndrim
1 gjéré, nga frika dhe mospajtimi 1
ploté, nga mahnitja, admirimi dhe
zilia. Pér shumicén e mendimtaré-
ve peréndimoré€, Perandoria Osma-
ne dhe islami kané luajtur njé rol t&
rénd€sishém né botén e tyre men-
tale, n€ até q€ [otomanét] nuk ishin
thjeshté vetém si ‘tjeré’ pét t'u vé-
né€ né pozita subordinuese, ¢ as té
kércénohen qé konceptualisht té
izolohen dhe neutralizohen, por t&
paragqiten si pérbérés pér t’u pérpu-
nuar né teorit€ e tyre. Mendimi
politik peréndimor, né kété periu-
dhé, ka gené né Peréndim dhe pér
Peréndimin, por asnjé heré eksklu-
zivisht pér Peréndimin. Lindja nuk
ka gené vetém shumé e réndésish-
me pér t’u injoruar; ka gené shumé
interesante — dhe mbi t& gjitha, te-
jet e dobishme”.

Daut Dauti



IN MEMORIAM
Prof. dr. Harry T.Norris (1926-2019)

Me vdekjen e Harry T.Norris né fund té€ vitit 2019, ndjehet njé humbje
e madhe né mesin ¢ orientalistéve,sepse ai pérfagésonte até gjeneraté t&
orientalistéve klasiké, qé me pérkushtim t€ madh trajtoi tema t&€ ndryshme
qé kapin njé hapésiré té gjeré prej Pellgut t& Baltikut e deri né Afrikén
Peréndimore. Ai e arriti até, pasi u diplomua né Fakultetin Filozofik té
njohur (King) t€¢ Unversitetit t€Oxford-it,duke zotéruar disa gjuhé evro-
piane dhe orientale.

H.T.Norris u afirmua gjaté punés s€ tij né Fakultetin pér Studime
Orientale dhe Afrikane (i njohur mé shumé si SOAS) né Universitetin e
Londrés gjaté 1952-1995,ku mbeti deri né vdekje si Profesor Emeritus,
njékohésisht ishte edhe ligjérues né Fakultetin pér Studime Sllave dhe t&
Evropés Lindore, po ashtu né Universitetin e Londrés.

Si profesor i studimeve arabe dhe islame,dhe si njohés i shumé gjuhé-
ve, Prof.Norris u dallua me shumé vepra referenciale g¢ mbulonin njé
hapésiré t€ madhe gjeografike, duke e mbuluar Ballkanin dhe shqiptarét,
si dhe fusha t&€ ndryshme (letérsi,letérsi popollore,letérsi mistike, histori e
etnologji, etj.).

Né fillim u dallua me disa vepra g€ merren me Afrikén veriore dhe té
Saharés.Késhtu qé qysh mé vitin 1972 e nxorri librin “Miti dhe saga e
Saharés” kurse n€ 1982 i boti dy libra “Berberét né letérsin€ arabe” dhe
“Pushtimi arab i Saharés Peréndimore”,ndérsa mé 1990 e botoi librin
“Sufizmi né Saharén e Nigjerit: Sidi Mahmud dhe hermitét e hapésirés™.

Ndérkohé, Prof. Norris u mor me letérsiné arabe,pérkatésisht me
poeziné kreshnike arabe para islamit dhe poetin e njohur t€ asaj kohe
‘Antara Ibn Shaddad (525-608), duke e nxjerré mé 1980 librin “Aventurat
e Antara-s¢” .



Me shkallézimin e gjendjes né Ballkan,i cili ishte fushé e preferuar pér
Prof. Norrisin, né fund té€ viteve 80 té shekullit t€ kaluar,ai u mor né mé-
nyré intensive me islamin né Ballkan,dhe mé vitin 199 shkroi librin
“Islami n€ Ballkan: Feja dhe shogéria midis Evropés dhe Botés arabe”. N&
kété libér referencial, Prof. Norris nuk u pérgendrua vetém né islam, por u
nis me lidhjet e hershme midis arabéve dhe Ballkanit para pushtimit
osman,pérkatésisht, q¢ nga sundimi i Bizantit,duke u pérgendruar mé
voné né islamin popullor(mistik) dhe shtrirjen e myslimanéve t€ Ballkanit
né botén arabe, pérkatéshit, né Lindjen ¢ Mesme dhe Afrikén Veriore.
Pra,shqiptarét n¢ Ballkan ose arnautét né botén arabe zéné vend gendror
né€ két€ libér i cili, pér fat t€ keq, nuk u pérkthye né shqip dhe nuk u
shftytézua sa duhet n€ studimet shqiptare.

Pasi né kété libér u mor me islamin mistik ose popullor dhe shtrirjen e
tarikateve mistike né Ballkan, Prof.Norris hulumtoi mé thellé kété temé né
vitet vijuese dhe mé 2011 e nxorri librin “Sufizmi popullor né Evropén
lindore: tarikatét dhe dialogu me krishterizmin dhe grupet heretike”.

Nérkohé, Prof.Norris béri emér, duke gjurmuar fillet e islamit né Ev-
ropén Lindore, duke kaluar shumé kohé e duke gendruar né vendet e Bal-
tikut pér ta nxjerré mé vitin 2011 librin e tij referencial “Islami né Pllegun
e Baltikut: komuniteti i paré mysliman”.

Pérkundér moshés né vitet e fundit,Prof.Norris u kthye sérisht né
hapésirén e tij t€ preferuar, né Saharén Pérendimore, duke gjurmuar pér
burime né mesin e fiseve t€ asaj hapésire. Pas shumé gjurmimeve, ai e
pérgatiti librin “Literaturé historike arabe nga Gadamesi e Mali: doku-
mente prej shekujve XVIII-2”,por nuk arriti ta shoh€ me sy, pasi doli disa
dit€ pas vdekjes sé tij, n€ fund té vitit 2019.

Me vdekjen e tij, orientalistét, ballkanologét dhe albanologét humbén
njé erudit g€ mbetet referencé pér shumé tema qé i hapi pér gjeneratat e
reja.

Muhamed Mufaku
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ASSESSMENT ON EXISTING STRUCTURES
INSIDE ELBASAN FORTRESS BUILT DURING
OTTOMAN PERIOD

Abstract

For half a millennium much of Southeast Europe was an integral
part of the Islamic world and shared fully in its political economic
and cultural life. Balkan cities were among the largest of the
Muslim Empire. Ottoman architecture came into being in a land
with no tradition of Islamic culture, therefore the contribution of
Ottoman Empire in Balkan Islamic Built environment is vital. The
relationship between the Ottoman State and Albanian began after
1325 and in the year 1506 the whole Albania was ruled by
Ottoman Empire. Elbasan was one of the most important cities
during that period, re-established by Sultan Mehmet II in 1466.
During the time when Empire prevailed many of religious, social,
cultural, commercial and educational structures have been built
and the city was developed. Starting from 1967 most of Ottoman
Heritage in Albania are demolished due to ideological- political
reasons and are not reconstructed back. Some have changed the
function several times through the history and some others have
remain in their original function. The aim of this study is to

identify the remaining structures built between 15th-19th centuries

! PhD Candidate, Department of Architecture, Yildiz Technic University.
Asst. Prof. Dr. Lecturer, Department of Architecture, Yildiz Technic University.



inside Elbasan Fortress walls and to analyses their architecture
before and now, as well as to evaluate their preservation work
level. Some of them have had several restorations and still
function today such as; King Mosque (Hunkar Camii) and Clock
tower. Other structures are left abandoned such as Castle bath
(Kala hamam), and some others are totally demolished such as;
market (bazaar) or Suleymaniyye mosque. For understanding the
Ottoman architectural language used in Albania and how the
preservation work took place in those structures, this research
employs a historical and analytical approach analysis. The
methods used include a literature review from several sources,
analysis on archives drawings, case study and interviews. At the
end of this paper, recommendations are highlighted in order to
increase the awareness of Ottoman and Islamic Heritage in
Elbasan and its preservation for future use.

Keywords: Ottoman Architecture, Elbasan, Islamic Heritage

1. Introduction

The Ottoman Empire existed along with Anatolia, the Balkans, The
Middle East and North Africa for seven centuries and have kept their
countries and civilizations under their rule. For half a millennium
much of Southeast Europe was an integral part of the Islamic world
and shared fully in its political economic and cultural life. Ottoman
Empire left in Balkan significant civilization, humanity and
architectural heritage which continues up to today. Albania is
geographically small in the Balkans, but has been a strategically
important country in every period of history. (Manhasa, 2015)

The relationship between the Ottoman State and Albanian began
after 1325 (Yenisehirlioglu, 1989, p.2) when Murat I took part in the
battle of Vjose, which ended with the victory of the Sultan and his
Albanian partner. (Bozbora, 1997, p.83)During the rule of Mehmed I
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the most important centers of South Albania like Berat and Vloré
(1417), Gjirokastér (1418) and were taken under control. In 1478
Ottomans took over Kruja and Lezha, Shkodra in 1479, Durres was
taken in 1501 and in 1506 the whole Albania was ruled by Ottoman
Empire. In 1466 Sultan Mehmet II established Elbasan City right in the
heart of the country and it would be a very important Muslim center
since its beginning. In the year when Elbasan was established it was
declared the capital of a new “sannyak”. (Kiel, 2012, p. 29)In this
process thousands of social, cultural, commercial, religious and
educational structures have been built and existing cities has been
developed.

In 1944 Enver Hoxha set a dictatorial regime. At first the religions
of the country were tolerated, mosques, tekkes, monasteries and
churches functioned relatively freely. Then in the spring of 1967 the
“Albanian Cultural Revolution” was proclaimed. All the churches and
mosques were closed and most of them were destroyed. The
monuments of Ottoman architecture submitted the greatest damage
from this revolution. According to Hysa, (2008) relying to a balance-
sheet, it can be remarked that there were 1127 mosques in the whole
country, but starting from 1945 their territories or buildings get
transformed to another use, while others got demolished or in place of
them were built schools, parks, or blocks of apartments. (Somro &
Basha, 2014, p. 1380) For example in Elbasan, the city of 46 mosques,
was left only with two of those.

The literature related to Ottoman heritage is not fully studied in
Albania. The only books in hand nowadays related with Ottoman
architecture particularly in Albania is the book of M. Kiel ”Ottoman
architecture in Albania 1385-1912”, the Book of Ayverdi (1979) that
has not covered in detail all the buildings, and some articles of
researches from some scholars like Samimi, Reza, Dashi and others. A.
Meksi has done a complete research only about the Albanian mosques
built during that period. Up to now there are no in depth studies held to
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explore Elbasan complete Ottoman heritage and analyze all types of
building developed during the period of Ottoman Rule. Furthermore,
what is left today is very little from old Elbasan.

In this paper the author starts by identifying the location and
historical background of the chosen site, later analyzes the existing
archive map located in Turkey State archives and at the end list and
analyzes the history and architectural language of the remaining
buildings inside the Elbasan castle walls. It is hoped that this study will
give a contribution to the knowledge in light of their heritage and
value.

2. Elbasan City Background

Elbasan is situated on the Shkumbin River valley in central
Albania. It was built on the remains of the ancient city of Skampa, a
fortified center founded in the first century B.C. on the Via Egnatia,
the road which was the natural extension of the Appian Way and
connected the harbor of Durazzo to the city of Byzantium. (Castiglia,
Bevilacqua, 2008)

Archaeological studies prove that life on the site of the city of
Elbasan started in the 1st century AD. "On the land of the Eordaei,”
Ptolemy proclaims the first evidence of ancient Elbasan, the Skampis,
in the second century of our era. At the time of Roman Emperor
Deoklician's rule (284-305 BC), Skampis castle was built in function
of the powerful road line: Egnatia. The Roman fortress is the origin of
the next town of Skampis. During the reign of the Ilyrian Emperors
Anastasios (492-518) and Justinian (527-565), the city recognized a
revival of life in all areas. In this period, the surrounding walls of the
city are rebuilt. Skampis was destroyed by the Bulgars and Ostrogoths
during the Slav invasions of the Balkans. (Hussey,2006) The site
seems to have been abandoned until the Ottomans built a military
camp there, followed by urban reconstruction under Sultan Mehmet II,
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who constructed a massive four-sided castle, with a deep moat and
three gates. He named it Ilj- basan, meaning ‘dominant country’. (Kiel,
2012, p. 152) It became a center of Ottoman urban civilization over the
next 400 years.

