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Kushte pér botim

Revistén Studime Orientale e boton Instituti pér Studime
Orienale (ISO) né Prishtiné, i cili éshté institucion joqveritar dhe jo
profitabil. Redaksia e revistés Studime Orientale mirépret punimet pér
botim né gjuhét e akredituara né revisté (shqip, anglisht, turgisht,
persisht dhe arabisht). Punimet duhet té paragesin kontribute origjinale
né fushén e orientalistikés né Kosové, Ballkan dhe mé gjeré. Po ashtu,
revista mirépret recensione té botimeve té reja, té botuara brenda pesé

viteve té fundit, deri né 1500 fjalé.

Punimet deri né shtaté mijé fjalé dérgohen né Word me njé
abstrakt me katér fjalé kyce, si dne me rezyme né gjuhén angleze.
Nése punimi éshté né anglisht, abstrakti mund té jeté né njé gjuhé
tjetér té akredituar né revisté (shqip, turgisht, persisht apo arabisht).

Punimet e recensionet dérgohen né adresén:
revista.studimeorientale@gmail.com

Punimet e paragitura pér botim duhet té jené origjinale, pra qé
nuk jané botuar pjesérisht ose terésisht, por mund té botohen né njé

gjuhé tjetér té revistés me pelgimin e Redaksise.

Punimet e botuara né revisté nuk mund té kopjohen né asnjé
formé, té ruhen né njé bazé té dhénash ose té riprodhohen pa lejen e

botuesit, kurse lejohen citime sipas kritereve shkencore.


mailto:revista.studimeorientale@gmail.com

Conditions of publication

Oriental Studies Journal is published by the Institute for
Oriental Studies in Pristina, which is a non-governmental and
nonprofit institution, as such welcomes the publication works in
accredited languages in the magazine (Albanian, English, Turkish,
Persian and Arabic), which represent original contributions in the
field of orientalistics in Kosovo, the Balkans, and beyond. Also the
magazine welcomes reviews of new publications, published in the

last five years, up to 1500 words.

Works up to 7, 000 words, are sent in Word format with four-
key words, as well as a resume in English, and if it’s in English, the
resume can be in another accredited language in the journal (Albanian,

Turkish, Persian and Arabic). Works and reviews are sent in add:
revista.studimeorientale@gmail.com

The articles submitted for publication should be original, so
that they were not published in part or in full, but may be some
articles republished here in other languages (in English, Arabic etc.)

with the permission of the authors.

Works published in the journal cannot be copied in any form,
stored in a database or reproduced without the permission of the

publisher, citations are allowed according to scientific criteria.
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Fjala e redaksisé

Ky numér i revistés Studime Orientale po del mé ndryshime
krahasuar me numrat e kaluar, né saje té ndryshimeve institucionale né
organizimin e studimeve orientale gé jané béré gjaté viteteve té fundit.
Numrat e paré té revistés 1-3 u botuan nga Shoqgata e Orientalistéve té
Kosovés (SHOK), e cila u themelua mé 2006. Kjo shogaté e botoi mé
voneé revistén Studime Orientale né gjuhén shqipe, e cila i dedikohej

rrethit té interesuar pér kété fushé studimesh né botén shqiptare.

Me themellimin e Institutit pér Studime Orientale (ISO) né
Prishting, mé 2016, né marréveshje me kolegét e Shoqgatés sé
Orientalistéve né Kosové, té cilét tani jané té angazhuar edhe né
Institut (1ISO), edhe né revisté, u dakorduam gé té vazhdohet me
botimin e revistés Studime Orientale, si botim i Institutit (ISO), me
géllim gé té mbahet kontinuiteti i punés profesionale né fushén e
orientalistikés né Kosové, e cila daton sé paku gé nga viti 1973, kur

edhe u themelua Dega e Orientalistikés né Universitetin e Prishtinés.

Né pérputhje me Statutin e Institutit (1SO), Bordi i ri i
Institutit e ka paré té udhés gé numri i ri i revistés (nr. 4) té dalé né
pesé gjuhé (nga e majta - né shqip, anglisht e turgisht, kurse e nga e
djatha - né arabisht e persisht). Kjo ményré e botimit té revistés éshté
menduar té jeté uré komunikimi midis kolegéve gé& merren me
studimet orientale né Ballkan dhe té gjithé atyre gé jané té interesuar

pér kéto studime né Lindje dhe né Pérendim. Pikérisht pér kété, tani e
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tutje né kété revisté do té botohen punime origjinale né kéto gjuhé,
por edhe punime té pérkthyra, me pelgimin e autoréve dhe té

institucioneve pérkatése.

Po ashtu, tani e tutje revista do té botojé recensione pér veprat
e reja (deri né 1500 fjalé), té botuara né gjuhé té ndryshme té
Ballkanit e gé paragesin vleré dhe meritojné té prezantohen né rrethe

mé té gjera né gjuhét né té cilat botohet revista.

Késhtu, né kété numér, né pjesén e majté kemi punime né
gjuhét angleze, shqipe dhe turke. Né gjuhén shqipe kemi njé punim gé
I dedikohet njé ngjarjeje shkencore té shumépritur deri tani, botimit té
Fjalorit historik té gjuhés arabe. Né kété punim autori éshté pérpjekur
té prezantojé njé sistem profesional té transkriptimit té emrave arabé
né gjuhén shqipe, gé mund té jeté iniciativé pér njé konsulté né nivel
mbaréshqiptar pér njé sistem té unifikuar, té cilin ende nuk e kemi
krahas gjithé késaj tradite t€ punés gé kemi né orientalistiké.
Gjithashtu, né gjuhén shgipe botohet edhe njé studim pér logjikén e
Avristotelit, e cila mésohej né medreseté shqiptare deri né gjysmén e
dyté té shekullit XX. Né seksionin né gjuhén angleze kemi njé studim
pér géndrimin e Profetit Muhammad ndaj poezisé, kurse né seksionin
né turgishte kemi njé punim pér veshjet popullore né fshatin
GuriBardhé né Shqipéri deri né shek. XV, pérkatésisht deri né
pushtimin osman. Né pjesén e djathté, né seksionin e gjuhés arabe,
kemi njé studim pér Mehdi Frashérin pér kohén derisa ishte guvernator

I Jerusalemit mé 1912, si dhe njé studim té pérkthyer nga shqgipja né
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arabisht pér fenomenin e "egjiptianéve té Kosovés". Mé né fund, né
sesionin né gjuhén perse kemi njé punim gé i kushtohet poetit Sadi dhe

sfidave té njeriut bashkékohor.

Pérvec recensioneve pér vepra té ndryshme, né kété numér té
revistés kemi edhe rubrikén In Memoariam, me ¢’rast pérkujtojmé
dhe nderojmé Dariush Shayegan (1935 -2018), Mehmet Kico (1949 -
2018) dhe Qemajl Morina (1951 -2019).

Kemi nderin té njoftojmé lexuesit dhe opinionin e gjeré se
gjaté pérgatitjes pér botim té kétij numri té revistés, anétari i Bordit
konsultatativ 1 Institutit (ISO) Akad. Esad Durakoviq u nderua mé
Cmimin pér pérkthim e mirékuptim ndérkombétar pér veprén
jetésore gé pérfshin pérkthimet e tij nga gjuha boshnjake né arabisht
(Doha 2018), kurse anétari i redaksisé Salah Jarrar, né janar té vitit
2019, u nderua me Medaljen Mbretérore Spanjolle pér veprén

jetésore né fushén e studimeve arabe-spanjolle.

Prof. Muhamed Mufaku
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Editorial

This new issue of the Oriental Studies Journal comes
differently compared to its previous numbers due to the institutional
changes that have taken place over the last few years. The first issue
of 1-3 was published by the Association of Orientalists of Kosovo
(SHOK), which was founded in 2006 and later published the Oriental
Studies Journal in Albanian. It was dedicated to the circle of
interested readers in this area in Albanian world. With the founding
of the Institute for Oriental Studies (ISO) in Pristina, in 2016, we
have agreed with our colleagues from the Association of Orientalists
of Kosovo who are now present at the Institute (ISO) and in the
Journal, to continue publishing the magazine Oriental Studies as a
publication of the Institute (ISO) to maintain the continuity of
professional work in the field of oriental studies in Kosovo, which
dates back to at least from 1973 with the foundation of the

Department of oriental studies at the University of Pristina.

In line with the Statute of the Institute (1SO), the new Board of
the Institute decided at the end of 2018 that the new edition of the
journal would be published in five languages (from left in Albanian,
English, Turkish and from right in Arabic and Persian) in order to be
a bridge of communication between colleagues dealing with Oriental
studies in the Balkans and those who are interested in these studies in

the East and in the West. For this reason now on original works in
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these languages , or translated works in these languages with the
consent of the respective authors and institutions, will be published
in the Journal. Also, from now on the Journal will take care to
publish book reviews of new books (up to 1500 words) published in
different Balkan languages that represent value and deserve to be
presented in the broader circle through the languages accredited in
the journal.

Thus, in this number we have on the left, or in the English,
Albanian and Turkish studies section, a study in English on the
Prophet Muhammad's attitude to poetry, while in Albanian we have a
study for a long-awaited scientific event: the publication of the
Historic Dictionary of the Arabic language in Doha in 2018. Another
study in this section is about the logic of Aristotle in the Albanian
madrasas, while in Turkish we have a survey of folk costumes in the
village Gurri-Bardhé in Albania. On the right side, or in the Arabic
and Persian languages section, we have a study about Mehdi Frashéri
as a Governor of Jerusalem in 1912, and a study translated from
Albanian about the phenomenon of "Egyptians of Kosovo", while in
Persian we have a work about the poet Sadi and the challenges of

modern man.

In addition to the book reviews in this number we will have
the In Memoriam for the distinguished figures that range between
the two Journal numbers. Thus, in this issue will be honored with
note DariushShayegan (1935-2018), Mehmet Kico (1949 -2018) and
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Qemajl Morina (1951-2019). Also we're delighted with the award
given to the member of our Institutes consultative board (ISO) Acad.
Esad Durakovic, who was honored with Prize for translation and
international understanding in Doha, for his life work involving his
translations from Bosnian to Arabic (Doha 2018), while editorial
board member Prof. Salah Jarrar was honored in January 2019 with
the Royal Spanish Medal for the life work in the Arab-Spanish

studies field.

Prof. Muhamed Mufaku
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Isa Memishi

Fjalori historik i arabishtes i Dohas -

kurorézim i pérpjekjeve njéshekullore
Isa Memishi*
Abstrakt

Leksikografia ndér arabét ka njé tradité mjaft t& hershme dhe té bujshme.
Edhe pse fjalori i paré i arabishtes ishte hartuar gé né shekullin e VIII nga Halil
Bin Ahméd Bin al-Farahidij, u desh té pritet shekulli XXI qé té kemi fjalorin
historik té arabishtes.

Ide pér hartimin e njé fjalori historik té gjuhés arabe kishte edhe mé herét.
Ndér iniciativat mé serioze pér hartimin e njé fjalori té kétyre pérmasave éshté ai i
Akademisé sé Gjuhés Arabe né Kajro, né vitin 1932. Njé nismé tjetér pér hartimin e
fjalorit historik té arabishtes ka gené ajo e orientalistit gjerman August Fischer né
vitin 1913. Pas késaj kemi nismén e Abdulla al-*AlajlT né Liban. Njé projekt tjetér
pér hartimin e fjalorit historik té gjuhés arabe ka gené edhe projekti i Asocionit té
Akademisé sé Gjuhés Arabe dhe Shekncave né Tunizi.

Gjithé kéto pérpjekje nuk u jetésuan, nuk rezultuan me ndonjé sukses
konkret pér té pasur Fjalorin historik té gjuhés arabe té ploté. Nga Fjalori i
Fischerit, dritén e botimit e pa vetém véllimi iparé, i botuar mé 1967 né Kajro dhe

ai i Abdulla al-°Alajlit me vetém njé véllim té botuar mé 1963.

Projektin e shumépritur pér Fjalorin historik té arabishtes, mé 25 maj
2013 e lansoi Qendra Arabe pér Kérkime né Doha me njé ekip né krye me Ramzi
Ba‘labakun, kurse pérfundimin e etapés sé paré, nga tri gjithsej, e promovoi né
dhjetor té vitit 2018.
Fjalét kyece. Fjalori historik i arabishtes, Doha, Fischeri, Akademia e Gjuhés
Arabe.