It has a special place in the history of the Albanian city because it is
linked to a flat fortification for strategic purposes from the Ottoman
Empire, raised on the foundations of a Byzantine castle. The town
population centers had a rapid growth due to its position in the middle
of commercial and military roads. (Bace&Meksi&Riza&& others,
1979, p.404) A panorama about Elbasan city is given by Evliya Celebi
in the 17" century who describes Elbasan as a city with 18 Muslim
neighborhoods, and 10 Christians and Jews, flourishing with 1,500
houses, 46 mosques, 900 shops, 3 imarets and 3 baths (hamam). (Kiel,
2012, p. 153) During the 18th century Elbasan was an important trade
center with large craftsmanship, the second after Shkodra with about
30,000 inhabitants. The houses within the castle walls had a large
density of buildings, while the outer quarters are quieter.
(Bace&Meksi&Riza& others 1979, p 404)

VIA EGNATIA
Va Egrasa
Va Koa

Figure 1: Albanian Political Map Figure 2: Egnatia Road passing
(Ucar, 2013) through Elbasan. (WikiMap, 2019)
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3. Turkish Heritage in Elbasan

According to a scrutinized wakf document, the original number of
Ottoman buildings in Albania were around 993 as listed by Ayverdi.;
Fortress (9), Mosques (482), Madrasas (28), Public Schools (111),
Tekke and Zawiyas (144), Public Kitchens (9), Khans (123), Public
Baths (18), Shrines (38), Bridges (18) and Fountains (13) (Ayverdi,
1797). Most of these buildings were constructed in towns which were
at some time or other administrative centers of the sanjak: Kruje, Vlore
Berat, Gjirokaster, Elbasan, Kroce, Shkoder, Tepelene and Tirane. Re-
ferring to the book: “Ottoman Architectural Works outside the Turkey.
“The number of buildings dating from Ottoman times and preserved
until today are 37: Fortresses (6), Mosques (15), Public Baths (4),
Bridges (5), Tekke (1), Shops and Trade Centers (4), Aqueducts (1),
Clock Towers (1) and Houses. But again based on observation the re-
maining structures from Ottoman Empire seems to be bigger than what
it is stated in the book.

Table 1: Ottoman Heritage in Albania Statistics

OTTOMAN PE- PRESERVED NUMBER

TYPE OF BUILDING | RIOD 15" -19™ NOWADAYS
Fortress 9 6
Mosques 482 15
Madrasas 28 ?
Public Schools 111 ?
Tekke & Zawiyas 144 1
Public Kitchens 9 ?
Khans 123 4
Public Baths 18 4
Shrines 38 ?
Bridges 18 5
Fountains 13 1
TOTAL 993 37
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Figure 3: Elbasan City Engraving from Figure 4: Elbasan City 18" Century
Edward Lear, 1848. (Elbasan Digital archives)
(Elbasan Digital Archives)

Most of Ottoman Heritage in Albania are demolished due to
ideological - political reasons and are not reconstructed back. Some
have changed the function several times through the history and some
others have remain in their original function. According to Lef Nosi in
1930 (Kiel, 2012, p. 153), Elbasan had 31 mosques, whereas based
from a schematic map from Elbasan Digital Archive (EDA, 2017) in
1938 Elbasan had 36 mosques. Based on Evliya Celebi notes, in 17"
century Elbasan had 46 mosques, the oldest one located on top of
castle gate, 2 story height built during Sultan Mehmet, while Ayverdi
enlists 47 mosques. Besides mosques, there were 3 schools (medrese)
as listed from (Rruga, 2016), 11 tekkes, 3 soup kitchen, 3 baths, 160
private baths, 430 fountain, 9 caravanserai (Elsie, 2003, 196), 3 bridges
and many more not documented yet.

4. An analysis on Elbasan Castle Drawings in the Otto-
man Archives

Ottoman heritage in Elbasan City varies from mosque, to baths,
tekkes, water taps, castle, and residential buildings. In this study the
scope will be limited only to the remaining heritage monuments inside
the castle walls. Referring to a drawing of the Castle of Elbasan in the
Catalog of Plans Projects and Sketches found in the Ottoman Archives,
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we can see the city was extended over the walls in three direction. The
market place (1) lies in south part, the residential area lies in west and
east of the castle. The other mentioned buildings are: the Mansion of
Dervis Bey, (3) Siileymaniye Mosque (4), Ahmed Aga Gate stands (5),
Zindan tower (6). The drawing shows seven towers in total, the ones at
southwest and southeast corners are shown to be undamaged, two on
the south side, and three on the west side. There is no information
when the map found in Ottoman archives was made, but based on
Professor Abdulkadir Diindar (2003), the drawing may have been
created at the end of I8the century or at the beginning of the 19th
century for the purpose of restoring the ruined parts and showing the
surroundings of the castle. This assumption is based also on the
information given from Evliya Celebi (Diindar, 2003) who provided
detailed information about the state of the castle in the 17th century,
and he does not say anything about the destroyed sides as shown on the
drawing.

Figure 5: The Site Plan of Elbasan City Castle in Year 19th Century.
(Ottoman State archives, Istanbul)
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4.1. Evaluation on the existing structures inside castle
walls of Elbasan today

If we compare this plan with nowadays situation it is understood
that the ruins of the ancient walls and the great part of the castle
constructed by the order of Sultan Mehmet in 1466 are still standing
today. The remaining structures comprise of the castle, King Mosque,
Castle Bathhouse (Kala Hamam) and Clock tower (saat kulesi). The
Suleymaniye mosque is destroyed, the market (baazar) is fully
demolished and in its place is utilized for park, and also the Dervis Bey
Mansion is no longer there.

TS e

cxiad = —— S o
Figure 6: Elbasan City Figure 7: Old Baazar Figure 8: Old Baazar
Today. 1. King Mosque, 2.  during Demolition in year replaced with park.
Kala Hamam 3. Clock 1977. (Elbasan Digital (http://wikimapia.org/6
Tower. (Google map) archives) 118627/Elbasan)

Prof. Dr. Nuran Kara Pelihvarian, stated that: “Today’s Elbasan
city image is far different from what it was during Ottoman Empire.
Elbasan has been a very important Islamic city during 15"-19"
century but due to the Albanian history in 1967 and later on, most of
its heritage was lost. Elbasan city could preserve very few structures
from the Ottoman Empire Heritage compare to other cities of Albania
like Berat or Gjirokastra, which nowdays, still have the 18" century
architecture especially the residential one.” [Basha, B. (2019, April
20). Personal interview.]
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4.1.1. Elbasan Castle

Elbasan castle is a 15th-century fortress. Describing Elbasan castle
Celebi pronounces that “The great and ancient fortress of Elbasan,
bride of the world. Just as the city of Antep is the bride of Anatolia, so
is this city of Elbasan the bride of Albania in Rumelia.” (Elsie, 2003)

Elbasan Castle, was built in a flat surface, in a length 300x350m
and 3m thick walls. The archive drawing shows 7 towers of the castle,
but the original castle had a total of 26 towers. It had three gates: one
to the east, one to the west, and one to the south in the direction of
Mecca. (Diindar, 2003) This is the gate opening towards the
marketplace and there is a date on its arch indicating the year 1454-
1455. Nowadays only the south gate has been preserved and the other

two gates were demolished in the 19th century.

=

Figure 9: West castle entrance Figure 10&11: Kala Original Plan
and Mosque of Gurabardhit and Todays view.
from Edward Lear, 1848. ( Elbasan Digital archives)

( Elbasan Digital Archives)

In 17" century inside the fortress there were 460 spacious one- and
two story houses with tiled roofs. In 18" century the houses within the
castle walls had a large density of buildings, while the outer quarters
are quieter. Inside castle walls, referring to Celebi writtings, besides
the residential houses, it hosted also Hunkar mosque, clock tower and
Sinan Pasa Mosque, so called King Mosque. He writes: “Over the gate
at the second-story level is the Hiinkdar Mosque, an old stonework
building with a tiled roof.” (Elsie, 2003)Today The Hunkar Cami at
the Castle entrance is no longer existing, whereas King Mosque and

the clock tower do exist.
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Figure 12: Site plan: Kala neighborhood, Figure 13: Hunkar Mosque over
XVIII century. ( Elbasan Digital archives) the Castle gate
(Elbasan Digital archives)

4.1.2. King Mosque, Elbasan

Known as Xhamia e Mbretit (King's Mosque), the largest and
oldest mosque in Elbasan was constructed in 1490-1500 from Sultan
Beyazid. In 1970-1971, it was damaged beyond recognition and used
initially as a painter's studio, then by the Democratic Front as a 'Centre
for the Political Instruction of the People. (M. Kiel, 2012, p. 159)It has
been reconstructed recently, though without the minaret it once had.
Four sides of its wall were filled with poetry inscriptions from traveler
coming from Turkey, Persia and Arabia. Even Celebi left a short note
on it. (M. Kiel, 2012, p. 160) In 1967, the time when all the regime
decided to demolish all religious structures, its minaret was ruined, and
the interior was also modified.( Meksi, 2015 Xhamite e...,p.135)

Kiel (2012) indicated that the windows were reduced, nothing was
left from minber and mihrab and Mahfil was replaced. All of this was
done to change the look of the building. Today the mosque is
completely alienated from the year 1967 damages. However, the
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original layout of the mosque, and polygonal of the minaret is still the
same.

The mosque consists of prayer halls, portico and minaret. The
prayer room is rectangular in plan, with an interior size of 11.52 x
12.35m and covered with wooden roof. The mahfil is built on wood

structure, in front of entrance is located the mihrab, and in its right the
minber.(fig.15)

The hall is illuminated by 14 windows located in two rows on the
three sides and only at the bottom on the north side. Thus, on each side
there are four windows. (figl7) The lower windows are rectangular
and covered with wooden louvers, on top they have a pointed arch
built of brick and with end profile inserted slightly inside the wall. The
space formed inside the arch is plastered and decorated with geometric
motifs, characteristic of Islamic art. The upper windows are smaller
and covered with a simple arch of bricks. A rare element of this
mosque was its wooden hayat. (fig.18) It is wider than the mosque
itself, a popular feature in Albania. It stands on 8 wood columns on
front ant 2 at the sides, covered with a wood ceiling and tiled roof. The
arch between columns was ornamented and plastered, a typical
structure of ottoman style in 19™ century. Today the portico it is
seemed to be reconstructed since the view differs from the original
one. Meksi (2015) thinks it is reconstructed on the earlier remaining.

=
(

[ ==pr—— J—'r]
5 : - ¥ Elbasan, Xhamia Mbret Planimetria
Figure 14: Mosque Old view Figure 15: Mosque Floor Plan.
( Elbasan Digital archive’s) (Meksi, 2015)
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Figure 16: Mosque Section. Source: Figure 17: King Mosque elevation
(Meksi, 2015) (Google Map)

.

Figure 18: Old Hayat. Figure 19: Todau look. Source:
(Elbasan Digital archive’s) (Google map)

4.1.3. Castle Hamam (bath), Elbasan

Public bath inside the castle, also known as the Women’s Hamam,
dates back to the late 16th century. During the 20th century, was used
as a food warehouse. Elbasan’s Turkish baths of the Ottoman period
have not been object of in-depth studies, therefore the only floor plan
managed to get for this study was from the drawings prepared by
Roberto B.F. Castiglia and Marco G. Bevilacqua (2008) from
University of Pisa, Italy. The hammam scheme initially consisted of a
structure 11x16.60 m and later in 17" century was extended by adding
more rooms, and replacing the Sinan Pasa single room with a double
one. From the plan we can identify at least two constructive phases.
The typological characteristics of the bath with the axial distribution of
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the spaces can be seen in the central nucleus comprising the cold
section at the entry (1, 2) with the attached sanitary fittings (3, 4), the
hot section (6, 7, and 8), the steam bath area (10, 11, and 12) and the
cistern with the water heating systems (14). The second phase of
construction to extend the baths can be probably be identified in the
total rearrangement of the space at entrance (15, 16) and in the
construction of the two heated rooms (6, 9) reserved for women. The
hammam is characterized by arches and vaults that fall well within the
tradition of the Ottoman architecture. It is a stone structure with mortar
in between. The roof is made of tiles in which we can see cracks that
allow light penetration of the sun (M. Kiel, 2012, p. 183). Today the
building is left abandoned.

—~— - - SEZIONE C-C ————
Figure 20: Bath floor plan Figure 21: Bath Sections
(Bevilacqua, 2008) (Bevilacqua, 2008)

Figure 22: Mugarnas decorations at ceiling. Figure 23: Exterior view of bath.
(Bevilacqua,2008) (www.imk.gov.al)
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Figure 24: Interior view of bath today. Figure 25: Interior view of bath today
(www.panorama.com.al) (www.panorama.com.al)

4.1.4. Clock tower, Elbasan

The existing clock tower is the successor to many towers built in
the same place. Sulejman Dashi (1976) who has gathered information
about the towers of Albania qualifies it as the building of the 17th
century, while Evliya Celebi in 1670 described the Elbasan clock
tower as below: “Near the mosque there is a tall clock tower. The clock
tower is built with high craftsmanship and it is very accurate, does not
mistake either minute and second, therefore the muezzins of all the
mosques follow it faithfully.” (Elsie, 2003)

The first clock tower arose here in the 17th century and was
demolished before 1854. The second wooden tower was erected during
1865-1869. After the destruction this tower was replaced by the
continuation tower in 1898. Referring to the original inscription at the
entrance gate of the tower, it is understood that the tower standing till
today is built under the permission of Abdul Hamid Han II.

The time is still measured with Arabic numbers like the original.
The tower is of three-storey type. It is developed with square plan (4.3
x 4.3m), up to the height of 3 m is stone construction, and above it
continues with brick. The other two floors are a continuation of the
first and are separated from one another by a slab (today rebuilt with
concrete). (Dashi, 1976) The tower ends with 2 open arches for sound
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transmission on each of the sides, ending with triangular tympanum.
The tower is crowned by a dome. Architecture perceives the style of
the late 19th century (M. Kiel, 2012, p. 185). Today the clock tower is
the symbol of Elbasan city and it is well maintained not having the
need for a restoration intervention.

Figure 26: Elbasan City Engraving Figure 27: Clock Figure 28: Clock
from Edward Lear, 1848 showing tower, 20" century.  today. (Wikimapia)
the clock tower on the left. (Dashi, 1976)
(https://shqiptarja.com)

5. Conclusion

Five decades ago, in Albania it was much easier to demolish a
mosque rather than restore it. However, in the resent years some
attempts are done to restore the remaining buildings. In the case of
Elbasan, the scope of this study was the remaining heritage inside
fortress walls, and it was seen that only few structures are still standing
today. The archive site plan document assisted to find out some
structures that were during the 19™ century, such as Suleymaniyye
Mosque, Market (baazar), and Dervis Bey Mansion. Today these
buildings are no longer existing. The interviews with Pr. Dr. Nuran
Kara Pilehvarian and Asst. Pr. Dr. Ferid Piku enhanced the importance
of further researches on Elbasan city and the significance to find new
documents in order to learn more on the lost Ottoman legacy in that
city. During the observation on four remaining structures, (castle, King
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Mosque, Castle Bath and Clock Tower) it was realized that the
maintenance and restauration work conducted are poor. Castle has lost
most parts of the walls, saving only one gate and the wall from South
and East. The mosque since it has changed function during
Communism regime, its new reconstruction has lost its original look,
especially on finishes and detailing. Castle Bath (hamam) is in a poor
situation since no restauration or preservation work are conducted yet.
The only structure well maintained and taken care is the clock tower,
which seem there is no need for interference for time being. It is
strongly recommended for the authorities to pay attention on the Bath
(hamam) building and contribute to its restoration, by bringing its life
back. The other remaining Ottoman heritage in Elbasan city needs to
be taken in depth studies, in terms of history chronology, architectural
elements development, as well as to provide solutions how to restore
and maintain the continuity of the 15" to the 19" centuries legacy. This
study was limited only to the heritage inside castle walls, therefore it is
hoped for future studies to enlarge the scope in terms of spatial area,
by including all parts of Elbasan city.
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Heydar SHADI!

VLERESIMI | OBJEKTEVE TE KALASE SE
ELBASANIT TE NDERNDERTUARA GJATE
PERIUDHES OSMANE

Abstrakti

Pjesa mé e madhe e Evropés juglindore ka gené pjesa integrale e
botés Islame me té cilén ka ndaré jetén e saj politike ekonomike
dhe kulturore. Qytetet ¢ Ballkanit kan€ gené ndér qyteteve mé t&é
médha té Perandoris€ Osmane. Arkitektura Osmane ka lindur né
troje ku nuk kishte tradité Islame, prandaj kontributi i Perandorisé
Osmane né ambientin e ndértuar Islam né Balkan ka réndé€si té
madhe. Raporti midis Shtetit Osman dhe Shqiptarét ka filluar pas
vitit 1325 dhe né€ vitin 1506 e té€ré Shqipéria ka gené e udhéhequr
nga ana e Perandorisé Osmane. Elbasani ka gené njé nga qytetet
mé t€ réndésishme t€ asaj periudhe, i ri-themeluar nga ana e
Sulltan Mehmetit t€ II-t€, né vitin 1466. Gjaté¢ sundimit t&
Perandorisé qyteti zhvillohet dhe ndértohen shumé objekte fetare,
shoqérore, kulturore, tregtare dhe arsimore. Nga viti 1967 shumica
e trashégimisé Osmane né Shqipéri ka filluar t€ rrénohet pér
shkaqge t&€ ndryshme ideologjike dhe politike, trashégimi kjo e cila
nuk u rindértua kurr. Disa objekte e kané ndryshuar funksionin,
ndérsa njé pjes€ e tyre ka vazhduar ta keté funksionin orgjinal.
Qéllimi 1 kétij studimi &shté t’i identifikojé objektet e mbetura, t&

! Research fellow, Sankt Georgen Graduate School of Philosophy and Theology,
Frankfurt, Germany



ndértuara né periudhén midis shekujve 15-19 brenda muréve té
kalasé s€ FElbasanit, ta analizoj¢ arkitekturén e tyre duke e
krahasuar gjendjen e tanishme me até t€ sé kaluaré€s, si dhe té
vlerésojé nivelin e punés sé béré pér ruajtjen e tyre. Disa objekte
kané pasur disa restaurime dhe jané funksionale edhe sot, té tilla
jan€: Xhamia Mbret (Hunkar Camii) dhe Kulla e Sahatit. Disa
objekte si¢ jané Hamami i Kalas€ (Kala hamam) jané té braktisura,
ndérsa t€ objektet e tjera si pazari ose Xhamia Sulejmanije jané
plotésisht t€ shembura. Pér ta kuptuar gjuhén arkitektonike t&
pérdorur né Shqipéri dhe procesin e zhvillimit t& restaurimit té
kétyre objekteve, punimi pérdor qasjen e analizés historike dhe
analitike. Metodat e pérdorura pérfshijné rishikimin e disa
burimeve, analizén e projekteve arkivore, metodén e studimeve té
rastit dhe intervista. N&é fund té punimit, jepen rekomandimet pér
rritjen e vetédijésimit mbi Trashégiminé Osmane né qytetin e

Elbasanit si dhe mbi ruajtjen e saj pér shfrytézimin e ardhshém.

Fjalé kyce: Arkitektura osmane, Elbasani, Trashégimia islame.

RECOGNITION OF THE OTHER IN MUSLIM
INTELLECTUAL HISTORY

“However, those who have become believers (the Muslims), and
the Jews, the Christians and the Sabe'ns who believe in God and the
Day of Judgment and strive righteously will receive their reward from
the Lord and will have nothing to fear nor will they be grieved.”
(Koran, 2:62).

“My heart has become capable of every form:
a pasture for gazelles, a temple for idols

a monastery for Christian monks,

the pilgrims' Ka'ba,

the tablet of the Torah,
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and the Book of the Koran.

I follow the religion of Love;
whatever way love's camel takes,
that is my religion, my faith.”

Ibn al-Arabi (1165-1240)

Introduction

Religious diversity can be a source of conflict and violence. Non-
exclusivist approaches to religious diversity that enable the
justification and recognition of religious other can be used for
prevention of religious conflicts. This paper aims to introduce some
non-exclusivist views on religious diversity from Islamic tradition. The
paper is structured in two main parts. The first part will review some
verses on religious diversity in the Koran and their both exclusivist and
non-exclusivist interpretations in the Koran exegeses. The second part
will introduce some non-exclusivist views about religions in classical
Islamic tradition with a focus on Sufism and philosophy.

1. Religious diversity in the Koran and exegeses

The Koran has different and seemingly conflicting verses regarding
other religions. These verses have been cited by both exclusivist and
non-exclusivist interpretations. Before discussing the different
interpretations of related verses, it could be useful to review some of
the main verses of the Koran that are concerned with other religions.

> Muhyiddin Ibn Arabi, Tarjuman al-Ashwaq: a collection of mystical odes, ed.,
trans., and commentary Bernard Nicholson. London: Royal Asiatic Society, 1911,
69-70.
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1.1. The Koran on religious diversity

1.1.1. Non-Exclusivist verses

The Koran regards revelation in many verses a universal
phenomenon and states that God has sent messenger to all nations and
communities. “To every nation We sent a Messenger who told its
people, 'Worship God and stay away from Satan.”’(16:36).’There are in
Koran fairly many verses that promise salvation not just for Muslims
but also for an extended circle of believers. For example, in the second
Sure we read: “However, those who have become believers (the
Muslims), and the Jews, the Christians and the Sabe'ns who believe in
God and the Day of Judgment and strive righteously will receive their
reward from the Lord and will have nothing to fear nor will they be
grieved.” (2:62).This concept with almost same words has been
repeated also in verse 5:69. These verses promise the salvation for all
who believe in God, Last day and do good deeds, even they do not
believe in Prophet Mohammad, a concept which could cover many
religions. The Koran, in a more specific way, treats two other
monotheistic religions. The Koran introduces Judaism and Christianity
as 1its predecessors, which were revealed from God. It says:
“(Muhammad), We have sent revelations to you just as were sent to
Noah and the Prophets who lived after him and to Abraham, Ishmael,
Isaac, Jacob, his descendants, Jesus, Job, Jonah, Aaron, and Solomon.
We gave the Psalms to David. (We sent revelations to) the Messengers
mentioned to you before and also to Messengers who have not been
mentioned to you. God spoke to Moses in words.”(4:163-4). In another
verse but similar to the previous one the Koran says: “(Muhammad),
say, 'We believe in God and in that which has been revealed to us and
in that which was revealed to Abraham, Ishmael, Isaac, Jacob, and

? The English translation of the cited verses of the Koran in this paper are from the
translation by Mohammad Sarwar in this portal: http://corpus.quran.com, unless an-
other source is specified.
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their descendants. We believe in that which was given to Moses, Jesus,
and the Prophets by their Lord. We make no distinction between them
and we have submitted ourselves to the will of God.”(03:84). Koran
names Jewish and Christians as “The People of The Book,” which
distinguishes them probably from Pagans of Arabian Peninsula, who
did not have any holy text. The People of The Book are often
recognized and promised the salvation. “The People of the Book are
not all the same. Some of them are straightforward. They recite the
words of God in prostration at night. They believe in God and the Day
of Judgment. They command people to follow good, prohibit others
from committing evil and compete with each other in doing good
deeds. These are the righteous ones.”(03:113-4).Another verse
indicates that the Muslims and The People of The Book worship the
same God. “Do not argue with the People of the Book except only by
the best manner, except the unjust among them. Tell them, "We
believe in what is revealed to us and to you. Our Lord and your Lord is
one. We have submitted ourselves to His will.”(29:46). In a very
special verse, Koran criticizes the exclusivist position of Jewish and
Christians: “The Jews accuse the Christians of having no basis for their
religion and the Christians accuse the Jews of having no basis for their
religion, even though both sides read the Scripture. The ignorant ones
say the same thing. God will issue His decree about their dispute on
the Day of Judgment.” (02:113).

1.1.2. Exclusivist verses

However, there are also other verses that are appearing not-plural-
istic. A verse introduces Islam as the abrogator to all previous relig-
ions: “It is He who has sent His Messenger with guidance and the true
religion to make it prevail over all other religions. God is a Sufficient
witness to this Truth.”(48:28). Another verse promises the salvation
just to followers of 'Islam': “And whoever desires a religion other than
Islam, it shall not be accepted from him, and in the hereafter he shall
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be one of the losers.” (03:85). Some verses indicate that Islam or Mus-
lims are the best community: “You are the best nation that ever existed
among humanity. You command people to good and prohibit them
from evil, and you believe in God. Had the People of the Book ac-
cepted the faith (Islam), it would certainly have been better for them.
Some of them have faith, but most of them are evil doers.” (03:110).
Some verses show no toleration towards pagans; “When the sacred
months are over, slay the pagans wherever you find them. Capture, be-
siege, and ambush them. If they repent, perform prayers and pay the
religious tax, set them free. God is All-forgiving and All-merciful.”
(09:05).These are just some examples of related verses, but one could
refer to much more verses for both pluralistic and non-pluralistic ap-
proaches.*

1.2. Koran exegeses on religious diversity

1.2.1. Exclusivist interpretations

Concerning this diversity in the Koran there have been different
explanations by Muslim scholars. Exclusivists have used different
concepts to justify the inclusivist or pluralist verses. Some of the
exclusivists use the principle of naskh (abrogation). According to this
principle, from two conflicting verses in the Koran, the earlier is
delegitimized by the later. They argue that the exclusivist verses, for
example (03:85), which were revealed mostly later in Madina,
abrogate the pluralistic verses, which were revealed before and in
Mecca.Some other exclusivists interpret the general concepts like
“who believes” into “who believes in Mohammad” and argue that
pluralistic verses are just invitation of non-Muslims to Islam.