* Profesor i gjuhés arabe né Degén e Orentalistkés né F. Filologjik té Universitetit "Hasan
Prishtna" né Prishting, autor i Fjalorit arabisht-shqip (2011).
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Hyrje

Fjalorét hsitoriké dallojné nga fjalorét e zakonshém. Derisa kéta té
fundit japin sgarime rreth kuptimit té njé fjale té caktuar, pa u ndalur né
histroikun e asaj fjale dhe né evoluimin e kuptimit té saj, fjalorét historiké
ofrojné té dhéna se kur pér heré té paré éshté pérdorur njé fjalé e caktuar,
kuptimi i paré i saj dhe transformimi semantik dhe strukturor. Fjalorét
historiké regjistrojné gjithé trashégiminé leksikore té teksteve, qofshin ato
té gdhendura apo té regjistruara né tekstet e vjetra. Pikérisht kjo éshté vlera
e kétyre fjaloréve. Fjalorét historiké prezantojné leksikun me mjete

racionale.

Njé céshtje gé éshté diskutuar ndér leksikografét arabé éshté ajo se
cila éshté gjuha letrare arabe dhe, né kuadér té saj, cili duhet té jeté leksiku
gé duhet té prezantohet né fjalorét historiké?

Sipas August Fischerit, atéboté edhe arabologét mé té njohur ende
nuk ishin t& njé¢ mendjeje se cila arabishte ishte pér ta arabishtja letrare.!
Sipas pjesés dérmuese té historianéve té gjuhés arabe, arabishte letrare
konsiderohej i gjithé leksiku gé mund té déshmohej, duke e ndaré né tri
fusha:

1. Leksiku i Kuranit, duke e besuar si fjalé té Perendisé sé lartémadhérishém;
2. Leksikun e hadithit, duke e besuar fjalé té Profetit Muhamed,;
3. Leksiku i klasikéve arabé. Né kété fushé éshté pérfshiré i gjithé leksiku i

veprave té sistemuara apo té pasistemuara nga klasikét.

Né grupin e klasikéve jané pérfshiré tri gjenerata.

N oo VAV Lsalal . Gelall gealll pmall s f
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1. Gjenerata e paré éshté gjenerata e poetéve té periudhés paraislame, si
si’Imru’u-1-Kajs e té tjerg;

2. Gjenerata e poetéve gé kané jetuar né periudhén paraislame dhe né até
islame;

3. Gjenerata e poetéve té quajtur poeté islamé, gé nuk kané jetuar né
periudhén paraislame.

4. Gjenerata e poetéve pas klasikéve e deri né ditét tona, ndryshe kéta
poeté quhen edhe poeté bashkékohoré. Né kété gjeneraté pérfshihen poetét

duke filluar nga Bashar Bin Burd, Ebu Nuvas e té tjeré.

Fischer e pérkrah mendimin e Abu Nasr al-Farabi (874-950), té
shfaqur né hyrje té veprés sé tij Kitabu-l-hurif, ku thoté: Kurejshitét jané
arabét mé té qarté né theks, jané arabét g mé sé lehti shqgiptojné
arabishten, gjuha e tyre éshté mé e bukura pér veshin, duke vazhduar se,
nga ky fis jané edhe autorét klasiké si’lmru‘u-I-Kajsi, Tamimi dhe té tjerét.”
Fischer, duke vlerésuar pjesén mé té madhe té leksikut té gjuhés sé poezisé
klasike, shkon edhe mé larg duke e quajtur até varietet edhe Lingua franca

poetica.

Pér té dhéné njé pasqyré rreth zhvillimit té hartimit té fjalorit historik

té arabishtes, sé pari duhet paré zhvillimin e leksikografisé arabe.

Sipas historianéve té historisé sé gjuhés arabe, shkollat mé té
réndésishme té leksikografisé arabe jané katér:®

AY oo el amll s
AT o Al Andall VAN ol Anale Lzmaliog Luylite Zuspall porlall ccnSia gol oma el e 19S5 |
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Shkolla e paré e leksikografisé arabe

Fjalor i paré i gjuhés arabe konsiderohet ‘Kitabu-I-Ajn", me autor
Halil Bin Ahmed Bin al-Farahidij (718-786). al-Halil Bin ’Ahmed
konsiderohet pionier né fushén e leksikografisé arabe dhe njihet si
themelues i shkollés sé paré né leksigrafiné arabe. al-Halil, sipas Fisherit,
pér shekuj me radhé éshté konsideruar ndér filologét mé té njohur né
historiné e arabistikés. Ai gjithashtu konsiderohet edhe themelues i

metrikés arabe dhe i arabistikés.*

Ajo gé e bén karakteristik fjalorin e tij nga fjalorét e tradités arabe,
éshté sistemi i renditjes sé fjaléve. Renditja alfabetike e kétij fjalori éshté
béré sipas vendshqgiptimit t& konsonanteve té alfabetit arab, njé tradité e
renditjes sé alfabetit t& sanskritishtes. Ai renditjen e fjaléve né fjalor e
fillon me konsonantet grykore, e pastaj me ato giellézore, pér té vazhduar

me dentalet dhe mé né fund me konsonantet buzore.

Ky sistem i renditjes alfabetike njihet njéherésh edhe si shkolla e
paré né leksikografiné arabe. Kété sistem e ndogén edhe disa autoré té tjeré
pas al-Halil Bin >Ahmedit, si¢ jané: Abu ‘Alf al-Kali (901 - 967) me veprén
al-Bari U;> Abu Mansar al-°Az'harij (895-981) me veprén Tahdhibu-I-
luga;® Abu Bagr Bin al-Hasan az-Zubajdi allshbili (vdig mé 989) me
veprén Muatésaru-I- ajni; Sahib Bin ‘Ibade (935-985) me fjalorin e tij al-
Mudit fi-I-luga “dhe Ibn Sajjid (1007-1066) me fjalorin al-Muxhem va-I-

mu Az tul-1- a zam.

o e gbadl oyl s
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Shkolla e dyté e leksikografisé arabe

Themelues i1 shkollés sé dyté té leksikografisé arabe njihet lbn
Durdjdi (837-933) me vepérn e tij Xhamhara. Ky autor ndjek sistemin e
renditjes sé fjaléve sipas njé parimi krejt tjetér nga shkolla e paré e
leksikografisé arabe. Sa pér ilustrim, po pérmendim fjalén aa=/axhama/ té
cilén e rendit tek konsonanti z/xh/ duke u bazuar né parimin se konsonanti
z/xh/, sipas renditjes alfabetike, nga tri konsonantet bazike, éshté

konsonanti i paré né alfabetin arab.?
Shkolla e treté e leksikografisé arabe

Shkolla e treté e leksikologjisé arabe konsiderohet shkolla e
ashtuquajtur Shkolla kafije. Themelues i késaj shkolle konsiderohet al-
Farabi, me vepérn e tij Divanu-1-adab. Pér dallim nga dy shkollat e para, ky
autor ndjek njé metodé té vecanté né renditjen fjaléve né fjalor. al-Farabi
fjalorin e tij e ndan né kapituj. Renditjen e kapitujve e bén sipas renditjes
alfabetike tradicionale né leksikologji, por gé fjalét i rendit duke marré
konsonantin e fundit té asaj fjale. Fjalén < /basathd/ e rendit te kapitulli i
konsonantit &/th/. Ky sistem i kérkimit té fjaléve né fjalor konsiderohet ndér

mé té zorshmit.

Kété shkollé té leksikografisé e ndogén al-Xhavhari (vdiq mé 1003)
me veprén e tij as-suhaha. Késaj shkolle i pérkasin Ibn Manzar (1232-
1311) me veprén e tij Lisani-l arab; Fajriz *Abadi (1328-1414) me veprén
al-Kamusu-1-mufirt dhe &z-Zubdjdi (1732-1790) me veprén Taxhul-1- ariis.

A
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Shkolla e katért e leksikografisé arabe

Themelues i késaj shkolle té leksikografisé konsiderohet Abu ‘Amru
-sh-Shajbani (728- 821) me veprén e tij al-Xaim. Renditja e fjaléve né

fjalor, sipas kétij sistemi, &shté renditje alfabetike.

Fjalét, pasi té jené liruar nga ndajshtesat, renditen sipas rendit
alfabetik.

Ky sistem i renditjes sé fjaléve né fjalor éshté ndér mé té thjeshtit
dhe mé lehté i pérdorshém. Meqgenése éshté sistemi mé praktik, prandaj
edhe ka gjetur shtrirje kohore dhe deri diku é&shté sistem standard né

hartimin e fjaloréve edhe né ditét tona.

Ndjekésit mé té njohur té késaj shkolle té leksikografisé arabe jané:
Ibn Faris (941-1005) me veprén e tij Makajisu-l-luga,’ al-Zamahashari
(1074-1143) me veprén e tij *Asasu-1-balaga, ar-Rrazi (vdig mé 1261) me
vepérn e tij Mu/taru 's-siaah, dhe fjalorét bashkékohor si al-Mu Xhamu-I-

vasit, al-Mu xhemu-I-vexhiz, al-Mu Xhemu-I-kabir etj.

Pavarésisht faktit se leksikografia arabe kishte njé té kaluar mjaft té
begatshme dhe, pavarésisht asaj gé u cek mé lart lidhur me shkollat e
leksikografisé arabe, nuk shohim ndonjé iniciativé apo pérpjekje pér
hartimin e njé fjalori historik té arabishtes. Karshi gjithé késaj trashégimie
né leksikografi dhe veprave nga fusha e gjuhésisé, si *Alfijatubnu-1-Malik
dhe al-Axhramiya, me autor lbnu *Axhram, asnjé autor nuk prezantoi
tekste nga gjuha klasike arabe, por gati té gjithé autorét i referoheshin

njéri-tjetrit dne citoheshin mes veti. Arabishtja kishte nevojé pér njé fjalor
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historik, ku do té pasqyrohej historia e leksikut té gjuhés arabe dhe ku do

té regjistrohej e gjithé ajo trashégimi leksikore.

Iniciativa e paré pér hartimin e njé fjalori historik té gjuhés arabe

ishte nga Akademia e Gjuhés Arabe né Kajro né vitin 1932.

Pas késaj kemi iniciativén e Abdulla al-°Ala;jli (1914-1996) né Liban,

i cili e hartoi Fjalorin historik té arabishtes té titulluar al-Marxhi' me 1963.

Njé projekt tjetér pér hartimin e fjalorit historik té gjuhés arabe ka
gené edhe ai né Tunizi, nga Asocioni i Akademisé sé Gjuhés Arabe dhe
Shkencave.

Njé ndér iniciativat mé serioze pér hartimin e Fjalorit historik té

arabishtes ka gené ajo e orientalistit August Fischer, né vitin 1913.

Me kété rast, shkurtimisht do té ndalemi pér té paré historiné e
inisiativés sé August Fischerit pér hartimin e fjalorit historik té arabishtes
dhe projektin e Abdulla al-Alajlit. Pérkundér faktit gé kéta dy autoré i
kishin realizuar projektet e tyre, njéri né térési e tjetri gati té plotg,

megjithaté dritén e botimit e pané vetém me nga njé véllim.

August Fischeri (1865-1949), orientalist gjerman i specializuar né
arabistiké né fushén e morfologjisé, sintaksés dhe leksikologjisé, ishte
pasues i rrugés sé profesorit té tij, filologut t&¢ madh Heinrich Leberecht
Fleicher, i cili éshté edhe themelues i shkollés sé njohur né orientalistikén

gjermane me emrin Shkolla e Leipsiger. Ai ndogi metodén gé studimet té

0 Heinrich Leberecht Fleicher (1801-1888) éshté ndér studiuesit mé t& njohur té
studimeve orientale né shekulline néntémbédhjeté. Né arabisht ka botuar veprén "Tartiul
abr al-Feda”, té njéjtén vepér e ka pérkthyer edhe né gjermanisht. Ai gjithashtu ka hartuar
edhe njé katalog té quajtur "Katalog i doréshkrimeve orientale té ruajtura né Drezden”.
Me 1845 themeloi "Shogatén orintalo-gjermane”.
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mbéshteten né dokumente dhe né prova té arabologéve, né rend té parg,
dhe né rezultatet e filologéve arabgé, duke géndruar larg supozimeve té cilat

mund té jené mahnitése, por té pabazuara.**

A. Fischer éshté autoritet i pakontestueshém né studimet e gjuhéve
orientale, si né arabisht, né hebraisht, né persisht, né sirianishte dhe né
gjuhét e tjera.*? Fischer ishte njohés i miré letérsisé arabe dhe i historisé sé
kulturés. Ai ishte i apasionuar pas gjuhés arabe, posacérisht pas
leksikologjisé arabe. Duke u marré me letérsiné arabe, me leximin e
teksteve nga letérsia arabe, ai u thellua né leksikun e gjuhés arabe. Gjaté
gjithé jetés sé tij akademike, ai u pérkushtua né etomologjiné e leksikut té

gjuhés arabe.