* For a more comprehensive discussion on the Koran and other religions, see: Abdu-
laziz Sachedina, The Qur'an on religious pluralism. Washington: The Center for
Muslim-Christian Understanding, University of Georgetown, 1999; Mohammad
Hasan Qaramaleiki, “Ta'mmoli dar Mostanadat-e Qor'ani-ye Pluralism,” (A Reflec-
tion on the Koranic References of Pluralism) Ma'refat, no. 34-35 (2010).
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According to them the verse 2:62, for example, expresses that if
Jewish, Christians and Sabe'ins believe in the new revelation to
Mohammad they will have salvation.” Some other exclusivist exegetes
hold that the seemingly pluralist verses are about the pre-Islamic
Jewish and Christians. In other words, the revealed religions before
Islam were in their original time valid but were abrogated by the
following religion and revelation. So, these exegetes believe in a kind
of vertical-historical or diachronic inclusivism but not in horizontal
and synchronical inclusivism. Therefore, the promised salvation in
these verses do not include those Jews, Christians, and Sabe'ins who
did not leave their 'abrogated' religions after the rise of Islam and did
not believe in Mohammad. Ibn Kathir (died 1373) writes in his Koran
exegesis Tafsir al-Qur'an al-'Azim: “So, the [valid] faith of Jews was
believing in Torah and Moses' tradition until Jesus came. When he
came, then whoever [still] believed in Torah and appealed to the
tradition of Moses and did not leave it to follow Jesus, then he was
damned. The [valid] faith of Christians is that those who believed in
Gospel and law of Jesus was a believer and [his belief] was accepted
until Mohammad (pbuh) came. Then whoever did not follow
Mohammad (pbuh) from them and did not leave what he was once in
the tradition of Jesus and Gospel, then he gets damned.” Ibn Kathir
quotes also a related hadith and adds: “Allah does not accept any deed
or work from anyone unless it conforms to the Law of Muhammad that
is, after Allah sent Muhammad. Before that, every person who

> See for example the interpretation of the verse 02:62 in the Koran exegesis Tafsir
Kitab Allah al'Aziz by al-Havvari (3™ century) and Zamakhshari (1070-1143). Ac-
cessed 10.03.2018, http://www.altafsir.com.

% The interpretation of 02:62 in: Ibn Kathir, Tafsir al-Qur'an al-'Azim. See also: the
interpretation of the verse 02:62 in the exegesis Ruh al-Ma'ani by al-Alusi (1802-
1854).Accessed 10.03.2018, http://www.altafsir.com.
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followed the guidance of his own Prophet was on the correct path,
following the correct guidance and was saved.””

1.2.2. Non-exclusivist interpretations

There have been also some Koran exegetes who have interpreted
pluralistic verses to their appearing pluralistic meaning. Ibn Arabi
(1165-1240), Mulla Sadra (1572-1640), Allama Tabatabai (1904-1981)
are among them. They usually interpret these verses as the stress on the
role of the content of beliefs and the correctness of acts in salvation and
remarking that names and labels such as Islam, Jewish, Christian, and
Sabe'in do not play role in the salvation. Tabataba'i writes in the
interpretation of verse 02:62: “So, the final meaning is that the names
such as believers, Christians, Jews, and Sabe'in are not rewarded by
God and do not save from the punishment [...] but the criteria and the
cause of salvation is the truth faith in God and afterlife and good
deeds.” Mulla Sadra disagrees with the idea of abrogation and argues
that abrogation is valid just in shari'a and law affairs not in beliefs. He
argues that the verse distinguishes between superficial and true faith
and remarks that the salvation depends just on true faith and good
deeds. According to Mulla Sadra whoever believes, from the usual
believers, Jewish, Christians, Sabe'ins, if they have true faith, to be
before the rise of Islam or in the age of Islam, they will be rewarded
salvation. He writes: “It indicates that the main goal of sending the
prophets and the holy books is faith on the beginning [God] and the
end [Hereafter]. With good deeds, even we suppose that someone who
has not seen any prophet from the prophets and he has not received
their news. [...] If he knows God and hereafter and did good deeds then

7 Ibid. English translation quoted from the internet portal gtafsir, Accessed
10.03.2018,
http://www.qtafsir.com/index.php?option=com_content&task=view&id=371.

¥ The interpretation of the verse 02:62 in Tafsir al-Mizan by Allama Tabatabi (1904-
1981). Accessed 10.03.2018, http://www.altafsir.com.
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he will be among the saved people.”™

Another exegete, Al-Qushairi
(986-1072) writes: “The diversity of [religious] paths in spite of the
unity of the origin does not prevent the acceptance [of a faith]. Then all
who admit the signs of the Real [haqq] and believe in what have
received about Him and His attributes then they will have a good
destination and will be rewarded. So, the dissimilarity of [religious]
laws and diversity that occurs in [the] name[s] [of religion] is not a

problem in terms of who merits [God's] good pleasure.”"’

2. Non-exclusivist approaches
in classical Islamic scholarship

Among different fields of classical Islamic scholarship, mysti-
cism/Sufism and philosophy are two fields, in which the strong plural-
istic views have been introduced. Some Sufis and philosophers, espe-
cially figures like Ibn Arabi (1165-1240) and Rumi (1207-1273), have
been the pillars of the pluralistic views. They indicated very explicit
pluralistic statements and have had a significant influence on the ex-
tension of pluralistic views in Islamic and other societies."

2.1. Philosophy

Falsafah is anintellectual tradition in the Islamic world that goes
back mainly to the reception of ancient Greek philosophy that started
in the late 8" century. Al-Kindi (801-873) and Farabi (872-950) were
among the main philosophers of the early Islamic context. This Arabic-
Islamic reception of Greek philosophy was flourished in the following

’ The interpretation of 02:62 in Al-Tafsir by Mulla Sadra.Accessed 10.03.2018,
http://www.altafsir.com.

""The interpretation of the verse 02:62 in Lata'if al-'Isharat by Al-Qushairi (986-
1072). Accessed 10.03.2018, http://www.altafsir.com.

'!see: Gregory Stone. Dante’s Pluralism and Islamic Philosophy of Religion. New
York: Palgrave Macmillan. 2006.
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centuries by scholars such as Ibn Sina (980-1037), Ibn Rushd (1126-
1198), and Mulla Sadra (1572-1640). A significant challenge of the
philosophical tradition in Islamic context was the reconciliation of re-
ligion and philosophy or reason and revelation. Farabi's formulation of
this challenge and the solution that he offered is regarded a distin-
guished achievement. Apart from Farabi's main goal of this reconcilia-
tion that was the justification of philosophy in the Islamic context, re-
ligious pluralism can be concluded from his theory as a by-product.

Farabi understood prophecy and philosophy as two parallel and
equally valid paths to the truth, albeit with different methods and dif-
ferent target groups. According to this interpretation, philosophy uses
reason while prophecy uses imagination. Prophecy, according to
Farabi, is an easy-made philosophy making abstract philosophical
truths accessible to the masses. Farabi explained both philosophy and
prophecy as the result of human beings’ connection to the ‘Active In-
tellect’ (‘agl-e fa’al), the transcendental source of knowledge. The
‘Active Intellect,” according to Farabi, inspires both philosopher and
prophet with concepts. The difference is that the philosopher receives
the concepts with the aid of his intellectual faculties and in abstract
form, while the prophet receives them through his imaginative facul-
ties and in symbolic form: “So, he [a human who has connection with
Active Intellect] becomes sage (hakim), philosopher, and intellectual
in perfect (muta’aqqil tamaman) through what emanates and gushes
from him [active intellect] to his [human’s] passive intellect; and he
becomes prophet and munzir (who warnes) through what emanates and
gushes from him [Active Intellect] to his [human’s] imaginary fac-
ulty.”” According to Farabi, religion that uses metaphors and symbols
functions as a philosophy for non-philosophers. “In everything of
which philosophy gives an account based on intellectual perception or

'2 Abu Nasr al-Farabi, A4ra’ Ahl al-Madina al-Fazila (The views of the people of vir-
toues city), ed. Al-Bir Nasri Nadir. Beirut: Dar al-Mashriq, 1968, 125.
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conception, religion gives an account based on imagination.”” The im-
ages are tools for presenting the truths for non-philosophers."

Another significant difference between philosophy and prophecy,
according to Farabi, is the universality/unity of philosophy but local-
ity/plurality of religion. Every nation and community has, according to
Farabi, its own especial symbolic-linguistic system and different sets
and sorts of images are appropriate for the peoples of different com-
munities. Therefore, religions are different as in each cultural and so-
cial context one symbolic system is more practical and suitable. He
writes: “These things are expressed for each nation (ummah) in sym-
bols other than those used for another nation. [...] But what is best
known often varies among nations, either most of it or part of it. [...]
Therefore, it is possible that excellent nations and excellent cities exist
whose religions differ, although they all have as their goal one and the

same felicity and the very same aims.”"

However, Farabi does not maintain that all religions, symbolic sys-
tems of philosophical truth, are necessarily at the same level. Accord-
ing to Farabi, some religions are “nearer to the truth than others, some
are better than others in leading humanity to the higher truth, some,
again, are more effective than others in gaining the belief of people and
becoming the directive force of their lives. Indeed, there are religions
whose symbolisms are positively harmful."' It is believed that Farabi's
theory of religion and philosophy influenced Spinoza’s historical con-

'3 Farabi, The Attainment of Happiness, in: Medieval Political Philosophy: A Source-
book, eds. Ralph Lerner and Muhsin Mahdi. Ithaca: Cornell University Press, 1961,
77.

' Farabi, Book of Religion, in Alfarabi, The Political Writings: “Selected Apho-
risms” and Other Texts. Trans. Charles E. Butterworth. Ithaca: Cornell University
Press, 2001, 97.

' Farabi, Principles of the Views of the Citizens of the Perfect State, in Al-Farabi on
the Perfect State, trans. Richard Walzer. Oxford: Oxford University Press, 1985,
279-281,279.

' Farabi. Siyasat, quoted from Fazlur Rahman, Prophecy in Islam. London: George
Allen & Unwin, 1958, 40.
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cept of religion. Abdolkarim Soroush says in this regard: “His
[Spinoza's] ideas of prophethood are inspired in part by al-Farabi and
Moses Maimonides. Like al-Farabi, Spinoza thinks that philosophy is
prior and superior to prophethood: philosophers usually work with
their speculative or intellectual faculty (‘agl), whereas prophets mainly
work through the imagination; they cast the universal in particulars and
symbols and thus make it accessible to the layman. All of this you can
find in Spinoza, but the roots are in al-Farabi; Maimonides thinks that
prophet Moses is above imagination, but for Spinoza, all prophets are

on the same footing.”"’

2.2. Sufism

A significant related concept in Sufism is al-vahdat fi al-kethrat
(unity in plurality). They understand the visible conflicting diversity,
including the religious one, as different names or forms of the one and
unit Reality. Accordingly, diversity is an artificial and appearing real-
ity, not the ultimate. In other words, the ultimate Reality, Being in it-
self, (zat, batin), is unit and one but it has different manifestations (fa-
jalli, tazahor)."

Ibn Arabi, one of the outstanding Muslim mystics has a metaphysic
that supports religious pluralism. He suggests that just God truly exists
and the whole universe is his self-disclosure and manifestation. The
Real, Haqq, has different manifestations, fajalli, in the heart of hu-
mans. To explain it in Corbin’s words: “Divine Being [...] yearn[s] to
be revealed in beings who manifest Him to Himself insofar as He

"7 Abdolkarim Soroush, “Enlightenment & Philosophy in Islam,” an interview by
Michiel Leezenberg, ISIM Review, no. 20 (2007), 36-37, 36.

'8 One might use noumenon and phenomenon of Kant’s philosophy to introduce the
dichotomy of batin and zahir in Islamic mysticism.
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manifests Himself to them.”"” Because of this metaphysic is that Ibn
Arabi suggests an explicit pluralistic view in his following poem:

My heart has become capable of every form:

it is a pasture for gazelles and a convent for Christian monks,

And a temple for idols,

and the pilgrim's Ka'ba,

and the tables of the Tora and the book of the Koran.

1 follow the religion of Love, whichever way his camels take.