A. Fischer, duke shprehur admirim pér té gjithé autorét e fjaloréve té
gjeneratave para tij, thoté se té gjithé autorét kishin ndjekur njéri-tjetrin
dhe se tani ishte koha qé té shihej se cilat ishin mangeésité e atyre fjaloréve
dhe té shihej né mos ishte koha pér njé fjalor té ri dhe mé té pasur. Fischer,
pas botimit té fjalorit t¢ Oxford (OED), fjalor i paré historik i ploté,
prezantoi idené e tij pér hartimin e fjalorit historik té arabishtes.™

Qé né fazén fillestare Fischeri shtron pyetjen se si do té dukej njé
fjalor i gjuhés arabe letrare i pérshtatshém pér zhvillimin e arabistikés né
shekullin XX? Ai, né projekt-propzimin e tij pér hartimin e fjalorit historik

té arabishtes, thoté: ky fjalor duhet té pérfshijé gjithé lekskiun e gjuhés

pér mé shumé rreth jetés dhe veprés sé Fischerit, shih Abdurrahman Badavi, Leksikon i
Orientalistéve, Logos A, Shkup, 2015, f. 31-35.

el Hass § Ogspaiad! gy Alasas |
http://www.m-a-arabia.com/vb/shoéthread.php?t=11416
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arabe gé ka gjetur, pa pérjashtime, duke pasur parasysh kéto Kritere:
kriterin historik, etimologjik, polisemik, sintaksor dhe frazeologjik.
Fischeri gjithé kéto kritere i shtjellon mé tej né parathéniene fjalorit té tij,
pér té cilin do té b&jmé fjalé né vijim.

Fischeri, né raportin gé e kishte prezantuar para Akademisé sé
Gjuhés Arabe né Kajro né vitin 1936, kishte prezantuar parimet kyresore té
Fjalorit historik té arabishtes. Ai kishte prezantuar pesé parime té cilave do
t’u pérmbahej:

1. Struktura e pérmbjatjes sé fjalorit. Aty do té prezantohej burimi nga éshté
vjelur secila fjalé;

2. Ményra se si éshté vjelur materiali. Pér secilén fjalé kishte skedé té
veganté, duke prezantuar strukturén dhe kuptimin e saj.

3. Strukturén e fjalorit. Né kété pjesé kishte prezantuar renditjen e fjaléve,
duke filluar nga konsonanti i paré, i dyté, i treté, e késhtu me radhé, dhe
pér secilén fjalé trekonsonantike duke e prezantuar até me té gjitha
derivatet e saj.

4. Rregullat kryesore té leksikografisé. Vokalizimin e secilés fjalg,
verifikimin, strukturén, kuptimin, duke e argumetuar me argumete té
dokumetuara pérgjaté historisé sé pérdorimit té asaj fjale.

5. Pérkthimin e pérmbajtjes sé ¢do fjale né njérén nga gjuhét evropiane, né

gjuhén angleze apo franceze.

Fischeri ia kishte dalé té regjistronte trashégiminé gjuhésore nga
shkrimet e para e deri né vitin 300 hixhri (fillon mé 18.08.912). Ai ndjeu
mungesén e njé fjalori té arabishtes té kétyre pérmasave, pér té pérkthyer
ilustrimet e cituara nga poezité népér literaturé, sidomos pjesé té

shképutura nga poezia paraislame, e duke u pérgendruar né poeziné e
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periudhés emevite.

Kété projekt Fischeri pér heré té paré e béri publik né vitin 1907,
gjaté mbajtjes sé Kongresit té Filologéve Gjermané né Bazel. Projektin e tij
e pérsériti edhe né Konferencén ndérkombétare té orientalistéve, e cila u
mbajt né Kopenhagen, né vitin 1908. Fischeri edhe né konferencén tjetér
né Athing, né vitin 1912, e prezantoi po té njéjtin projekt.* Né diskutimet
népér seancat e kétyre konferencave ai béri me dije se karakteristiké e kétij
fjalori do té ishte gjuha klasike arabe. Aty do té pérfshihej gjuha e poezisé
sé periudhés paraislame e deri né fund té periudhés emevite, gjuha e
Kuranit, gjuha e hadithit dhe gjuha e historianéve mé té vjeter. Ai pohonte
se do té shfrytézonte edhe materiale leksikore té cilat i kané |éné
arabologét evropiané para tij, né rend té paré Heinrich Leberecht Fleicher
dhe Heinrich Thorbecke.

Komisioni kompetent i formuar né Kopenhagen u pajtua me
konstatimin né vijim: Komisioni pérshéndet nisiativén e Kongresit té
pesémbédhjeté té orientalistéve gé té pérkrahé projektin e Fischerit pér
hartimin e fjalorit t& gjuhés arabe letrare né harmoni me frymén e hartimit té
fjaloréve bashkékohoré. Unanimisht miratojmé kété inisiativé dhe shpresojmé

gé té sigurohen mjete dhe materiale pér realizimin e kétij projekti.*®

Fischeri, projektin rreth hartimit té kétij fjalori e filloi né vitin 1914,
me themelimin e Institutit pér Hulumtime Saksofone né Leipzig, ku

Fischeri zgjedhet drejtor i sektorit té arabistikés—islamistikés.

Fischeri, né vitin 1918, duke u bazuar né kapacitetet e tij, Kishte
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menduar gé kété projekt ta pérfundonte brenda tri - katér viteve, por kriza
financiare gé e kishte kapluar atéboté Gjermaniné, kishte ndikuar edhe né
krizén financiare té Institutit té Lajpcingut, andaj atij iu desh gé projektin e

tij ta vazhdonte pa ndihmén e bashképuntoréve.

Né vitin 1936 projekti i Fischerit kishte marré rrugé pér
rrumbullakésimin e tij. Né vjeshtén e atij viti Qeveria e Egjiptit, me
propzimin e Akademisé sé Gjuhés Arabe né Kajro, mori pérsipér
shpenzimet pér botimin e Fjalorit historik té arabishtes dhe né té njéjtén
kohé t& mbulojé shpenzimet pér géndrimin e Fischerit né Kajro gjaté stinés
sé dimrit, me té vetmin géllim gé té pérfundohej ai projekt. Kjo pérkrahje
nga geveria e Egjiptit i mundésoi Fischerit qé té sigurojé njé numér té
konsiderueshém té bashképunétoréve egjiptiané dhe té sigurojé mjete pér

blerjen e veprave té cilat i nevojiteshin.

Tani, né kéto rrethana té reja té krijuara né Kajro, Fischeri thoté se i
duhen rreth shtaté vjet pér ta pérfunduar projektin e tij. Ai ishte i
vetédijshém pér sfidat, ndaj thoté se Muhamad Murteda al-Husejn az-
Zubejdiit 1 jané dashur katérmbdhjeté vjet pér ta pérfunduar fjalorin e tij
Taxhu-1- aras min-xhavhari-l1-kamiis, edhe pse pjesén mé té madhe té
materialit e kishte vjelé nga fjalori Lisanu-l-arab, kurse kolegut té tij
Eédéard Lanes i ishin dashur pesédhjeté e njé vjet puné pér ta pérfunduar
fjalorin e tij. Fischeri né vazhdim pérmend njé varg autorésh gé me decenie
té téra kishin punuar deri né botimin e fjaloréve té gjuhés arabe né gjuhén
frenge dhe angleze. Ai mé né fund pérmend pérvojen e hartimit té Fjalorit
Oxford English Dictionari, ku thoté se hartimi i tij ka filluar né vitin 1884
dhe ka pérfunduar né vitin 1924, duke u angazhuar né até puné gindra
eksperté.
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Fischeri, né fajlorin historik té arabishtes, si¢ thoté edhe veté, kishte
vendosur té fillonte me mbishkrimet e gdhendura, gé ishin zbuluar asokohe,
e gé i takonin shekullit t&¢ VI, doréshkrimet né papiruse dhe né monedha,
duke pérfunduar me materialin e vjelur deri né fund té Kalifatit Omajad
(v.750).

Lidhur me idené e Fischerit pér hartimin e Fjalorit historik té
arabishtes ka mendime té ndryshme. Dr.’Ibrahim Madkiir, atéboté sekretar
i pérgjithshém i Kaéshillit pér botimin e kétij fjalori, mendon se pér ta
marré kété nismé Fischeri ishte frymézuar nga Fjalori i Oxfordit. Por, Prof.
Dr. Muhamméad Réshshad al-Hamzavi mendon se orientalisti Heinrich
Thorbecke'® dhe orientalisti F. Heerdegen ishin ata qé e frymézuan

Fischerin pér té hartuar Fjalorin historik t& arabishtes.*’

Karshi kontributeve t& Heinrich Leberecht Fleicherit dhe Heinrich
Thorbeckes, Fischeri kishte ndérmend té pérdorte edhe fjaloré gé kishin
botuar apo kishin 1éné né doréshkrim orientalistét, si: Dozi, Fleicher,
Thorbecke, Allfedi dhe Goldziher. August Fischer punén né kété projekt e
pati filluar né vitin 1913, duke vendosur skedat me ilustrimet e shképutura

nga fjalorét dhe nga divanet.

Né kété projekt Fischerit i kishin ndihmuar edhe Johs Pedersen, John
Leéis Enoch, me prejardhje egjiptiane nga Manfaluti, Munir Haméandij,
egjiptian nga Kajro dhe Emalia Eodenberg. Né kété projekt gjithashtu kané
marré pjesé edhe Arthur Schaade dhe Erich Braunlich. Pér pérfundimin e
kétij projekti madhor, né vitin 1932 né Egjipt u formua Asambleja e

16 pgr mé shumé pér Heinrich Thorbecke shih, Abdurrahman Badavi, op.cit. f. 153-154.
anyall Cigio 3« yad Cosmgl U Byalall sl Gl small cpendl deme (s dres s jppall aee
http://www.voiceofarabic.net/ar/articles/2355.
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arabologéve, kurse Fischeri u zgjodh anétar i kétij komisioni. Komisioni
filloi punén me grumbullimin e materialit pér kété fjalor. Fischeri pér ¢cdo
dimér frekuentonte Kajron. Kjo zgjati deri né vitin 1939. Até vit kur
shpértheu Lufta e Dyté Botérore, Fischeri nuk pati mundési té kthehej né

Egjipt, posacérisht pasi gqé né vitin 1945 u anulua anétarésimi i
tij né komisionin e themeluar né vitin 1932.

A thua cili ka gené fati i materialit t&¢ grumbulluar gé iu besua
Asamblesé sé arabologéve? Asamblesé, gjaté transferimit nga objekti i saj né
rrugén Kasru-I- ajn pér né rrugén Marad né al-Giz4, iu shkapérderdh i téré
materiali i grumbulluar i fjalorit. Nga i gjithé ai material mbeti vetém njé
pjesé e vogél. Universiteti i Tubingenit dhe disa universitete té tjera
gjermane u pérpogén qé t’i kopjojné ato materiale, mé té vetem déshiré qé té
vazhdonin punén né kété projekt té fjalorit, pér té cilin Fischeri pati punuar
gjaté kohé. Mirépo puna mbeti aty ku kishte filluar. Pérkundér apeleve té
shumta, askush nuk punoi pér ta vazhduar kété projekt. Késhtu humbi pjesa

mé e madhe e materialeve qé i pati grumbulluar Fischeri me ndihmésit e tij.

Névitin 1957 u botua Véllimi i paré dhe i vetém nga i gjithé ai
material. Fjalori u titullua al-Mu Xhamu-I-lagavijj at-tariijj.'® Né kété
véllim éshté pérfshiré parathénia e fjalorit me 34 fage dhe 53 fage material
té fjaléve té para qé fillojné me konsonantin e paré hamza"e deri te folja i
abada.

Fjalori i Fischerit konsiderohet ndér fjalorét mé té miré té hartuar
nga ana e orientalistéve gé kané kontribuar né leksikografiné arabe. Dr.