20

My religion and my faith is the true religion”.

Ibn Arabi uses the same metaphysic to explain and justify the intra-
religious diversity. Accordingly, different interpretations of a given
religion are legitimate as being different self-disclosers of God. He
says: “Each revealed religion is a path that takes to God, and these
paths are diverse. Hence, the self-disclosures must be diverse, just as
the divine gifts are diverse. [...] Moreover, people’s views of the re-
vealed law are diverse. [...] That is why the schools of law are diverse,
even though each is revealed law, within a single revealed religion.

And God has established this for us on the tongue of His messenger.”'

Jalal al-Din Mohammad Rumi, is another Muslim mystic whose
worldview welcomes pluralism. Rumi shares Ibn Arabi’s ontology and
epistemology, however, he differs from Ibn Arabi in having a more
practical approach, while Ibn Arabi had more a theoretical approach.
Most of Rumi’s works are poems and he uses always metaphors and
stories to express these ideas and wisdoms. The main concept of Rumi

' Henry Corbin. Creative Imagination in the Sufism of Ibn ‘Arabi. Translated by
Ralph Manheim. Princeton: Princeton University Press. 1969, 145.

? Muhyiddin Ibn Arabi, Tarjuman al-Ashwaq: a collection of mystical odes, ed.,
trans., and commentary Bernard Nicholson (London: Royal Asiatic Society, 1911),
69-70.

*! William Chittick. Imaginal Worlds: Ibn al-Arabi and the Problem of Religious
Diversity. Albany: SUNY Press, 1994, 160.
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in supporting the pluralism is distinguishing between batin
(noumenon) and zahir (phenomenon) and reducing all differences to
the phenomena or manifestations of God. Rumi tells a story in Math-
navi, one of his poem collections, about four people who all want to
buy grape, however, because of their different languages they disagree
with each other and enter to a long debate.

Four people were given a piece of money.

The first was a Persian. He said: “I will buy with this some angur.”
The second was an Arab. He said: “No, because I want 'inab.”

The third was a Turk. He said: “I do not want 'inab, 1 want uzum.”
The fourth was a Greek. He said: “I want stafil.”

Because they did not know what lay behind the names of things,
these four started to fight.

They had information but no knowledge.

One man of wisdom present could have reconciled them all, say-
ing:

‘I can fulfill the needs of all of you, with one and the same piece of
money. If you honestly give me your trust, your one coin will become
as four; and four at odds will become one united.’

Such a man would know that each in his own language wanted the

same thing, grapes.””

Clearly, Rumi aims here to say that the meaning is one and differ-
ence is just in words and appearing. This is exactly what some Koran
exegetes like al-Quraishi and Tabatabai, as was mentioned above, said
in their pluralistic interpretations. This pluralist wisdom has been actu-
ally well known in the Orient and was receipted also later in Christian
context. Nathan der Weise, Lessing's book narrates indeed a different
version of this old wisdom.” In another poem, Rumi narrates a modi-
fied version of the story of ‘blind men and an elephant’, originally a

22 Mathnavai II, 112
 Gotthold Ephraim Lessing, Nathan der Weise. Reclam, 2000.
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Hindu myth, to indicate that different ideas or religions are just differ-
ent perspectives. According to this story, different people touched an
elephant in a dark room and everybody described elephant differently
according to the part that has touched. They introduced it as wall,
snake, spear, tree, fan, or rope, depending upon where they touch.*

At this point, it is important to remark that, it seems that for Rumi
the diversity is epistemologically or phenomenologically justified but
not ontologically. Rumi suggests seemingly that we can not reach the
ultimate truth through sense and reason but through heart and spiritual-
ity. As Rumi concludes at the end of the grape story that if there was a
wise man he could end the superficial debate of four men. Or he says
at the end of elephant poem that if the people had a candle could have
a holistic view. “If each of them held a candle in hand, the conflicts
were finished.”” He means by the candle, indeed, heart and spiritual
lifestyle as the mean of true knowledge.

Conclusion

This paper introduced some non-exclusivist views on religious di-
versity from Islamic context. It showed that in both the Koran and
classical Islamic scholarship there are significant inclusivist and plural-
ist theories. The Koran has explicit pluralist verses such as the 62th
verse of the second sura. However, they have been often interpreted in
the Islamic theology and Koran exegesis in exclusivist way or they
have been regarded as abrogated (mansukh). Religious pluralism has
been promoted mostly in Sufism or philosophy. This paper discussed
some examples examples such as Farabi (872-950), Ibn Arabi (1165-
1240) and Rumi (1207-1273).

2 Mathnavi 111, 1259-1269.
% Mathnavi 111, 1270.
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Heydar SHADI?*

NJOHJA E TJETRIT NE HISTORINE
INTELEKTUALE ISLAME

Abstrakti

Diversiteti fetar mund té jeté burimi i konflikteve dhe dhunés.
Qasje jo-ekskluziviste ndaj diverzitetit fetar e cila e mundéson
justifikimin dhe njohjen e tjetrit fetar mund té shfrytézohet si masa
parandaluese e konflikteve fetare. Ky punim éshté strukturuar né
dy pjesé kryesore. Pjesa e pare do ti rishikojé disa ajete
Kuranore mbi diverzitetin fetar, si dhe interpretimet e tyre
ekskluziviste dhe jo-ekskluziviste té& egzegjezés Kur'anore. Pjesa
e dyté do té prezantojé disa mendime jo-ekskluziviste mbi feté
(religjionet) né traditén klasike Islame me fokous té veganté mbi
Sufizmin dhe filozofiné. Ky studim prezanton disa piképamje jo-
ekskluziviste ndaj diverzitetit fetar nga konteksti Islam. Ka treguar
se egzistojné teorité inkluziviste dhe pluraliste té réndésishme si
né Kur'an ashtu edhe né dituriné klasike Islame. Kur'ani pérmban
ajete té qarta pluraliste si¢ jané ajeti i 63-t€ t&€ surés sé dyté.
Mirépo, né teologjiné Islame dhe né egzegjezén Kur'anore,
shpeshéheré, kéto interpretohen né ményrén ekskluziviste ose
konsiderohen si té shfugizuara (mansukh). Pluralizmi fetar, éshté
promovuar kryesisht né Sufizém ose filozofi. Ky punim diskuton
disa shembuj si¢c jané Farabi (872-950), lIbn Arabi (1165-1240)
dhe Rumi (1207-1273)..

Fjalé kyce: Tjetri, feja islame, sufizmi, filozofia

*® Bashképunétor hulumtues né Sankt Georgen Graduate School of Philosophy and
Theology, Frankfurt, Gjermani.
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IN MEMORIAM
Professor Amir Ljubovi¢ (1945-2019)

Last days of 2019 marked the University of Sarajevo withdeep sense
of loss and sadness due to the recent death of Professor Amir Ljubovi¢.
Professor Ljubovi¢was a highly respected member of Bosnian academia
for almost half century. His main contribution was in the field of oriental
philology and studies of oriental civilisation and culture. Ljubovi¢ man-
aged to contribute research programs at the Oriental Institute and publish
notable studies altogether with dedicated passion in lecturing Oriental
civilisation and culture at the Faculty of Philosophy. His efforts since the
1970s to explore and promote written legacy of Bosniak authors in orien-
tal languageshave won him acclaim and respect in at regional and interna-
tional level.

Professor Amir Ljubovi¢ was born 17.3.1945 in Sarajevo. He gradu-
ated Arabic language and literature at the Faculty of Philosophy, Univer-
sity of Sarajevo in 1970. At the same Faculty, Amir Ljubovic completed
his master degree (Kafi’s Compendium in Logic) in 1980 as well as his
doctoral dissertation in 1988 (The Works of Logic by Bosnian Authors in
Arabic Language). He conducted two valuable academical projects in
Cairo (1972) and Paris (1981.) Upon completion of postgraduate studies
he was accepted at the Oriental Institute in Sarajevo where he was work-
ing from 1972 until 1990. Ljubovi¢ has worked on various scientific pro-
jects in the field of research, registration, collection and critical processing
of archival and manuscript material on Bosnia and Herzegovina.Above
and beyond these activities, he conducted basic research for his major sci-
entific works within broad project under the title "History of Literature of
BiH in Oriental Languages". Within this project he elaborated a compo-
nent of literature of Bosniak authors written in Arabic language.During



nearly two decades at the Institute Amir Ljubovi¢ passed all academical
stages from assistant to senior research associate.

Professor Ljubovi¢ continued his academic career at the Faculty of
Philosophy, University of Sarajeve in 1990 where he was Professor of
Oriental-Islamic Civilization in the Department of Oriental Studies (later
known as Department of Oriental Philology) with a number of other sub-
jects such as "History of the Arabic Language with Introduction to Semit-
ics". Also, he was lecturing subject "Philosophy of the Middle East"at the
Department of Philosophy. He spent 25 year lecturing at the Faculty of
Philosophy until his retirement in 2015. In additionto this Faculty, Ljubo-
vi¢ was Visiting Professor at the University of Zagreb and the Faculty of
Islamic Sciences in Sarajevo.

Beside of his professorship, he served various positions at the Faculty
of Philosophy such as President of Department, Vice-Dean of the Faculty
(2000-2002) and Dean of the Faculty of Philosophy (2002-2004). He was
also member of numerous editorial boards of scientific journals and expert
committees at the Faculty, the University and the Ministry of Science and
Education.

He published important books such as: The Works of Logic by Bos-
nian Authors in Arabic Language, Oriental Institute in Sarajevo, 1996.
(Translated into English by the renowned scientific publishing house Brill
in 2008 witihn the edition of the famous German orientalist Hans Daiber);
Prose Works of Bosnia and Herzegovina in Oriental Languages (with S.
Grozdani¢), Oriental Institute in Sarajevo, 1996. (Translated into Arabic
in Cairo);UponBasagic¢'s Legacy, Archives of Herzegovina, Mostar
1998;HasanKafijaPruscak (with F. Nametak), Sarajevo Publishing, 1999.
Among his edited books the notable are IbnKhaldun’sMuqgaddima in 2008
and SafetBeyBasagic, Bosnians in Islamic Literature (with Dz. Cehajid),
Svjetlost, Sarajevo in 1986.

Prof. Ljubovic's professional and scholarly work was primarely fo-
cused on exploring the cultural history of Bosnia and Herzegovina and the
heritage of Bosniaks in Oriental languages with a particular emphasis on
philosophical and logical thought of Bosniak in Arabic language.
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Professor Ljubovic's entire professional and scientific oeuvre is de-
fined by critical approach to primary archival and manuscript material-
sin Oriental languages. This approach was later incorporated in his
monographs and numerous scientific papers trough which he shed light
on significant authors and their works from Ottoman period. Through
persistent and long-standing work in the study of oriental sources, Pro-
fessor Ljubovi¢ expanded the field of complex Oriental-Islamic civili-
zation and imparted his contribution to this field too. In the same time,
as beloved professor of wisdom and eagerness to help, Ljubovié¢ left
behind him generations of successful students and present-day re-
searchers and lecturers.

May God bless him and rest His soul in the bounties of paradise!

Mirza SARAJKIC
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isa SULCEVSI’

1999 KOSOVA SAVASINDAN SONRA
OLUSTURULAN SAVAS KONULU EDEBIYAT

Ozet

Tarih  kaynaklar1 ¢ogunlukla savaglari, savaslar1 bitiren
antlagmalar1, savaslarin sebebiyet verdigi yikim ve kiymmlari,
ekonomik sonuglari, savaslarda miidahil olan taraflari, siyasi ve
diplomatik girisimleri anlatir. Ancak savasin 6znesi ve nesnesi
olan insanin hayal diinyasin1 yansitan edebi yaraticiligi ele almaz.
Diger yandan edebiyat savaslarda meydana gelen toplu olaylari ve
bu olaylarin toplumlar {izerindeki etkileri ele almayir kendine
birincil gorev belirlemez. Geneli temsil eden olaylar1 ele aldiginda
bile edebi metnin merkezinde daima en azindan bir kahraman
vardir ve ¢ogunlukla bu kahramanin savas yasantilar etrafinda bir
olay orgiisii kurgulanir. Dolayisiyla savast konu olarak ele alan
edebi metinler bir olay oOrgiisii etrafindan kurgulandiklar1 igin
kurmaca metinlerdir. Bu metinlerin kurmaca olmalar1 ger¢eklikten
soyutlanmis olmalarin1 gerektirmez; ancak olusturulmalarinin
amaci savasa ait gergegi tiim c¢iplakligiyla gozler oniine sermek
degildir. Gergek bir hikayeden hareketle bireysel bazi yasantilarla
savasgin bireyler iizerindeki olumsuz sonuglari aktarmaya gayret
eder ve bu aktarim esnasinda bir ana diislinceyi okurunda

uyandirmaya calisir.