Ibrahim Medkiir pér fjalorin e Fischerit thoté se éshté hartuar me té njéjtén

'8 Sipas disa burimeve, ky fjalor éshté emértuar al-Mu Xhamu at-tari Aijj.
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metodologji sikurse Fjalori historik i Oksofrdit.

Se sa gjithépérfshirés ka gené projekti i Fischerit shihet nga paragitja e
tij né njé mbledhje té€ grupit punues, ku kishte deklaruar se posedonte 600
skeda vetém pér kuptimin e foljes 31 4zadha me gjitha derivatet e saj. Sipas

‘Abdulaziz Bin Humejd, Fischeri pér materialin e vjelur pér foljen 3/ 3 sadha
kishte konsultuar 292 burime.

Fischer, né parathénien e fjalorit té tij, thoté se éshté njé numér mjaft
I madh i veprave tejet té vlefshme qé jané trashéguar nga e kaluara. Ai
pérmend njé deklaraté té Xhalalu 'd-Din as-Sujutiut (1445-1505), e botuar
né vepérn e tij al-Maz'hir, botim i Bulakut 1865 . V. 1. F.49, ku thoté se mé
duhen gjashtédhjeté deve pér t’i bartur té gjitha veprat e mia té
arabistikés.”® Mirépo Fischer mendon se kjo dekleraté e Sujutiut mbase
edhe ishte ekzagjeruar. Ai kété e mbéshtet pikérisht né njé prononcim té
veté Sujutiuku, ku thoté se veprat e hartuara nga pararendésit nuk jané mé

shumé se njé barré e njé deveje.

Karshi veprave né gjuhén arabe né fusha té ndryshme té cilat i kishte
konsultuar, Fischer sjell titujt e njézeté e dy fjaloréve, ashtu si¢ i kishte
renditur Edward Lane né parathénien e fjalorit té tij Arabisht-anglisht,
duke filluar me fjalorin e paré té gjuhés arabe Kitabu-1-ajni té autorit Halil
Bin Ahmad Bin Amr Bin Tamim (vdiq mé717-786) e deri te fjalori al-
Mutdhasis, me autor Ibn Sidah, i cili konsiderohet ndér fjalorét mé

shterues né historiné e leksikografisé arabe.

Né parathénie té fjalorit té tij, Fischeri thoté se ka mjaft shprehje qé

hasen né fjalorét e hartuar nga autorét arabé e ¢ ai nuk ia ka dal€ t’i hasé

q
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né asnjé vepér gé kishte hulumtuar. Kjo, sipas Fischerit, I& mundésiné té
konstatojmé se autorét e fjaloréve para tij kané disponuar materiale
gjuhésore té vjelura nga veprat té cilat nuk ia kané dalé t’i mbejtojné
kohés, e té cilat sot nuk kemi mundési t’i konsultojmé. Fischeri, deri diku,
shpreh njé dozé dyshimi né sakétsiné e kuptimit té kétyrte fjaléve. Ai kété
e argumenton edhe me faktin se autorét arabé, né té shumtén e rasteve,
kishin vjelur material nga divanet (pérmbledhjet) e poezisé klasike dhe
veprat letrare té gjeneratave té mépasme, kryesisht té botuara né Egjipt dhe
né Hajdarabad,®® e qgé sipas tij duhet patur kujdes se ky leksik nuk

prezantonte mbaré leksikun e gjuhés arabe.

Fischeri, duke gené njohés i shkélqyer i gjuhéve semite dhe josemite
me té cilat ka gené arabishtja né kontakt té vazhdueshém, véren se njé
korpus jo i pakté né fjalorét parapraké jané konsideruar fjalé me prejardhje
arabe. Ai sjell disa fjalé té cilat né fjalorét parapraké jané konsideruar si
fjalé arabe me rrénjé trekonsonante, e gé né fakt jané huazime. Fischeri mé
tej thoté se autorét e deritanishém né fjalorét e tyre kané pérfshiré vetém
leksikun e gjuhés letrare, kurse tani duhet menduar pér hartimin e njé
fjalori bashkékohor historik té arabishtes. Né kété fjalor historik, thoté ai,
duhet té pérfshihet i gjithé leksiku i arabishtes, duke prezantuar zhvillimin

e ¢do fjale pérgjaté periudhave historike népér fjalorét parapraké.

Fjalori i Fischerit konsiderohet ndér fjalorét mé té miré té hartuar
nga ana e orientalistéve gé kané kontribuar né leksikografiné arabe.?
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Fischeri gé né fillim thoté se leksikun e fjalorit té tij e kishte vjelur
edhe nga fjalorét e kolegéve té tij orinetalisté. Ai ndér fjalorét mé té miré té
hartuar nga peréndimorét pérmend fjalorin Supplement” té Reinhart
Dozysé,? fjalorin Latinisht- arabishti t& Goliusit,? fjalorin tjetér Arabisht-
latinisht té orientalistit gjerman Freytag.**

Mirépo hartuesit e Fjalorit historik té arabishtes té Dohas jané té
mendimit se Fjalori i Fischerit nuk i plotéson té gjitha kushtet pér t’u
quajtur fjalor historik. Ata ndér arésyet kryesore cekin se Fischeri u
mjaftua vetém me materialin e vjelur né literaturén letérare dhe se u
kufizua né zona té caktuara.” Sipas tyre, fjalori historik duhet té pérfshijé
leksikun nga té gjitha fushat, si nga fusha e letérsisé, shkencés dhe artit dhe
se leksiku té vilet gjithandej ku éshté shtriré gjuha arabe. Sipas tyre,
aryseja kryesore se pse ky fjalor nuk mund té quhet fjalor historik, éshté se
Fischeri éshté ndalur né fund té shekullit té treté hixhri. Ata jané té
mendimit se fjalori historik duhet té pérfshijé leksikun mé té vjetér té
regjisturar té njé gjuhe dhe té prezantojé zhvillimin e atij leksiku deri né
periudhén e botimit té fjalorit, kurse fjalori i Fischerit pérfshin vetém

leksikun e njé periudhe té caktuar.”®

Njé orientalist tjetér géi ishte rrekur hartimit té njé fjalori té

22 pgr mé shumé pér Reinhart Dozysé dhe fjalorin e tij, shih: Abdurrahman Badavi, op.cit.
£.316-321.

23 pgr mé shumé, shih: Abdurrahman Badavi, op. cit. . 219 -222.

24 pgr mé shumé, shih: Abdurrahman Badavi, op. cit. f. 329.

> Rreth pérkufizimit gjeografik té pérdorimit t& njé shprehjeje té caktuar, Fischeri né
parathénien e tij mangési kryesore té fjaloréve parapraké sheh se shumica e autoréve para
tij jané bazuar vetém né tekstet qé jané vjelur né Egjipt. Ai méton té keté pérfshiré edhe
autoré té Gadishullit arabik. August Fischer, op. cit. f.26.
®https://www.google.com/search?q=%29%2F%23%2Fhttps%3A%2F%2F ééé.dohadicti
onary.org%?28.
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arabishtes mjaft voluminoz éshté edhe Edward Lane. Fjalori i Edward
Lanes tiutllohet Arabice — English Lexicon (Meddu-I-kamiis). Fjalori i
Lanes, si¢ shihet edhe nga veté fjala e botuesit, pérfshiné gjitha foljet dhe
derivatet e tyre dhe ményrat e pérdorimit té tyre. Fjalori i Lanes éshté
pérfshiré né teté véllime. Pér hartimin e kétij fjalori, autorit i jané dashur
tridhjeté e pesé vite puné.?’

Orientalisti Dr. G. P. Badger thoté se Fjalori i Lanes éshté njé vepér e
mrekullueshme, gjithépérfshirése, éshté i sakté dhe me njé rénditje té
thjeshté té fjaléve. Ai mé tej shton se ky fjaloré éshté ndér fjalorét mé té
miré né cilén do gjuhé t& botés. %

VEllimi i paré i fjalorit té E.Lanes éshté botuar né vitin 1863, kurse
véllimi i fundit, derisa ai ishte gjallé, éshté botuar né vitin 1876. Véllimi i
fundit, i teti me radhé, éshté botuar nén pérkujdesin e nipit té tij Stanley

Lane Poole, né vitin 1893.

E. Lane gjaté hartimit té fjalorit té tij, mbéshtetje kryesore ka pasur
fjalorin Lisanu-l-"arab, por pa 1éné anash edhe fjalorét Taxhul-1- ariis dhe

Kamiisu-l-mufit. *°

Pas projektit t& Fischerit, kemi iniciativén e Abdulla al-’Alajlt (1914-
1996) né Liban. al-’Alajl1 ishte njé studies i pasionuar i gjuhés arabe deri né
até masé saqgé éshté quajtur edhe YII i gjuhés arabe. al-’Alajli konsiderohet
njé ndér studiuesit mé t& spikatur t& reformimit té arabistikés.*® Ai ia kishte

dalé té vjelé njé leksik té arabishtes, deri atéheré i pashembullt. Ishte tejet i

2" Abdurrahman Badavi, op. cit. f. 86.

%8 pgr mé shumé shih: Abdurrahman Badavi, op. cit. f. 83-87.

29 pgr mé shumé shih: Abdurrahman Badavi, op. cit. f. 83-87.
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bindur se kishte arritur né até fazé gé té hartojé njé fjalor té vecanté né
krahasim me pararendésit. Botoi katér pjesét e para né véllimin e paré, té
cilin e kishte titulluar: al-Marxhi{ muXham vasz¢, 1lmij, 1agavij, fanij, bi-
hasabi lafdihi. Véllimi i paré éshté botuar né vitin 1963, para luftés qytetare
né Liban. Lufta gytetare né Liban rrezikoi vazhdimin e botimit té Kkeétij
fjalori. Gjaté késaj lufte gytetare, njé doré e shémtuar shkatérroi me mijéra
skeda. Ishte planifikuar gé i téré ky fjalor té botohej né njézeté e katér
véllime. Secili véllim pérbéhej nga njézeté e katér pjesé. Megjithégeé ishin té
pérgatitur 576 kapituj, u botuan vetém katér prej tyre. al-’Alajlt kishte
pérgatitur njé fjalor encikolpedik gjithépérfshirés, me shpresé té hapte rrugé

pér njé etapé té re né hartimin e njé fjalori t& pérmamasave enciklopedike.™

Adulla al-’Alajli fjalorin e tij e kishte ndaré népér epoka. Epokén nga
viti 742 deri né vitin 1515 e kishte ndaré né gjashté periudha: Periudha e
ndikimit té persianéve, turqve, bevahive, selxhukéve, mongoléve dhe

memalikéve.

Pas kétij projekti té déshtuar kemi njé projekt tjetér té ashtuquajtur
al-mu kham at-zarthij al-arabij (MTA). Ky projekt ishte projekt i Fakul-
tetit t& Letérsisé, Qendrés pér studime ekonomike dhe sociale dhe Shogatés
sé leksikologéve arabé té Tunisit. Kéto insitutcione takimin e paré e
mbajtén né vitin 1989, duke marré vendimin se fillimi pér hartimin e njé
fjalori historik té arabishtes ishte domosdoshméri e kohés dhe se njé fjalor
historik i arabishtes do té prezantonte kujtesén gjuhésore dhe kulturore dhe
civilizuese té popullit arab. Ekipi realizues i kétij fjalori udhéhigej nga Dr.
Réashad al-Hamzavi. Ekipi ia kishte dalé té grumbullonte déshmi nga

krijimtaria poetike e néntédhjeté poetéve té periudhés paraislame, duke

Moo (Anladl Zeganll) duepd clylas . Aolall e : S5 § deyd 5155« @bl Wl oo olosks |
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pérfshiré periudhén nga viti 200 deri né vitin 600. Ata kishin hartuar
58.023 skeda. Projekti déshtoi pér shkage financiare dhe nuk e pa dritén e

botimit.*

Kéto nisiativa té vazhdueshme pér té pasur njé fjalor historik té
arabishtes u kurorézuan mé né fund mé 2012, kur Qendra arabe pér
hulumtime dhe studime té avancuara me seli né Doha u zotua pér ta
pérgatitur Fjalorin historik té gjuhés arabe. Pérfundimi me sukses i fazés sé
paré té Fjalorit historik té arabishtes i Dohas (tani e tutje FHAD) u bé
publik mé datén 10.12.2018. Me kété rast u mbajt konferenca shkencore
me titullin Fjalorét historiké té gjuhéve, krahasimet dhe gasjet. Né kété
konferencé u prezantuan kumtesa rreth fjaloréve historiké té gjuhéve

botérore, si Fjalori historik i gjuhés angleze, gjermane dhe frénge.

Dr. ‘Azmi Bashard, drejtor i Institutit t¢ Dohas pér studime té
avancuara, né fjalén e tij me rastin e promovimit té kétij projekti, ndér té
tjera theksoi se "ideja pér hartimin e kétij fjalori nuk éshté e jona, por ne
realizuam njé projekt gé ka gené éndérr e kahmotshme e mbaré opinionit
akademik pér té pasur njé fjalor historik t& gjuhés arabe."* Ky projekt,
sipas tij, éshté realizuar falé punés kolektive té ekipit. Té gjithé ne kemi
gené té vetédijshém se na pret njé rrugétim i gjaté dhe me plot véshtirési,
por né té njéjtén kohé kemi gené té vendosur dhe kémbéngulés dhe, falé
pérkrahjes institucionale nga udhéhegésia e shtetit té Katarit, ia kemi dalé
té realizojmé kété projekt. Ai, mé tej, me kété rast shtoi se pér njé periudhé
pesévjecare, duke u kordinuar té gjithé sektorét e ekipit, ia kemi dalé gé té

%2 https://www.dohadictionary.org/#/about-dictionary
S0 — Rty 1A pal AL il e DIEEDS:/WWWW.alaraby.co.uk/opinion/2018/12/13/ ™
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kemi Fjalorin historik té gjuhés arabe, njé e arritur né nivel jo vetém

kombétar, por edhe ndérkombétar.

Sipas Dr. ‘Azmiut, etapae paré e hulmtumit té materies pérfshin
periudhén 700 vjecare té historikut té gjuhés arabe. Kjo etapé fillon me
shkrimet e para té gdhendura né guré e deri né fund té shekullit té dyté
hixhri. Faza e paré pér realizimin e kétij projekti filloi né muajin maj té
vitit 2013, kur u bé publike fillimi i fazés sé sé paré e deri né bérjen
publike t& pérfundimit té fazés sé paré, né dhjetor té vitint 2018. Né kété

platformé jané regjistruar 100 000 fjalé.

Etapa e dyté do té pérfshijé periudhén nga vitit 817 e deri né vitin
1117, kurse etapa e treté pérfshin periudhén deri né ditét tona.

Né vitin 2012 u ftuan eksperté nga fusha e gjuhésisé si Ramzi
Ba’labadk, Muhammad al-‘Abidi, Izu 'd-Din al-Bushajhi etj. Né krye té
ekiptit u zgjodh Ramzi Ba’labak, i cili me sukses ia doli té realizojé

projektin pér hartimin e FHAD.

Né kéto takime u kérkua gé té krijohet njé ekip nga studiuesit e
fushave pérkatése. U punua pa ndérpreré né até drejtim dhe kur ekipi u
kompletua, mé 25.5.2013, u bé publike pérbérja e tij. Ishte njé ekip tejet
serioz dhe profesional. Né kété fazé u ngazhuan 300 leksikologé, studiues,
eksperté té informatikés dhe administatoré té projektit.

Synimi i késaj nisiative ka gené finalizimi i FHAD, duke regjistruar
korpusin gjuhésor gjithépérfshirés té gjuhés arabe.>*

Ekipi realizues i FHAD kishte hartuar planin e realizimit né kéto faza:

1. Faza e grumbullimit dhe klasifikimit t& materialit.

3 https://www.dohadictionary.org/#/about-dictionary.
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Burimet e fazés sé paré jané té kufizuara deri né fund té shekullit té dyté
hixhri, duke pérfshiré 772 tituj né fusha té ndryshme, si:

a. Leksiku i teksteve fetare, i cili pérfshin 144 tituj né tri fusha:

1. Fusha e shencave té Kuranit, duke pérfshiré 55 tituj;

2. Fusha e hadithit, e cila pérfshin 48 tituj;

3. Fusha e shkencés sé Fikhut dhe Akaidit, me 41 tituj.

b. Leksiku i teksteve letrare, i cili pérfshin 500 tituj né katér fusha:

1. Divane té zgjedhur nga poezia klasike (paraislame), me 153 tituj;

2. Divane té zgjedhur nga poezia paraislame dhe islame, e periudhés
emevite, fazés sé paré té periudhés abasite e deri né fund té shekullit té
dyté hixhri. Kjo fushé péfshin 252 tituj.

3. Divane té grupeve té autoréve dhe poezi té pérzgjedhura, me 65 tituj;

4. Tekste té prozés artistike, 30 tituj.

c. Leksiku i teksteve historike, tekste té marsheve dhe té shkencave té tjera,
i pérfshiré né 82 tituj né dy fusha:

- Tekste té vjetra té gdhendura, 70 tituj;

- Tekste né papiruse té periudhés islame, 12 tituj.

2. Faza e redaktimit té materialit.

Pas grumbullimit té materialit, ekipi i ekspertéve té fushave ka béré
eliminimin e fjaléve té pérséritura. Eshté konsideruar i pranueshém vetém ai
version i njé fjale té caktuar gé ka gené e vjelur nga dokumentet mé té
besueshme. Gjithashtu jané eliminuar zérat e vjelur nga tekstet gé nuk kané
gené té periudhés gjegjése. Ekspertét e hartimit té kétij fjalori historik kané
gené tejet rigorozé karshi titujve té dyshimt dhe, né fund, zérat jané rénditur

sipas Vjetérsiseé.

Studime Orientale, Nr. 4, 2019 39




Fjalori historik i arabishtes i Dohas: Kurorézim i pérpjekjeve njéshekullore

Mbishkrimet arabe té gdhendura

Ekipi realizues i FHAD, me géllim té krijimit té njé kodi gjuhésor
gjithépérfshirés, nuk ka léné anash as edhe njé tekst bazik. Ata kané
konsideruar se mbishkrimet jané shtylla kryesore e fjalorit historik né té cilin
duhet mbéshtetur. Mbishkrimet gjithashtu jané konsideruar burimi kryesor
gé ushgen leksikun e gjuhés arabe duke ofruar informacione té€ mjaftueshme
pér historikun e njé fjale té caktuar. Njé pjesé e konsiderueshme e kétyre
mbishkrimeve té gdhendura, sipas autoréve t¢ FHAD, nuk jané pérfshiré né
fjalorét parapraké té gjuhés arabe. Mbishkrimet e pérfshira né kété fjalor
historik jané té dy kadegorive kryesore: mbishkrimet veriore té lashta arabe

dhe mbishkrimet e vijetra arabe.*®

FHAD, sipas relizuesve té kétij projekti, méton té jeté unikat, nuk do
t’1 ngjajé asnjé fjalori t€ arabishtes i hartuar deri sot. E vecanté e kétij
fjalori éshté se ofron informata se kur pér heré té paré éshté pérdorur njé
fjalé e caktuar, si dhe paraget raportin e saj me gjuhét e tjera té sé njéjtés
familje. Ajo gé e béné té vecanté kété fjalor jané edhe informatat e
huazimeve, duke ofruar té dhéna rreth origjinés sé huazimeve gofshin ato
huazime perse apo greke. Ky fjalor shpjegon edhe termat e fushave té
ndryshme. Karakterisitké e vecanté e kétij fjalori éshté se pér ¢do fjalé
ofron té dhéna se cfaré kategorie gramatikore i takon ajo fjalé, duke
saktésuar se éshté emér, emér i prejardhur gqofté ai masdar, apo ndonjé
formé tjetér e emrave té prejardhur, mbiemér, folje, gofshin ato folje

kalimtare apo jokalimtare etj.

Duke marré parasysh leksikun e trashéguar pérgjaté kétyre shekujve,

materiali i prezantuar né kété fjalor do t& ndihmojé edhe né ndrigcimin e

% https://www.dohadictionary.org/#/about-dictionary
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shumé enigmave edhe te gjuhét e tjera té gjalla gé né njé ményré apo tjetér

kané gené né kontakt me gjuhén arabe.

Jané konsultuar 1.256 dokumente, poezi, pérmbledhje poezishé,
antologji té poezisé arabe té njohura, si Kutub-I-hsamasa, divane, tregime,

etj. %

Nga burimet e prozés jané konsultuar mése 567 dokumente. Kétu jané

pérfshiré té gjitha burimet, mbéshtetur né dokumete nga veprat e ndryshme

té prozés arabe.

Burim i pakapércyeshém né kéto raste éshté leksiku i Kuranit dhe
nénté koleksionet e njohura té Hadithit.

Dhe né fund, jané pérfshiré 89 burime ku jané pérfshiré vepra té
shkruara deri né shekullin e dyté hixhri (shek.V1I1). Kéto vepra iu pérkasin
fushave té ndryshme, si asaj té prozés letrare, Hadithit, Tefsirit, vepra té

filologéve, letraréve etj.

Hartimi i FHAD éshté njé projetk unik né historiné e leksikologjisé
arabe. Ideté e zhvillimit gjuhésor tek arabét kané kaluar népér shumé
pengesa, sidomos né Egjipt dhe né Siri. Koncepti i elokuencés ishte njé nga
pengesat e atij zhvillimi, sepse konsiderohej se duhet t’i rezistohej ¢do
ndryshimi né gjuhé. Megjithaté, FHAD na mundéson té njohim kulturén
arabe dhe cilésiné e pérceptimit té botés gé e rrethon até. Ky fjalor na
mundéson té dimé se si jané pérdorur fjalé té caktura pér té shprehur
mendimet, emocionet dhe nevojat e tyre brenda njé kohe té caktuar.
Gjithashtu, na ofron infomata té réndésishme pér qytetérimin arab, si¢ jané

ushgimi, pijet, verérat, veshjet, armét dhe arkitektura. Népérmjet kétij fjalori

% https://www.dohadictionary.org/#/about-dictionary
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historik njihemi me evolucionin e kuptimit té fjaléve pérgjaté shekujve.

Gjaté hartimit t¢é FHAD, karshi trashégimisé, jané konsultuar edhe
fjaloré moderné té termave nga shkencat e mjekésisé, astronomisg, fizikés,

gjeografisé, matematikeés, filozofisé dhe shkencave té tjera.

Né leksikografiné arabe, si¢ u cek edhe mé lart, tradita e renditjes sé
fjaléve né fjalor, pavarésisht renditjes sé konoshanteve, ka gené njé renditje
e larmishme, varésisht nga ajo se cila shkollé e leksikografisé arabe éshté
aplikuar apo nga ajo gé ka gené unike te té gjitha shkollat e leksikografisé
arabe, gé fjalét jané renditur sipas konsonantit té paré té rrénjés sé fjalés.

Mirépo, hartuesit e FHAD nuk kané ndjekur asnjérén nga kéto tradita,
duke cekur arsyet e tyre. Ata jané pércaktuar té ndjekin njé metodé tjetér.
Bazuar né té dhénat gé ofrohen né parathénie t&¢ FHAD dhe né platformén
elektronike t¢ FHAD, shihet se ata kané ndjekur njé sistem tjetér. Renditja e
e fjaléve né fjalor éshté béré duke u bazuar né historiné e paragitjes sé fjalés
né mbishkrime, né tekste apo kudo qé éshté paragitur njé fjalé e caktuar. Ata
jané té mendimit se ka gené e pamundur qé gjaté hartimit té kétij fjalori té
ndjekin metodat e lartpérmendura. Sipas tyre, hulumtuesi vetém né kété
meényré do té marré informata pér njé fjalé se kur dhe ku éshté pérdorur pér
heré té paré. Gjithashtu, ndodh gé njé fjalé té jeté pérdorur né disa burime,
dhe nuk do té dihej se né cilin burim éshté pérdorur pér heré té paré. Andaj
ekipi i hartimit t¢ FHAD, pas shumé konsultimeve, pér shkak té natyrés sé
vecanté té kétij fjalori, u pérgendrua gé té ndjekeé renditjen e fjaléve sipas njé
metodologjie té vecanté, deri tani e paparé né historiné e leksikografisé
arabe. Pér ¢do fjalé éshté dhéné pasqyra kohore se kur éshté pérdor pér heré
té paré, cili éshté burimi dhe cili ka gené kuptimi i saj né até burim, duke
vazhduar me kuptimet e tjera népér burime té tjera, aty ku éshté pérdorur ajo
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fjalé pérgjaté historisé, gé nga pérdorimi i paré e deri né fund té shekullit té
dyté hixhri.

Kjo renditje e bén té vecanté kété fjalor dhe i jep kuptim emértimit té

FHAD Fjalor historik i gjuhés arabe.