"Pristine Hasan Prishtina Universitesi Filoloji Fakiiltesi Sarkiyat Boliimii 6gretim
iiyesi



Yirmi bir y1l 6nce meydana gelmis olan Kosova Savasi tarihgilik
bakimindan heniiz yeni bir olay sayilabilir. Bu savasla ilgili tarih
yazarligina zemin olusturacak onemli kaynaklar ortaya konmustur.
Ancak savas edebiyatt anlaminda Kosova’da ve disinda iine
kavusmus edebi nesirler heniiz olusturulmamistir. Bu ¢alismada bu
olguya temas edilerek bazi tespitler ortaya konmustur.

Anahtar kelimeler: Kosova Savasi, Kosova Kurtulus Ordusu,
Kosova Arnavut Edebiyati.

1. Girig

1912-1999 doneminde Kosova genelde Belgrat merkezli
hiikiimetlerce yonetilmistir. ikinci Diinya Savasi sonuna kadar (1945)
Kosova’da devlet dili Sirpgaydi. 1945 yilindan itibaren Yugoslavya’da
azinliklara kendi dillerinde egitim gérme haklar1 verilmeye baslamistir.
Bu ¢er¢evede Kosova’da ilk Arnavutga gazete olan Rilindja ¢ikmaya
baslamistir'. Bu gazete ilk olarak 1945 yilinda Prizren’de haftalik, daha
sonra 1959 yilindan itibaren Pristine’de giinliik gazete olarak ¢ikmaya
devam etmistir. Kosova’da Arnavut edebiyatinin ilk yazilar1 Rilindja
gazetesi ve onun yayin olan ve 1949 yilinda yayin hayatina baslayan
“Jeta e re” adli dergide ¢ikmaya baslamistir’. Kosova’da ilk nesir
yazarhigimin 20. yiizyilin ikinci yarisinda basladigini ve ilk romanin
1958 yilinda Adem Demagi tarafindan Kan Yilanlar1 (Gjarpijt e gjakut)
(1958) adiyla yazildigimi belirten Elsie’, siir geleneginin daha eski
oldugunu ileri siirmistiir. Dolayisiyla Kosova’da Arnavut edebiyati
nesir geleneginin gorece yeni oldugunu sdylemek miimkiindiir.

1958-1990 doneminde Kosova’da gelisen Arnavut edebiyatinin siir
alaninda daha ¢ok eser verdigini belirten Elsie!, edebi eserlerde

'Elsie, Robert, Fjalor historik i Kosovés, Tirane, Skanderbeg Books, 2011. s. 267.
%Elsie, Robert, Histori e letérsisé shqiptare, Tirané-Pej€, Dukagjini, 1997, s. 303.
‘a.g.e.,s. 304.

‘a.ge.
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cogunlukla sosyal konularin ele alindigini tespit etmistir. Sosyal
gercekeilik akimi etkisinde ortaya konan edebi eserlerde ¢ogunlukla
kirsal kesim Kosova Arnavutlarinin kan davalari, kadin-erkek
esitsizligi, geleneksel aile hayatinin toplumsal diizen ile bireylerin
hayatlarina etkileri, kadmin toplum icerisinde ezilmisligi gibi
konularin  6ne c¢iktifi anlasilmaktadir. Kosova’nin 6zerkliginin
kaldirildigi ana kadarki slirede Kosovali Arnavutlarin  edebi
yaraticilifini ortaya koyduklari dergi ve yaymlar devlet destegiyle
cikiyordu. Devlet destegi ¢ekildikten sonra yayincilik hayati énemli
ol¢iide sekteye ugramistir. Bu da ister istemez edebi eser sayisinin
diismesine neden olmustur. Ayrica Yugoslavya’nin dagilma siirecinde
yasanan savaslar, gocler ve ekonomik sikintilar edebi yaraticilii
olumsuz anlamda etkilemigtir. Tim bunlar aslinda Kosova’da hem
edebi eserlerin ortaya konmasi hem de edebi elestirinin gelismesine ket
vurmugtur. Dolayisiyla 1990-1999 doneminde Kosova’da edebi
yaraticiliin sikintili yillart oldugu degerlendirilmektedir.

Yugoslavya icerisinde azinlik statiisiine sahip olan Arnavutlar
ancak 1970’11 yillarin bagindan itibaren daha genis siyasi haklara sahip
olabilmislerdir. Bu haklarin gelistirilmesi, kiltiirel ve edebi
etkinliklerin artisin1 dogurmustur. 1970 yilinda Pristine Universitesinin
kurulmasi Kosova Arnavutlarinin egitim diizeylerinin ve okullasma
oraninin artisint da beraberinde getirmistir. 1981 yilinda Kosova
Arnavutlari, Yugoslavya federasyonunu olusturan diger iiyelerin sahip
oldugu cumhuriyet statiisiiniin Kosova’ya taninmasi taleplerini 6grenci
gosterileriyle dile getirmeye bagladi. 1991 yilinda Yugoslavya’nin
dagilma siireci basladiktan sonra Kosova’nin bagimsizlik taleplerini
bastirmak amaciyla Sirbistan Cumhuriyeti, 1974 yilinda Kosova’ya
taninmis olan Ozerklik statiisiinii askiya aldi ve Arnavutlara karsi
baskici politikalar uygulamaya basladi. Bunun akabinde Kosova’da,
askiya aliman haklarin iadesi ve daha 6nce 1981 yilinda Ogrenci
gosterileriyle giindeme gelen cumhuriyet statiisii taleplerini canhi
tutmak tizere baris¢il bir direnis baslatildi. Kosovali Arnavutlar bu
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meseleyi uluslararasi platforma tasimak, Sirbistan ise kendi i¢ meselesi
olarak gorme egilimindeydi. Bu direnisin Kosova meselesini
uluslararas1 kamuoyuna tagtyamadigina kanaat getiren bazi Arnavutlar,
Kosova Kurtulug Ordusu (UCK) adim1 verdikleri bir olusumla 1998
yilinda silahli direnise gecti. Sirbistan bu olusumu bahane ederek
Kosova’da baskinin siddetini artirmaya basladi. Kosova Arnavutlarinin
kurduklart UCK ile Sirp giivenlik gii¢leri arasinda 1998-1999 yillar
arasinda catigmalar basladi. 1999 yilinda NATO miidahalesiyle UCK
ile Sirp giigleri arasindaki ¢atigmalar durduruldu.

NATO miidahalesi 1999 yilinin 23 Mart — 3 Haziran doneminde
devam etmis, 12 Haziran 1999 giini NATO askeri Kosova’ya
girmistir. NATO miidahalesi siiresince Kosova’da yasayan Arnavut,
Tirk, Bosnak gibi topluluklara mensup niifusun yarisina yakinm
Kosova disma siirilmiis, bu siirede ¢ok sayida sivil 6ldiiriilmiis, on
binlerce kadina tecaviiz edilmistir.

2. Kosova Savagindan Sonra Savag Konulu Edebiyat

Kosova Savasi diye adlandirilan bu ¢atismalar hakkinda ¢ok sayida
rapor, bilimsel ¢alisma, yayin, belgesel hazirlanmig ve diinya kamuoyu
ile paylagilmistir. Peki, edebiyat alaninda neler var? Bu konuyla ilgili
yaptigimiz arastirmada kaynaklarin son derece kisith oldugunu gordiik.
Milazim Krasniqi “Kosova Arnavut Edebiyati: Nasil Oldu da Kurtulus
Benligimizi Yitirmeyi Getirdi” baglikli makalesinde 1999 savag sonrasi
doneme atifta bulunarak Kosova’yr “edebiyatsiz iilke” olarak
nitelemektedir’. Bu makalede Krasniqi, kendini savunmak zorunda
kalan ve galibiyetle tamamlanan bir kurtulus savasindan sonra iilkenin
siyasi, ekonomik ve toplumsal alanlarda ciddi mesafeler kat etmis

° Krasnigi, Milazim, “Letérsia shqipe né Kosovés: Si ndodhi qé clirimi solli
zveténimin” Rugova, B. Seminari XXXII Ndérkombétar pér Gjuhén, Letérsiné dhe
Kulturén Shqiptare, Prishtin€, Universiteti i Prishtin€s-Fakulteti i Filologjise, 2013,
s. 527-537.
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olmasina karsin, bu savasta yasanmis olan acilarin, gosterilmis olan
kahramanliklarin anlatildig1 edebi eserlerin olmayisindan kaynaklanan
hayretini dile getirmistir.

Buna benzer bir sikdyeti Ilir Muharremi’nin “Filmimiz Yok”
makalesinde gormekteyiz. Bahse konu makalede Muharremi, savas
sonrast donemde Kosova’da yapilan filmlerin nitelik bakimindan
geride oldugunu ileri siirmiistiir®.

Diger yandan Alfred Ugi, edebiyatin estetik islevine vurgu yaparak
Arnavut edebiyatinda edebiyatin bu islevine bagl kalinmadigi igin,
gecmis donemlerde edebiyat tarihinde ¢ogu zaman estetik degerlerle
dogrudan ilgisi olmayan unsurlarin yigildigina dikkati ¢ekmektedir.
Ayni calismada sanatsal Arnavut edebiyatinin tarihi siirecte siyaset
tarihi, toplumsal diizen, diktatorliikk, monarsi veya cumhuriyet gibi
unsurlardan bagimsiz bir sekilde estetik degerlerini ortaya koydugunu
belirtmistir. Diger yandan son donemlerde estetik dis1 etkenlerin etkisi
alanina girmeye baslayan edebiyatin kendi estetik oOzelliklerini
yitirecegi endisesi dile getirilmistir’.

Kosova Savasinin edebiyata yansimalariyla ilgili yazili kaynaklarin
azlig1 nedeniyle Kosova’da Arnavut edebiyati hakkinda arastirma
yapan kisilerle yiiz tiize gorligme yapilmasi yoluna gidilmistir. Bu
cercevede 2018 yilinin ilk yarisinda Pristine Albanoloji Enstitiisii
Miidiirii Prof. Dr. Hysen Matoshi, ayni enstitiide edebiyat aragtirmacisi
olan Dog¢. Dr. Kujtim Rrahmani gibi akademisyenlere goriisiilmiistiir.
Bu goriismelerde de Kosova Savasinin ele alindig1 edebi eser sayisinin
azligma vurgu yapilmistir. Bazi okul dergilerinde miisamerelik birkag
siir veya kisa hikayeler disinda Kosova savasi etrafinda kaleme alinmig

 Muharremi, Ilir. “Nuk ka film” Rugova, B. Seminari XXXI Ndérkombétar pér
Gjuhén, Letérsiné dhe Kulturén Shqiptare, Prishting: Fakulteti i Filologjis€, 2012. s.
353-357.

7 Ugi, Alfred, “Estetika si teori e metodologji e historis€ sé kulturés artistike”, Aliu,
A., Hmiti, S., ve Kraja, M. Kraja, Historia e letérsisé shqipe, Materialet e
Konferencés shkencore, 30-31 tetor 2009, né Prishtiné, Prishtiné, Akademia e
Shkencave dhe e Arteve e Kosovés, 2010, s. 103-124.
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edebi eser sayisinin ¢ok diisiik oldugu, Kosova’da hikaye ve roman
alaninda ad yapmus kisilerin bu konuda heniiz yazmadiklar1 ifade
edilmistir. Az da olsa bu konu etrafinda bir seyler yazmis olanlarin
isimleri tespit edilerek ilgili yazarlarla da goriismenin faydali
olabilecegine kanaat getirilmis ve kendileriyle irtibata gecilmistir.
Bunlardan biri c¢ogunlukla edebi metin yazarlifi yapan Fahredin
Shehu’ydu. Kendisiyle Kosova savasi hakkinda yazdiklariyla ilgili bir
goriisme talep edilmis ve gergeklestirilmistir.