Kuptimi i njé fjale té caktuar éshté ngusht i lidhur me historikun e

pérdorimit té saj qé nga shfagja né tekste té dokumetuara pérgjaté historisé.

Qasja né platformén e FHAD éshté mjaft praktike dhe e lehté. E
gjitha gé duhet béré éshté qé fillimisht duhet regjistruar né platformén e
FHAD-it, e pastaj né dritaren ku jané té prezantuara té gjitha rrénjét
kérkohet té shénohen bashkétingélloret rrénjésore té fjalés, kurse né
dritaren tjetér té shkruhet fjala né formé té ploté. Posa té pérfundohet me
kéto té dhéna, duhet té klikohet né ikonén baAthckérkim] dhe né ekran do
té paragitet e gjithé pasqgyra e fjalés.

Me kété rast, pér té déshmuar gjithé até gé u tha deri tani rreth
informatave pér njé fjalé té caktuar, po sjellim njé ilustrim rreth kuptimit
dhe historikut té fjalés kitab né FHAD:

- NE& vitin 380, né poeziné e poetit Lakit J&’mur Bin Harixhatu al-‘ljadi,
me kuptimin letér e shkruar;

- NEé& vitin 594, né poeziné e poetes Dahtas Bint Lakit, me kuptimin
vdekje;

- NE& vitin 573, né poeziné e poetes al-Hirnik Bint Badr al-Bagrijetu, me
kuptimin paracaktim;

- Né vitin 617, néKuran (69:19), me kuptimin regjistér;

- N& vitin 619 né poeziné e poetit ‘Abi talib, me kuptimin libér i shenjté;
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- N@ vitin 625, né Kuran (98:3), me kuptimin dispozité.*’

Grafikoni nr. 1

Platforma elektronike e FHAD é&shté mjaft e pasur me té dhéna pér
historiné e gjuhés sé shkruar arabe népér periudha té caktuara. Grafikonet
né vijim na japin njé pasqyré mjaft té garté pér historikun e gjuhés arabe té

shkruar.

Grafikoni nr. 1 oforn té dhéna pér numrin e burimeve té gjuhés arabe
té shkruar pérgjaté periudhés kohore, duke filluar nga burimet e para e deri
né vitin 200 hixhri,*® kurse grafikoni nr. 2 na ofron njé pasqyré té garté pér
avancimin e gjuhés arabe té shkruar pérgjaté té njéjtés periudhé historike.
Sipas grafikonit nr.2, shihet garté se trajektorja e historisé sé shkrimit té
gjuhés arabe pérgjaté periudhave té caktura ka pésuar rénie. Sipas kétij
grafikoni, shihet se pérgjaté periudhés sé shtetit Emevit kemi njé rénie
rapide, kurse me ardhjen e abasitéve né pushtet, grafikoni ka ngritje té

dukshme.

¥ https://www.dohadictionary.org/#/dictionary/%D9%83%D8%AA%D8%A7%D8%AS
% https://www.dohadictionary.org/#/charts
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Sk Fjalori FHAD ofron té dhéna
edhe pér huazimet nga gjuhét
pérreth saj apo, si¢ jané quajtur,
shprehje té rrénjosura né gjuhén
arabe. Neépérmjet kétij projekti,
ekspertét kané ofruar té dhéna rreth

zhvillimit té gjuhés arabe pérgjaté

gjithé késaj periudhe.

FHAD pa dyshim do té kristalizojé identitetin arab té banoréve té kétyre
vendeve, duke e konsideruar si identitet universal dhe té jashtézakonshém
karshi identitetit stérgjyshor dhe ideologjik, si¢ jané identitetet sektare, etnike,

fisnore dhe rajonale.

Autorét e realizimit t¢ FHAD pretendojné se ky fjalor mundéson njé
rilindje gjithépérfshirése gjuhésore edhe né leksikografi, dhe me kété
krijon kushte pér té avancuar punén né hartimin e fjaloréve terminologjiké
té shkencave té ndryshme. Ky fjalor mundéson edhe rileximin e teksteve té

vjetra nga kultura arabe.

Materialet né Fjalorin historik té arabishtes jané té botuara né platformé
elektronike gé ofron shérbime rreth leksikut, bibliografisé, kontekstualizimit,

teksteve, burimet tekstuale dhe udhézues pér pérdorimin e fjalorit.

FHAD, pavarésisht pérpjekjeve té hartuesve pér té gené
gjithépérfshirés, ai megjithaté duhej té kufizohej pér shkak té arsyeve
objektive & véshtiré tejkaloheshin. Pérballé leksikut voluminoz té
arabishtes, ishte véshtiré té pretendohej se edhe né kété fjalor do té
pérfshihej e gjithé trashégimia gjuhésore, marré parasysh se njé pjesé mjaft
e madhe e teksteve ende jané né doréshkrim dhe pa ndonjé studim kritik.
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Edhe realizuesit e kétij fjalori historik té arabishtes nuk pretendojné se
kané pérfshiré gjithé leksikun e gjuhés arabe, ndértimet, si dhe kuptimin e
fjaléve gé nga fillimi e deri né ditét tona. Duke marré parasysh shtrirjen
gjeografike té arabishtes, autorét e FHAD jané té vetédijshém se mund té keté
edhe tekste té periudhés deri né shekullin e dyté hixhri, e gé kéta nuk ia kané
dalé té arrijné deri tek ato. Ka edhe mjaft mbishkrime té€ gdhendura gé jané
zhdukur e gé kané mbetur pa u pérfshiré né kété fjalor. Fjalori do té jeté i
hapur pér t’u plotésuar me fjal€ t€ reja, apo fjaléve t& regjistruara t’u shtohen

kuptime gé kané pasur ato pérgjaté historisé.

Pér té prezantuar gjithé vlerat e FHAD, edhe sikur té shkruhej edhe
njé monografi e téré, nuk éshté e mjaftueshme, por ne me kété rast do té
mjaftohemi me kag, me shpresé gé né té ardhme Kky projekt aq i vlefshém
pér arabistikén do té jeté né epigendér té interesimit té arabistéve.

Publicistika arabe, me rastin e lansimit té késaj paltfome, FHAD e ka
quajtur anije pér té lundruar né detin e historisé sé gjuhés arabe (&l-’Arabij
al-xhedid, 13.12.2018). Kushdo gé déshiron té keté informata pér kuptimin

e njé fjale pérgjaté njé periudhe té caktuar, até mund ta gjejé né FHAD.

Sipas pérshtypjes sé gjithé atyre té cilét kané pasur rastin té njihen
me kété platformé né té cilén éshté pérfshiré FHAD, del se tani ky fjalor
historik i arabishtes sé shkruar i ngjan pemés e cila rrénjét i ka né Doha,
kurse degét gjithandej ku flietet arabishtja dhe gjithandej ku ka té

interesuar pér studimin e gjuhés arabe.

Le té shpresojmé qé ky projekt madhor té pérfundojé sipas planit té
hartuar dhe, brenda kohés sé paraparé, edhe arabishtja té keté fjalorin e vet

historik té ploté.
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Doha's Historical Arabic Dictionary:

A twist of one-century efforts

Abstract*®
The lexicography among the Arabs has a very early and
sensational tradition. Despite the fact that the first Arabic dictionary had
been compiled in the V111 century by Halil Bin Ahmad Bin al-Farahidij, we
had to wait for the XXI century to have the Historical Arabic Dictionary.
The initiative for compiling of the historical dictionary of the Arabic
language was even earlier. One of the most serious initiatives for
compiling a dictionary of this magnitude is that of the Arabic Language
Academy in Cairo in 1932. Another initiative for the compilation of the
historical dictionary of Arabic was that of the German Orientalist August
Fischer in 1913. After this initiative we have the initiative of Abdulla ‘ala-
'Al3jli in Lebanon. Another project for the compilation of the historical
dictionary of the Arabic language was also the project of the Association of
the Arabic Language Academy and Sciences in Tunisia.
All these efforts were not fulfilled, and did not result in any concrete
results for having the full Historical Arabic Dictionary. From Fischer's
Dictionary, only the first volume was published in 1967 in Cairo and that

of Abdulla al-'Alajlit with only one volume published in 1963.

The project for the Historical Arabic Dictionary, the long-awaited project,
was launched on May 25, 2013 by the Arabic Research Centre in Doha
with a team led by Ramzi Ba'labak, and the completion of the first stage,

out of three, was promoted in December 2018.

* Professor of Arabic Language at the Department of Oriental Studies, Faculty of
Philology, University of Prishtina "Hasan Prishtna", author of the Arabic - Albanian
Dictionary (2011).
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Abdulla Rexhepi

LOGJIKA E ARISTOTELIT NE MEDRESETE SHQIPTARE
Abdulla Rexhepi *
Abstrakt

Filozofét myslimané, si shumé dije dhe shkenca té tjera, edhe Logjikén e
huazuan nga grekét e lashté, sidomos nga Aristoteli. Filozofi mé i njohur grek né
botén islame konsiderohet Aristoteli, veprat e té cilit u pérkthyen né gjuhén arabe
dhe trashégimia e tij filozofike pati ndikimin mé té madh né kulturén e mendimit
mysliman. Né shekullin e I11-t&, Prophyrius Tyrius, pjesés sé paré té Organonit, pra
pjesés sé Katergorias ia shkroi njé hyrje me titull “Esagoge” (né kuptimin e Hyrjes),
e cila gé nga ajo kohé éshté cilésuar si gelés i zb&rthimit té kuptimeve té veprave té
Aristotelit né fushén e Logjikés. Q& nga ajo kohé, kjo vepér éshté béré pjesé e
pandashme e pérmbledhjes sé veprave té logjikés sé Aristotelit. Si gjithé veprat e
tjera, edhe kjo éshté pérkthyer né gjuhén arabe dhe éshté komentuar nga shumé
logjiciené myslimané. Madje, shumé prej tyre dhe shkruan ‘Isaguxhi, pra hyrje né
fushén e Logjikés, ku mé e njohura prej kétyre veprave éshté ajo >Athiru-d-Din al-
Abharij -ut (v.1276), vepra e té cilit njinet me emrin “Isaguxhi” apo "ar-Risala - al-
athérijja fi-I-Mantik”. Ajo ka gené njéra ndér veprat kryesore té dijes sé Logjikés
népér medreseté e botés islame, duke pérfshiré edhe medreseté e shqiptaréve. Kjo
vepér, bashké me disa vepra té tjera nga fusha e Logjikés kané gené pjesé té
programeve mésimore népér medreseté shqiptare, té cilat kané ekzistuar deri kah
fundi i shekullit té kaluar. Né kété punim, né fillim do té prezantoj dhe analizoj
veprén ‘lsaguxhi té *Abhariut, dhe mé pastaj do té& pérpigem té trajtoj mésimin e
késaj vepre né medreseté shgiptare, duke u fokusuar né medresené e hafiz
Nexhatisé né Preshevé. Metodologjia e ndjekur né kété punim éshté prezentative-
analitike né pjesén e paré, dhe studim né terren, né pjesén e dyté.

Fjalé Kyce: Logjika, Arsitoteli, ‘Isaguxhi, >Abhari, medreseté shqiptare.

* Prof. Ass. Dr. i Gjuhés dhe Letérsisé perse dhe Gjuhés Osmane né Departamentin e
Orientalistikés - Universiteti "Hasan Prishtina", Prishting.
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Hyrje

Logjika éshté definuar si shkencé gqé méton studimin e formave dhe
ligjeve t& t& menduarit t& drejté’. Logjika merret edhe me nocionet, gjykimet
(premisat) dhe konkludimet e individit. Nga shumé dijetaré, ajo &shté
cilésuar edhe si “celési i t€ gjitha dijeve” apo “bazé e secilés shkencé”.
Megjithése edhe para tij pati veprimtari intelektuale, Aristoteli? (384 - 322
p.e.s.) llogaritet themelues i Logjikés si disipliné mé vete. Duhet theksuar se
mendimtarét greké para-sokratiké kané pérdorur forma dhe premisa logjike
né hulumtimet e tyre natyrore dhe humane-shogérore. Veprat e pjesétaréve
té shkollés Elea dhe té sofistéve né Greqiné e lashté, vlerésohen si
parapérgatitje e themelimit té Logjikés. Késhtu, Aristoteli si trashégimtar i
késaj dijeje filozofike, me géllim té sistemimit té t8 menduarit né njé
disipliné mé vete dhe t& parandalimit t& mendimit té gabuar te individét,
vendosi rregulla té caktuara. Prandaj, né historiné e mendimit njerézor ai ge i
pari gé krijoi nocionet dhe premisat e gjykimit t€ drejté. Né fakt, pér
Aristotelin Logjika nuk éshté shkencé, por éshté njé mjet apo dije gé duhet

mésuar para se té merremi me ndonijé shkencé tjetér, pra éshté njé mjet® pér

! Mbi definacionet pér Logjikén, shih: Peter Smith. An Introduction to Formal Logic.
Cambridge University Press, (6™ printing) 2013. Patrick J. Hurley. A Concise
Introduction to Logic. (versioni elektronik).

2 Aristoteli lindi né Stragira, té Trakisé né Greqiné e lashté, dhe u shkollua né Akademiné
e Platonit. Njihet si njéri ndér filozofét mé t& médhenj té té gjitha kohérave. Ai éshté autor
i shumé veprave, té cilat pas vdekjes sé tij i pérgatitén nxénésit e tij - mbi Filozofing,
Logjikén, Teologjing, Moralin, Poeziné, Politikén, etj.. Pér mé tepér, shih: Ferguson, John
(1972). Aristotle. Neé York: Tayne Publishers. Ackrill, J. L. (1981). Aristotle the
Philosopher. Oxford and New York: Oxford University Press.

® Platonistét e lashté mendonin se Logjika éshté edhe pjesé e filozofisé por edhe mijet i saj,
ndérsa peripatetikét mbronin géndrimin se ajo éshté vetém mijet i filozofisé. Né anén
tjetér, Stoikét mbronin géndrimin se Logjika éshté vetém njé pjesé e filozofisé. Edhe
logjicienét myslimané i kishte preokupuar ¢éshtja nése Logjika éshté pjesé e filozofisé apo
vetém njé mjet i saj. Né tekstet klasike té logjicienéve myslimané i hasim té dy géndrimet,
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mésimin e shkencave té tjera. Logjika e Aristotelit ka gené logjiké formale,
prandaj ai, né sistemimin gé ua béri dijeve, Logjikén nuk e rradhiti né
asnjérin grup prej tyre. Megé pér Aristotelin Logjika éshté vetém mjet apo
formé e shkencés, ajo zé vend né hyrje té dijeve dhe shkencave dhe kjo éshté
arsyeja pse shkrimet dhe pérsiatjet e tij mbi Logjikén i pérmblodhén né
veprén té cilén e quajtén Organon, né kuptimin e mjetit/instrumentit. Vepra
Organon né fillim pérbéhej nga shtaté pjesé: Kategorité (lat. Categoriae),
Interpretimet (lat. Peri hermeneias), Analitika e Paré (lat. Analytika protera),
Analitika e Dyté (lat. Analytika Hystera), Topika/ Polemika (lat. Topika)
dhe Argumentet sofistike (lat. De Sophisticis Elenchis). Mé pas, logjicienét
késaj vepre ia shtuan edhe dy vepra té tjera té Aristotelit, Retorika (lat.
Rhetorica) dhe Poetika (Peri Poietikes), si dhe veprén Eisaguge (Eisagdgé)
té Porporiusit (Porphyry). Késhtu pérmbledhja klasike e Logjikés u hartua né
nénté pjesé, e cila mé voné me shekuj té téré u mésua népér shkolla té
ndryshme té botés. Tematika e kétyre ka té béjé me terminologjiné, parimet,
gjykimet, format e argumentimeve dhe demantimeve dhe, mé shumé se ¢do
gjéje tjetér, i kushtohet vémendje analogjisé. Edhe pse pas tij pati pérpjekje
té tjera té fushén e Logjikeés, si¢ ishin stoikét, té cilét e ndané logjikén nga
metafizika dhe e futén né njé dije mbi formén dhe gjuhén, megjithaté
konceptet e Aristotelit mbi Logjikén vazhduan té kené ndikim té madh qofté

né botén peréndimore, gofté né botén islame.

pra disa prej tyre jané té mendimit se Logjika éshté pjesé e filozofisé, ndérsa disa té tjeré
mendojné se ajo éshté vetém njé mjet pér mésimin e saj dhe pér té menduar. Por Ibn Sina
mendon se Logjiika éshté edhe pjesé e filozofisé por edhe mjet pér t& menduar dhe sipas
tij, kétu nuk ekziston fare divergjencé. Megjithése te dijetarét myslimané i hasim
géndrimet e filozoféve té lashté greké, megjithaté mé voné shohim se dominon mendimi
se Logjika éshté vetém mjet, madje né shumé raste ajo definonet edhe si ‘mjet i dijes’.
(shih: Emiroglu,ibrahim. Mantik. né: TDV Islam Ansiklopedisi. V&Il 28, Istanbul, 2003.)
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Logjika e Aristotelit te myslimanét

Né fillim, kur myslimanét u drejtuan kah shkencat dhe dijet greke,
pérkthyesit mé shumé qgené té prirur té pérkthenin vepra nga fusha e
mjekésisé dhe astronomisé. Por pa kaluar shumé kohé, me té dalé né pah
polemikat intelektuale dhe doktrinore midis myslimanéve dhe ndjekésve té
religjoneve té tjera,” sidomos pas daljes né skené t& shkollés mutezilite,
filozofia, vecanérisht Logjika gjeti pérkrahés té médhenj té mesin e tyre.
Ekzistojné disa faktoré gé shtyen myslimanét t’u drejtohen dijeve greke né

pérgjithési dhe Logjikés né vecanti, disa nga té cilat jané:

1. Né vendet ku shtrinej feja islame, krishterimi, hebraizmi dhe feté e
ndryshme iraniane, doktrinat e tyre i mbronin me metodén logjike gé e
kishin huazuar nga grekét. Kjo gjendje i detyroi myslimanét gé edhe ata
argumentet pér fené e tyre t’i sistematizonin dhe késhtu u drejtuan kah

logjika greke.

2. Predikimet kuranore dhe profetike pér nxénien e dijes, shkencés,
mendimit, pérdorimin e drejt té arsyes, si dhe shumé hadithe profetike gé

sugjerojné dhe inkurajojné myslimanét té mésojné dijet e té tjeréve.
3. NEé até periudhé, pérpos debateve doktrinore dhe fetare, ndjehej gjithashtu

nevoja e ngritjes sé nivelit intelektual dhe spekulativ dhe sidomos kérkohej
sofisitikimi i metodave té polemizimit. Ky gjithashtu cilésohet njé faktor i

réndésishém gé myslimanét té thellohen né dijet e grekéve.®

4. Logjicienét dhe filozofét myslimané kishin arritur né rezultatin se gjuha

* Sweetman, J. W. (1954). Islam and Christian Theology. Part I, vol. I. London. pp. 64-82.
® shih: Esposito, John L. (2017). Fjalor i Oxfordit pér Islamin. Logos A, Shkup. f. 235.
® Emiroglu, ibrahim (2006). Ana Hatlariyla Klasik Mantik. Asa Kitabevi.s. 48-49.
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arabe nuk kishte kapacitetin e nevojshém semantik pér trasnferimin e
koncepteve filozofike greke, prandaj ata iu gasén thellésisht Logjikés sé
Aristotelit dhe treguan njé pérpjekje t€ madhe né pérshtatjen dhe adabtimin
e terminologjisé sé Logjikés, gjé qé rezultoi me krijimin e njé tradite té
pasur né fushén e Logjikés né botén islame.’

Duhet theksuar se Logjika greke né botén islame hyri népérmjet
pérkthimit t€ veprave té Aristotelit gé né shek. VI hixhri (X miladi), dhe
studiuesit jané t& mendimit se libri i paré i ploté i Aristotelit ishte pérkthimi i
tri pjeséve té para té Organonit bashké me Hyrjen (Esagoge) e Forforiusitnga
pérkthyesi i njohur Abdullah Ibn Mukaffa® Ndér pérkthyesit e tjeré t&
Logjikés greke né botén arabe-islame llogariten edhe Juhanna (Jahja) b.
Bitrik, Abdullah b. N‘aime el Himsi, hunejn b. Is’hak, etj. Né arabisht qené
pérkthyer té gjitha veprat e Aristotelit, madje edhe ato pér té cilat ekzistonin

dyshime nése jané shkruar prej tij.

Aristoteli i arabizuar, edhe pse ndoshta nuk reflektonte sakt Aristotelin e
ploté dhe té vérteté grek, megjithaté qe njé pérpjekje pér transferimin e
koncepteve dhe mendimeve nga njé gjuhé né tjetrén, strukturat e té cilave
dallonin shumé nga njéra-tjetra. Megjithékété, duhet ta pranojmé se né té
shumtén e rasteve, pérkthimet e arabéve nga Aristoteli ishin shumé mé

besnike se shumé pérkthime evropiane té veprave té tij.’

Pérkthimet nga Aristoteli né Iémin e Logjikés (Organoni) kané

luajtur rol fundamental né krijimin e mendimit mysliman, madje ky ndikim

’ Safa, Zabiullah. (1378). Tarikh-e Ulum-e Agli dar tamaddun-e Islami. Majid Publications.
Teheran. s. 67.

8 Walzer, Richard. (1949). How Greek Science passed to the Arabs. Oxford. Oxford. p. 55.
® Rescher, Nicholas. (1964). The Development of Arabic Logic. University of Pittsburgh
Press. (Rescher, 1964:122)
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depértoi deri né dijen e Kelamit'® (teologjisé islame).

Logjika e pérkthyer e Aristotelit, megjithé komentimet dhe zgjerimet
gé ia béné logjicienté myslimané, depértoi thellé né mendimin filozofik
dhe teologjik t& mendimtaréve myslimané, madje edhe struktura logjike e
Aristotelit pati ndikim té madh edhe te metodologjia e jurisprudencés
islame (Usul Fikhut). Nuk duhet 1éné pa pérmendur se teologét
(Mutakal’limun) myslimané e shfrytézuan ndoshta mé sé shumti logjikén

greke pér mbrojtjen e bazave t& besimit té tyre.™

Pérvec ndikimit té Logjikés sé Aristotelit si shtyllé themelore né
metodén e té menduarit te myslimanét, lirisht mund té themi se mbi gjysma
e asaj gé sot quhet filozofi islame éshté produkt i trashégimisé filozofike té
Aristotelit. Madje edhe filozofia neo-platoniste, e cila ka njé influencé té
madhe né krijimin e mendimit filozofik mysliman, te myslimanét ka
depértuar né emér té filozofisé aristoteliane. Ndikimi dhe réndésia e
Logjikés aristoteliane te myslimanét éshté aq e madhe, sagé konstatohet se
“po té mos béhej pérkthimi i veprave té Aristotelit né gjuhén arabe, ndoshta
nuk do té kishim filozofét e médhenj myslimané si Kindi, Farabiu, Ibn Sina
e Ibn Rushdi, dhe ndoshta si rezultat i késaj, nuk do té ishin edhe filozofét

peréndimoré si  Albertus Magnus, Thomas Akuini, madje ndoshta

19 shih: Esposito, John L. (2017). Fjalor i Oxfordit pér Islamin. Logos A, Shkup. f. 330