Fahredin Shehu (d. 1972), Kosova’da tarikat ehlinin yogunlukta
oldugu Rahofca kasabasindandir. Sairligi yani sira hat ve kaligrafi
sanatiyla da ilgilenmektedir. 2013 yilinda 6zel yayin olarak Hojet (Bal
Petegi) adli roman denemesini yayimlamistir. Yazarin kendisinin
“mistik roman” olarak tanimladig1 ve mistik hikayelerden olusan Bal
Petegi roman sekiz farkli kisiligi temsil etmek {izere sekiz meslek
erbabina iligkin olaylar1 farkli zaman gecisleriyle nakleder. Kisilikleri
temsil eden meslek erbaplar1 soyledir: Bal iireticisi, saglik miifettisi,
denizci, tiiccar, 6gretmen, 0grenci, sanat¢i ve hiikiimdar. Kisi kadrosu,
zaman ve mekan kavramlarinin mistik bazi unsurlarla bezenmis olan
hikayelerin bir kisminda nakledilen olaylar, savas sonras1 Kosova’da
meydana gelmektedir. Sekiz meslek erbabindan biri olan saglik
miifettisi savas sonrasi Kosova’sindan 6lmiis Sirplarin cenazelerinin
Sirbistan’a naklinde gorev alir. Bu saghik miifettisi Kosova’nin Kuzey
ve Giliney olmak fiizere ikiye boliinmiis sehri Mitroviga’da Kuzey
taraftan bir Sirp’la isbirligi yapar. Bu hikdyede aslinda aralarinda
yluzyillik diismanligi olan Arnavutlar ile Sirplar arasinda Kosova
Savasindan sonra gelisen garip iliskilere isaret edilmek istenmistir.

Her ne kadar Yugoslavya, farkli etnik ve dini gruplarmm uyum
icerisinde yan yana yasadigi bir “huzur vadisi” olarak diinyaya
gosterilmek istenmis olsa bile, bunun aslinda boyle olmadig: fikri 6ne
cikmaktadir. Ayrica yan yana yasayanlarin bir birlerini aslinda ¢ok az
tanidi81 soyle ifade edilmistir: “Yillarca Sirplarla birlikte yasardik, ama
bir birimiz hakkinda ¢ok az ey bilirdik. Onlar bizim Bayram’imizi
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tebrik ederlerdi, biz de onlarin Noel’lerini... Hepsi bu kadar®. Shehu,
bununla, deyim yerindeyse, “mozaigi olusturan pargalar yan yana
durur, ama ig ice degiller” olgusuna isaret etmek istemistir.

Kosova savasinin dogurdugu aci sonuglardan birisi ¢ok sayida
kadinin tecaviize ugramasidir. Bu kadinlarin bir kismi1 bazi sivil toplum
kuruluglar1 c¢ergevesinde Oncelikle yaralarini 1iyilestirmeye, daha
sonralar1 kendilerine hak aramaya bagladilar. Kosova Meclisi de ancak
2014 yilinda (savastan 15 yil sonra) savasta cinsel siddet gérmiis olan
kisiler hakkinda hukuki diizenleme’ anlaminda ilk adimi atmustir.
Basinda c¢ikan ¢esitli haberlere gére bu savasta 20 bine yakin kadin
tecaviize ugramistir. Ancak Kosova Meclisi’nin kabul ettigi 04/L-171
sayilli kanuna istinaden savasta cinsel siddet gormiis olan kisilere
saglanan haklardan istifade etmek icin yapilan basvurularin sayisi, 10
Subat 2018 tarihli bir habere' gore, sadece 15 oldugu anlagilmaktadir.
Kosova’da, cinsel siddet konulari tabu olarak gorildikleri igin,
tecaviize ugramis olan kisiler uzun zaman bu magduriyetlerini beyan
etmekten imtina etmislerdir. Cok sayida rapor ve haber hazirlanmig
olmasimin yani sira, Kosova’da bu konuyla ilgili bir romanin yazilmis
oldugunu tespit ettik. Kosova Albanoloji Enstitiisii'nde kidemli
arastirmact olan Prof. Dr. Shetkije Islamaj (d. 1953, Skendera;,
Kosova) tarafindan yazilan roman Beni Riiyanda Gordiiglini S6yleme
(Mos mé thuaj se mé ke paré éndérr'") diye adlandirilmustir.

% Shehu, Fahredin, Hojet, Pristine, Ozel Yaym, 2013, 5.32.

? 04/L-171 sayih Kanun, Kosova Cumhuriyeti Resmi Gazetesi’nde yayimlanma
tarihi: 20 Mart 2014. Kanunun adi: 04/L-054 Sayili Kosova Kurtulus Ordusu
Sehitleri, Malulleri, Gazileri, Mensuplari; Savas Cinsel Siddet Magdurlari, Sivil
Magdurlar ile Aile Fertlerinin Statiisii ve Haklarina Iliskin Kanun Degisikligi ve
Tlaveleri Hakkinda Kanun. (Cevrimigi:
https://gzk.rks-gov.net/ActDocumentDetail.aspx? ActID=9436, erisim: 31.07.2018)

1% Vetém 15 aplikime pér pension nga viktimat e dhunés seksuale (Cevrimici:
https://www.evropaelire.org/a/pensionet-per-viktimat-e-dhunes-
seksuale/29032153.html, erisim: 31.07.2018)

" Islamaj, Shefkije, Mos mé thuaj e mé ke paré éndérr, Tirané, Toena, 2004.
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Yapilan kaynak taramasi ve yiiz yiize goriismelerden, hakkinda en
cok degerlendirme yazisi ve edebiyat elestirisi yazilmis olan eserlerden
biri oldugu anlagilmistir. Aslinda Arnavut dili iizerine aragtirmalar1 ve
caligmalariyla bilinen Shefkiye Islamaj, kaleme aldig1 roman hakkinda
edebiyat elestirmenlerinden tam not almig denebilir.

Bahse konu romanin yazarindan bir gériisme talep edilmis ve bu
gorlisme 27 Temmuz 2018 giinii Pristine Albanoloji Enstitiisii’nde
gerceklesmistir. Yazarla gergeklestirilen bu goriismede hem onun
romant, hem diger ¢aligmalar1 hakkinda bilgi alinmig hem de Kosova’da
1999 savasini konu alan edebi faaliyetler hakkindaki goriislerine
bagvurulmustur. Shefkije Islamaj da 1999 savasi hakkinda edebi metin
seklinde kaleme alinan yazilarin az oldugu yoniinde goriis bildirmistir.
Bu edebi metin azliginin nedenini ise, nesir yazarligi ve bu cercevede
roman yazarliginin sabir ve gayret gerektiren bir faaliyet olduguna
baglayarak, Kosova’da roman yazarliginin genel anlamda memnun edici
diizeyde olmadig1 goriisiine sahip oldugunu ifade etmistir.

Kendi romanryla ilgili olarak aslinda genclik yillarindan bu yana
aklinda edebi bir eser yazmak oldugunu, ancak bdyle bir roman yerine
baska bir sey diledigini belirtmistir. Fakat 1999 savagi ve sonrasinda
kendi ¢evresinde yasanan acilara sahit olduktan sonra boyle bir roman
yazmaya karar verdigini ifade etmistir.

Romanin kahramanlari, Sirplar tarafindan tecaviize ugrayip hamile
kalan Bute adinda 17 yasinda gen¢ bir kadin ile onun hikayesini
anlatan ve Butelerin aile dostu olan kadin dogum uzmani Doktor
Zoje’dir. Doktor Zoje, kocasi vefat etmis ve iki ogluyla yasayan bir
annedir. Savag doneminde Kosova’dan siiriilen bir milyona yakin kisi
arasinda olmus, savas bitiminden hemen sonra evine donmiis ve
Pristine Sehir Hastanesindeki kadin dogum hekimligine devam
etmistir. NATO miidahalesi siliresince Arnavutluk’ta siginmaci olan
Dr. Zoje, Pristine’ye doniisiiniin ertesi giiniinde Bute’nin babas1 Curr
ile karsilasir. Curr, aile dostudur.
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Birbirlerini  tanityanlar savastan sonra ilk karsilagtiklarinda
birbirlerine sorduklari ilk sorulardan birisi “herkes hayatta m1” idi. Zoje
de arkadast Suta’nin kocasi olan Curr ile ilk karsilagmasinda ig¢inde bin
bir endise ile “Cehennemden kurtulmus olmaniz ne giizel. Ne zaman
dondiiniiz? Nereye yerlestiniz? Cocuklar nasil? Ya Suta?” (s. 22) gibi
sorular1 bir ¢irpida soruverir. Curr da normalden uzun bir suskunluktan
sonra “O cehennemin i¢inde hepimiz 6leydik daha iyiydi. Yolda mayina
bassaydik keske. Yanan evimizin atesi bizi kavuraydi daha iyiydi.
Evimizin kuyusunda bogulaydik keske. Hepimiz yerin dibine bataydik.
Gozlerimizle vahseti gordiik. (...) Kopeoglu kopekler Bute’mizin 1rzina
gectiler” (s. 22) seklinde cevap verir. Zoje, hem arkadasinin kiz1 hem de
kendisi dogurtmus olmasindan dolay1 Bute’nin basina gelenleri ¢cok daha
farkli duygularla karsilar. Cok daha derin bir ac1 hisseder. Bir yandan
Bute’nin yasamis oldugu vahsetten duydugu aci diger yandan da o
donemlerde Arnavutlarin, tecaviize ugramis olan kadinlar1 “kirlenmis”
olduklarin1 gérmekten Bute’nin ve ailesinin yasadig1 eziklik duygusuna
tiziiliir. Ayrica sehir hastanesinde kadin dogum uzmani olarak calistig
icin onlarca tecaviize ugramis kadinin yaralarimi iyilestirmek zorunda
kalir ve ¢ok sayida vahset hikayeleri duyar.

Romanda Bute’nin karninda tasidigi doliin bir vahsetin iiriinii
oldugu i¢in bazen sokiip atmak istedigi, ama ayni1 doliin kendinden bir
par¢a oldugu i¢in ondan nefret edip etmedigi konusunda bazen
kendinden emin olamadigi, bir duygu catismasi yasadigi siiriikleyici
bir slupla aktarilmisti. Ama aynm1 Bute, c¢evresindekilerin
konusmalarindan ve kendinin higbir glinah1 yokken ailesine yasattigi
eziklikten dolayr da ayr1 bir tiir iskence yasamaktadir. Kimseyle
konusmayan Bute’den olast bir kiirtaj karari i¢in bir fikir beyan etmesi
istenir. Di1g diinya ile i¢ diinyasi arasinda bir catigmanin igerisinde
kendini bulan Bute kimseyle konusmaksizin kendine bir ¢ikar yol
bulmak i¢in ¢irpinir durur. Ancak tiim bu ¢irpinislarin ne kendisine ne
de icinde bir parca kendinin, bir par¢a da diismaninin olan déle bir
fayda getirmeyecegine kanaat getirerek canina kiyar. Bute’nin annesi
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Suta “o, tasidig1 yiikten dolay1 hem kendisinin hem de bizlerin acisini
dindirdi” (s. 269) diyerek bir anlamda kizinin 6liim acisin1 diger acilara
yegledigini gostermistir. Yazar, boyle bir durum karsisinda hem
insanin ¢aresizligini ortaya koymus hem de 6nyargilar nedeniyle, kendi
iradesi disinda kendisine yapilan koétiiliikten dolayr Bute’ye yakinlari
tarafindan daha biiyiik kotiiliik yapildigina isaret etmek istemistir.

1999 Kosova savasiyla ilgili siirler ise ¢ogunlukla Kosova Kurtulug
Ordusu UCK ve onun “efsanevi komutan1” Adem Jashari’ye adanmus,
¢ogu epik tiirden manzumelerdir.

Aslinda sair olmayan bir cami imami tarafindan kaleme alinmis
olan ve Kosova’da kurtulustan sonra bazi insanlarin hayal kiriklig
yasadigini gosteren “Oglum” siiri Kosova’da savas sonrast donemin
bir bagka yliziine isaret etmektedir.

Oglum

Ancak bugtin gosterebildim
Yiiziine dokunma cesaretini.
“Olmemigsin” diyorlar...
Goniilleri olsun diye,
Yaslanmis ellerimle

Oksadim senin bu taklidini.

Ah oglum!

Bedeninde can varken

Hani bayram giinlerinde

Arkadaslarimla yerim diye

Tepsiden baklava borek asirirdin.

Allah biliyor ya, hep goriirdiim;

Hep de gormezlikten gelirdim bu muzipligini;
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Yoksa bu anani kandirabilmis biri var mi ki?

Ey ogul!

Sarmisti Cennet kokusu

Cansiz bedenini

Evin oniine koyduklarinda;

Heniiz sicakken sildim 1slak kanini.
Senin taklidin olan demir yigim

Ne ¢ok benziyor tas kesmis kalbime,

Damarimin i¢inde donmus kanima.

Ah ogul!

Ugrunda oliiriim dedigin

Bu yoldaglarin

Kanlariniz ve canlarinizi
Satiyorlar ugrunda oteberinin,;
Dikip duruyorlar

Heykel denen su ucubelerden.
Sad etmekteler giiya ruhlarinizi,
Ama hi¢biri gelmedi

A¢maya bu kapimiz,

Ne de gormeye su halimizi.

Ah kinali kuzum!

Ustiimiize damliyor kirik catimiz,
Aldigin ¢ullarla ortiinmekteyiz,
Pencereler desen Gavur vaktinden.
Senin evladin iigiirmiis

Kimin ki umurunda?
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Ah sahinim!

Nasil korum senin yerine bu ucubeyi?
Bilmezler ki senin bana sarilisini
Heyecanla beni koklayisint

“Babam kiskanacak,

Yatiracak falakaya” diye haykirigini...

Ah yigidim!

Gel, diyemem ki gittigin yerden;

Ben gelirim ancak Tanrt isterse.

Lakin yanarim aglik ¢eken bu yetimlere,
Yanarim silasi ydd el goriinen bu sabilere;

Dayanamam gérmeye sefaletini.

Ey ogul,

Bataga bulanmis bu memleketin
Yalan dolaniyla canimdan bezdim.
Cok siikiir serefine halel gelmedi,
Zira diigseydin bu batakliga,

Kiyardim canmna goziim kirpmadan.

Rijad H. Imeri (2016)

Ceviri: Isa Siilcevsi
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Siir, savagta sehit diismiis ogluna bir annenin seslenigini dile
getirilmigtir. Sehit annesi, oglunun dava arkadaglarinin savastan sonra davayi
ve dava arkadaslari unutup diinya nimetleri pesine diismiis olmalarina

hayiflanmasini haykirir.

Sonug

Sonug olarak edebiyat arastirmacilari 1999 Kosova Savasi
hakkinda yazilmis olan eserlerin az olmasini iki temel nedene
baglamaktalar. Bunlardan birincisi, edebi sanatin 6n plana
cikacagd! ve belgesel veya tarihi hikdye 6zelligi géstermeyecek
nesirlerin ortaya konmasi icin halen canli olan savas hatiralarinin
yerini alacak ve kurguya dayali metinler olusturacak yeni neslin
henliz yetismemis olmasidir. Baska bir deyisle savasl bizzat
gbrmis olanlar ancak hatira niteligi tasiyacak metinler
olusturabilir. Edebi estetigin 6n plana gikacadi metinlerin ortaya
konmasi igin savas hatiralarinin izlerinin silinmesi gereklidir. Bu
nedenle de savas romani yazacak neslin savasli ancak tarih
kaynaklarindan dgrenip, tarihi kaynaklarin aydinlatamadigi yonleri
kendi kurgusuyla tamamlayarak edebi metin ortaya koymalari
gerekir. Ikinci gorus ise, zaten yerlesik bir nesir gelenegi
bulunmayan Kosova Arnavut edebiyatindan, baska konularda
oldugu gibi savas konularinda da, sanatsal degeri ylksek ve
Shefkiye Islamaj'in da ifadesiyle “gayret ve sabir gerektiren”
nesirlerin ortaya konmasi i¢in sosyoekonomik ortamin elverigli
olmadigi yonindedir. Aslinda her iki goriste belirtilen nedenler
Kosova savasini ele alan edebi metin yaraticiiginda nicelik ve
niteligi belirlemis gibi gérinmektedir.
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Isa Sulgevsi’

WAR THEMED LITERATURE CREATED POST 1999
KOSOVO WAR

Abstract

Historical sources mainly describe wars, treaties ending the wars,
destruction, and massacres caused by wars, economic outcomes,
parties involved in wars, political and diplomatic initiatives. Nev-
ertheless, it does not focus on literary creativity, which reflects the
world of imagination as the subject and object of the war. On the
other hand, literature does not set as its primary addressing task
the collective events in wars and their impact on societies. Even
when it deals with general events, there is always at least one
hero in the center of the literary text, and a plot is often built
around the war experiences of this hero. Therefore, literary texts
that deal with war as a subject are fictional texts as they are con-
structed around a plot. The fact that these texts are fictional does
not require them to be isolated from reality. Nonetheless, the pur-
pose of their creation is not to reveal the truth of war with all its
nakedness. Based on a true story, it strives to convey the negative
consequences of the war with individuals through some individual
experiences and tries to awaken the main thought in his reader
during this convey.

The Kosovo War, which took place twenty-one years ago, can be
considered a recent event in terms of historiography. There have
been put significant sources of this war as a basis for historiogra-
phy. However, literary generations that have gained fame in Kos-
ovo and abroad in terms of war literature have not yet been cre-
ated. In this study, some findings were revealed by touching this
phenomenon.

Keywords: War of Kosovo, Kosovo Liberation Army, Kosovo Al-

banian literature.
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fran ile ilgili bu diisiince tarihi
caligmalarinin sayisi oldukea azdir.
Bu baglamda Hakki Uygur ve
Abdulla
hazirlanan ve Iran Arastirmalar
Merkezi (IRAM)
yayimlanan bu ¢alisma oldukca

Rexhepi  tarafindan

tarafindan

onemlidir.

Kitap tarihsel kronoloji takip
edilerek hazirlanmis olup birinci
bolimde Mehmet Alict
sonraki donemlerde de goriilebilen
fran’daki
diislinceyi incelemistir. Caligmanin
temel konusu Pers medeniyetinin
tarihine

etkileri

[slam  ©ncesi dini

paralel olarak
devlet

yadsinamaz bir katkisi ve etkisi

siyasi
gelisen  ve ingasinda
olan dini gelenegin tarihi-teolojik
seyridir. Calismada s6z konusu
medeniyetin asli dinl yapisinin
Mecusi geleneginin tarihi siire¢
icerisinde gecirdigi evrelere ve
karsilastig1 dini geleneklere temas
edilmistir. Ayrica Iran din tarihinin

Mecusilik
hakkinda temel Ogretilere de yer
verilmistir. ~ Ozellikle
geleneginin kurumsal bir yapiya

asli unsuru olan
Mecusi

kavusma ¢abasinda oldugu ve

devlet teskilatinda s6z sahibi
olmaya calistigt Sasani
Imparatorlugu’nun kurulus

asamasinda kars1 karsiya kaldigi
Maniheizm’in temel savlari da bu

kapsamlt makalede ele alinan
konular arasindadir.

Turgay  Safak  Gazneliler
doénemi Fars siirinde kimlik

meselesini Ferruhi Sistani 6rnegi
iizerinden mercek altina aldi. Safak
makalesinde dzellikle modern Iran
kimliginin olusumunda kendisine
siklikla atifta bulunulan Gazneli
sair Firdevsi’nin ve Sehname’sinin
oynadigr rolii g6z Oniine alarak
aynt donemdeki sairlerin kimlik
Calismada
belirleyen unsurun ne

algisint  inceledi.
kimligi
oldugu sorusuna yanit verilmeye



caligilmis, aynit zamanda

edebiyatin kimlikle iligkisi de
incelenmistir. Calismada Ferruhi
Sistani’den ve Firdevsi’den
beyitler orijinali ve terciimesi ile
birlikte

divaninda

sunulmustur.  Ferruhi
“Tirk”

kullanimin1 da ayrica bir baghk

kelimesinin

altinda degerlendirilmistir.

Uciincii  makalede Semsettin
Seker, klasik Iran diisiincesinde
Stinni kaynaklarin ehemmiyeti ve
Farsganin Tiirk ilim-sanat hayatina
tesirini kaleme almustir. Calismada
ozellikle Osmanli  doneminde
camilerde okutulan Farsc¢a eserlere
odaklanilmistir.  Ayrica

simifinin ~~ Farsca  ile

ilmiye
iliskisi,
Mesnevi ve Mevlevilik ve 19.
ylizyillda okutulan eserler iizerine
derin bir analiz yapilmstir.
Calismanin sonraki bolimiinii
Fatih Usluer tarafindan kaleme
alman Iran diisiince tarihinde
Hurufilik bashgi olusturmaktadir.
Klasik Iran diisiincesinin &nemli
bir ayagini olusturan mistisizm ve
batinilik akimlariin da 6nde gelen
temsilcilerinden kabul edilebilecek
Fazlullah Esterabadi’nin (1340-
1394) diistinsel  yolculugunun
siirsel bir dille ifade edildigi bu
makalede zamanin yasam tarzina
dair ipuglar1 verilmis, Hurufiligin
Fazlullah’mm 6liimiinden sonraki

evrimi de incelenmistir.
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Ismail Soylemez’in  kaleme

aldigi makalesinde modern Iran

kimliginin ingasinda Fars¢anin
roliinii masaya yatirmustir. Iran’in
ulus devlet olma siirecinde

Farscanin yerinin incelendigi bu
makalede Fars kimliginin tarihsel
stireci ve Ozellikle 1935 yilinda
uygulanmaya baslanan milliyetci

devlet politikalariin  {izerinde
durulmustur. Calismada
modernlesme  siirecinde  bir¢ok

iilkede oldugu gibi Iran’da da
ulusal kimligi insa etmek i¢in dilin
bir ara¢ olarak kullanildigr ve
kurgulandig1 vurgulanmustir.
Altinc1 makalede Hakki Uygur,
fran’da  Sii

siyasi  diislincenin

kaleme

.....

evrimini almistir. Bu
alt mezheplerinin ortaya c¢ikisi,
fsna Aseriye (On iki Imamcilik)
firkasinin ~ diger Sii
sivrilmeye

gruplarin
arasindan baslamasi
gibi tarihi arka plan sunulmus,
ardindan Safevilik sonrasi Iran’da

resmi mezhep haline gelen ekoliin

glin gectikte belirginlesen
diisiinsel/siyasi seriiveni
aktartlmigtir.  Siiligin ~ modern
donemdeki  seriivenin  aslinda

mezhebi faktorlerin siyasal-tarihsel

gelismelerle  etkilesiminin  bir
sonucu olduguna dikkat
cekilmistir. Yazar giinimiizdeki

bolgesel gelismeleri gbéz oOniinde



tutarak Velayet-i Fakih ya da Islam
Cumhuriyeti gibi kavramlarin neye
tekabiil ettigini aciklamaya
caligmistir.

Abdulla Rexhepi, Iran’da yeni
kelam dislincesi ve Onemli
temsilcilerini anlattigr makalesinde
akademik

basinda

giiniimiiz ~ iran’inda
cokca
teoloji

cizerek

cevrelerde ve
tartigilan
anlayisimin

modern
gergevesini
bazi Onemli disiiniirlerin bu
anlayisa katkilarini ele almistir.
Meysam Badamchi, modern
fran milliyetgiliginde Onemli bir
yer tutan
milliyetciligini ve ¢agdas Iranh
entelektiielleri  Seyyid  Cevad
Tabatabai ornegi lizerinden
anlatmistir. Makalede
Tabatabai’nin Avrupa’dan Iran’a
dondigii
eserlerinden Ornekler verilerek bu

“Iransehri”

zamanlardaki

[ranli aydinin 6zcii milliyetcilik ve
[ransehri siyaset diisiincesinin asil
niivesini olusturup olusturmadigi
tartisgthyor.  Ugiincii

Tabatabai’nin  iran’da

boliimde
cokluk
icinde birlik konusuna Hegelci
miiteakip

yaklasimi  ve  onu

Iran’daki azmliklar ve dillerinin

yeri  konusuna  deginilmistir.
Calisma Tabatabai’nin
muhafazakarhgini  ve Iransehri
diisiincesinin liberalizm ile

iligkisini inceleyerek sona
eriyor.Dokuzuncu makalede
Mohammad Reza Nikfar, iran’da
solun tarihine ve diislince yapisina
deginmistir. Calisma genel olarak
Iran’daki sol diisiincenin tarihsel

stireci iginde karsilastigi sorunlari

ve  bunlarin  klasik  donem
diisiincesine  uzanan  koklerini
incelemektedir. Makalenin odak

noktasinda adalet kavrami, Iran’da
devletci diisiincenin kokliliigi ile
fran’in solcu cevrelerinde yogun
entelektiiel
meseleler bulunmaktadir.

Heydar Shadi, Tiirkce
literatiirde biiyiik bir eksiklik olan
felsefi

yaptig1 c¢alismasinda esas olarak

olarak tartisilan

oksidentalizm lzerine
Ahmed Fardid ve Reza Davari’nin

caligmalarindan  yola  ¢ikarak
felsefi oksidentalizmin bir tanimini
yapmig ve tarihsel siirecte bu
gecirdigi
incelemistir. Calismada Iran’daki

diisiincenin evrimi

oksidentalizm tartismalarinda

Heidegger ve Henry Corbin’in rolii

ve Abdiilkerim Surus’un
elestirileri  derinlemesine analiz
edilmistir.

Kendi alanlarinda  uzman

isimlerin yazdiklar1 makalelerden
olusan Iran Diisiince Tarihi kitabi
fran calismalar1 sahasinda biiyiik
bir boslugu dolduracaktir.
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