! Sipas Madkourit, mutekel’limét myslimané duke filluar nga mutezilitét, esh’aritét,
sidomos Imam al Haramajn Xhuvejni dhe Abu Hamid Gazali né veprimtariné e tyre
intelektuale — kelamiste kané qgené nén ndikimin e Logjikés sé Aristotelit, t& cilét
medoemos kané gené njohés shumé té miré té saj. Prof. Madkour konstaton se i pari gé
kishte vérejtur ndikimin e Logjikés greke te mutekellimét myslimané ge Ibn Halduni, i cili
thekson se Imam al Haramajn Xhuvejni ka gené i pari gé e kishte futur metodologjiné e
Aristotelit né dijet teologjike islame, konstatim Ky i cili — sipas Madkour — éshté vértetuar
edhe né studimin e thukté té orientalistit Macdonald. (pér mé tepér shih:Madkour,
Ibrahim. (1375) La logique d'Aristote chez les Mutakallimun (versioni persisht i botuar
né: Tahkikati Islami, Tehran, s.15).
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peréndimorét nuk do té ishin njohur fare me trashégiminé e lashté filozofike

greke”.12

Mendimtarét myslimané, edhe pse e ¢muan shuméAristotelin®®, aspak
nuk hezituan gé filozofing e tij ta b&jné objekt té kritikave té tyre. Edhe pse
filozofét e paré myslimané Farabiu dhe lbn Sina patén kritikuar aty-kétu
logjikén aristoteliane, megjithaté kritikét mé té rrepté prej tyre gené
Suhreverdi (1154 -1191), filozof dhe mistik dhe Ibn Tajmije (1263 -1328),
teolog. Sipas Ibrahim Madkour, Suhreverdi kryesisht nuk pajtohej me
Aristotelin né dy tema mjaft té réndésishme. E para: Sipas Suhreverdit, éshté
shumé i véshtiré realizimi i idesé sé Aristotelit né lidhje me ‘sasing’, ngase
ideja e tij né kété céshtje mbéshtetet né konceptin e esenciales dhe quiditetit,
koncepte kéto gé kané té b&jné me metafizikén. Si mund t’i definojmé cilésité
esenciale té njé sendi té caktuar? Pastaj, si mund té& sigurohemi se kemi
pércaktuar té gjitha cilésité e atij sendi? Késhtu, reduktimi i njé sendi mjafton
deri aty sa té mund ta dallojmé dhe njohim até nga sendet e tjera. Prandaj
reduktimin shumé lehté mund ta shfrytézojmé né dije t& ndryshme. Suhreverdi
kétu ka parasysh rolin metodologjik té reduksionit dhe kjo gasje e tij éshté
plotésisht e re né shkencén e logjikés. E dyta: Ai gjithashtu shpreh
mospajtimin rreth katér formave té fatit, té cilat sipas tij, do té duhej té ishte

vetém njé formé. Por megjithaté, Suhreverdi me Aristotelin mé tepér nuk

12 Khansari, Muhamed. (1383). Mantek-e souri. Véll. 1, Agah Publications. Tehran. s.13.

3 Filozofi dhe komentuesi i madh i veprave té Aristotelit, Ibn Rushd, né lidhje me
Aristitotelin shkruan: E falenderoj Zotin qé kété njeri (Aristotelin) e ka dalluar prej té
tjeréve né pérsosméri dhe e ka vendosur né shkallén mé té larté t& madhéshtisé njerézore,
né té cilén shkallé askush nuk arriti asnjéheré. Ndérsa né njé vend tjetér thoté: Jam i
mendimit se natyra kété njeri (Aristotelin) e ka krijuar si model pér té treguar fundin e
pérsosmérisé njerézore. Ai &shté njeri, tek i cili e vérteta arriti kulmin. Shih: Horosani,
Sherefuddin. (1367) Da'erat-ol-Ma'aref-e Bozorg-e Eslami. VEIl. 22. Botim i Qendrés
Da'erat-ol-Ma'aref-e Bozorg-e Eslami, Tehran.

(http://www.cgie.org.ir/fa/publication/volumes/63) s. 606)
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pajtohej pér céshtje definicionesh. Ndérsa Ibn Tejmije nuk kishte ndonjé
kritiké té thellé logjike kundrejt Aristotelit, por mé tepér luante njé rol
shkatérrimtar dhe ishte i mendimit qé sa mé paré duhet hequr doré nga logjika
dhe logjicienét. Ai ge njé polemizues i zjarrté, polemikat e t& cilit nuk kishin
ndonjé thellési intelektuale, por mé tepér bazoheshin né sulme diskredituese
ndaj Aristotelit, népérmjet té cilit métonte t’i diskreditonte filozofét
myslimané.** Kritika konsturktive ndaj logjikés greke, sidomos asaj
aristoteliane, drejtuan edhe filozofét bashkékohoré myslimané si Muhammad
Ikball,"> Muhammad “Abid al-Xhabir'®dhe Hasan Hanafi.!” Ndérsa shkaget qé
né historiné e mendimit islam pati kritika ndaj logjikés sé Aristotelit jané té
llojllojshme dhe ka mendime té ndryshme pér kété céshtje.'®

Megjithaté, Logjika e Aristitelit gjeti mbéshtetje té pakompromis te
myslimanét dhe né ményré sistematike u mésua népér shkollat dhe
medreseté e tyre.® Késhtu dhe tradita e mésimit t& saj shtrihej njéjté me

fené islame népér rajone té ndryshme. Edhe né medreseté osmane, mésimit

14 Madkour, Ibid, f.55-56.

5 |kball. Muhammed. (2006) Ripértrirja e mendimit fetar né Islam. Logos-A, Shkup. f.
16,18,164.

18 El-Cabiri, Muhammed Abid. (2001). Arap-islam Aklinin Olusumu. Kitabevi. Istanbul.
5.266-293.

" Hanafi, Hasan (1988) Min al akida ila al-thaéra. Kahire. V&lI. 2, f. 197-198.

'8 Disa nga shkaget e kundérshtimit t&¢ myslimanéve ndaj logjikés jané: a) Pérpjekja pér
ruajtjen e mendimit mysliman nga influenca e té huajve; b) Shqgetésimi se mund té zinte
vendin e dijeve islame; ¢) Habia apo frika nga forma e hyrjes sé Logjikés né botén islame
(fillimisht nga pérkthyesit jomyslimané) dhe konceptet themelore té saj (kategorité,
dialektika, analitika, induksioni, retorika, etj.); ¢) Moskoordinimi i disa parimeve
themelore té Logjikés me metodologjiné e hershme té kelamit; d) Qasja se Logjika e
tkurré mendimin dhe bllokon rrugén e kénagésisé (gasje e mistikéve); e) Qéndrimi mbi
jodomosdoshmériné e mbéshtetjes sé dijeve né Logjiké, dhe &) Qéndrimet emociale (si
dogmatizmi, paragjykimet, qasja pezhorative ndaj tjetrit) (shih: Emiroglu, Ibrahim. Islam
Ansi-klopedisi, zéri Mantik, fg. 23) .

19 Badawi, Abdul-Rahman. (1978). Aristd 'inda'l-'Arab. Vekaletu-1 Metbu’at Publications,
Kuvajt. s. 23.
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té Logjikas iu kushtua njé kujdes i vecants. Né plan-programet mésimore®
né medreseté osmane shohim se krahas dijeve si Kur’ani, Tefsiri, Hadithi,
Fik’hu, Akaidi, etj. mésohej edhe Logjika dhe sipas studiuesve, asaj i
kushtohej njé réndési tepér e madhe. Edhe pse nuk mund té kalojmé pa
pérmendur faktin se edhe né traditén e mendimit osman-mysliman, Logjika
dhe né pérgjithési filozofia pati kundérshtaré té rrepté.?> Metodologjia e
mésimit té Logjikés, si dhe temat e saj né medreseté osmane nuk dallonin

fare nga ajo greko-myslimane.

Temat e veprave té logjikés gé mésoheshin né medreseté osmane
pérbéheshin nga dy tema kryesore: ‘Logjika e koncepteve’ (tasavvurat) dhe
‘logjika e gjykimeve’ (tasdikat). N& pérgjithési, studimi i fjaléve dhe diskutimi
mbi kuptueshmériné e fenomeneve né kuadér té logjikés sé koncepteve
vendosej né fillim té veprave té Logjikés, sepse njé gjé e tillé mendohej si
hyrje né cdo dije tjetér, ku bénin pjesé pesé nocionet, si dhe diskutimi mbi
njohjen si géllimi i saj. Ndérkaq pastaj rradhiteshin parimet e logjikés sé
gjykimeve (tasdikat), ndérsa géllimi i tyre ge analogjia dhe argumenti. Kurse
pesé artet gé ngérthenin teoriné e analogjisé ishin 1éné krejt né fund. Késhtu
dhe nénté pjesét e logjikés klasike gené radhitur né njé formé té ndryshme
(krahas radhitjes sé saj te grekét e lashté, A.R.). Né kété formé, sistemi i

logjikés te osmanét ishte béré klishe e logjikés sé periudhés sé méparshme.??

Veprat kryesore té Logjikés gé mésoheshin népér medreseté osmane

%0 Rreth programeve mésimore né medreset osmane shih: Mefail Hizli. Osmanh
Medreselerinde Okutulan Dersler ve Eserler. T.C. Uludag iiniversitesi ilahiyat fakiiltesi
dergisi. Cilt: 17, Sayr: 1, 2008 s. 25-46; Mustafa SANAL. Osmanli devleti’nde
medreselere ders programlari, o6gretim metodu, olgme ve degerlendirme, ogretimde
ihtisaslasma bakimindan genel bir bakis. Sosyal Bilimler Enstitlisii Dergisi. Say1 : 14
Yil:2003/1 (149-168 s.)

2! izgi, Cevat (1997). Osmanli Medreselerinde ilim. Cild 1, Iz Yaymcilik. Istanbul. s.117.

?2 Emiroglu, ibrahim (2003). Mantik. N&é: TDV Islam Ansiklopedisi. V&lI. 28. 5.23.
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ishin: ‘Isaguxhi e Abhariut, Kistasu’l Afkar fi tahkiki’l >Asrar e Muhammed
b. Eshref Samarkandit, Metali’ul ’Anvar e Urmevi dhe Sherhu-sh Shemsije e
Molla Fanarit. Megé vepra ‘Isaguxhi e *Abhariut ishte kryesorja dhe kishte
indikimin mé t&¢ madh né mendimin e myslimanéve té Perandorisé Osmane
(ku bénin pjesé edhe myslimanét shqiptaré), atéheré né kété punim do té

prezantoj vetém kété vepér dhe historikun e mésimit té saj te shqiptarét.

Meqgé ‘Isaguxhi e >Abhariut éshté shkruar si vazhdimési e tradités
sé‘lsaguxhive né trashégiminé logjike té myslimanéve, do té ishte miré né
fillim té prezantohet shkurtimisht vepra e paré e kétij lloji, pra vepra

Esagoge e Porporiusit.
Esagoge e Porporiusit

ME sipér u tha se veprés Organon té Aristotelit mé voné iu bashkangjit
edhe vepra Eisaguge (Eisagdgé) e Porporiusit (Porphyry).?® Ky i fundit, kété
vepér e shkroi derisa po géndronte né Sicili, me kérkesé té njé pushtetari
romak. Ky traktat, né té vérteté, éshté komentim i koncepteve universale gé
njihen te Aristoteli, e gé jané: gjinia, lloji, diferenca, aksidenca e veganté dhe
aksidenca. Né veprat e logjikés né gjuhén arabe dhe né ato latine té mesjetés,
kéta pesé koncepte quheshin edhe si ‘ideté thelbésore’. Porporiusi né kété
traktat diskuton pér ekzistencén e pesé koncepteve thelbésore dhe pér lidhjet e
tyre mes veti, por nuk léshohet shumé né analiza mé té thella. Ai né kété
vepér, duke u mbéshtetur né té dhénat dhe ideté e Aristotelit t& shtruara né
vepra té ndryshme té Logjikés dhe Metafizikés dhe duke pérdorur njé gjuhé té
thjeshté dhe njé stil qé i shkon Logjikés, sqaroi edhe mé tej pesé konceptet

thelbésore aristoteliane. Duhet véné theksin se kéta koncepte nuk jané té

2% porporius (Porphyry) (304-234 p.e.s.) ge filozof neoplatonist, nxénés i Plutinit i cili
kishte pérgatitur e redaktuar veprat e mésuesit té tij.
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krijuara prej Porporiusit, sic mendojné shumé njeréz.?* Edhe pse kjo vepér
nuk sillte ndonjé risi té vecanté, por pati fatin gé té komentohet dhe
interpretohet nga shumé interpretues té veprave té Aristotelit. Me kété vepér té
shkurtér, Porporiusi u bé i njohur po aq sa profesori i tij Plutini dhe e shtriu
ndikimin e tij né rrjedhat e mépastajme té filozofisé né Lindje dhe né
Peréndim. Esagoge aq shumé pérfitoi nam dhe réndési sagé né Mesjeté arriti
té shndérrohet né referencén kryesore pér 1éndén e Logjikés. Ajo u pérhap
edhe né Lindje, duke u pérkthyer né fillim né gjuhén sirianite dhe pehlevite
(persishtja e vjetér) dne mé pas né gjuhén arabe dhe késhtu pati njé shtrirje té
gjeré edhe né mesin e filozoféve myslimané®. Pérkthyesi i saj nga sirianishtja
né arabisht ge Abu Uthman Dimeshki (v. 914). Ndérsa ‘Isaguxhia mé e njohur
te myslimanét éshté ajo e Ethiruddin >Abhari’ut (v. 1265).%°

‘Isaguxhia e Athiruddin al-’Abhariut

Vepra e "ar-Risala al-atharijja fi-I-Man 4k apo né origjinal ‘Isaguxhi

24 Emiroglu, Ibrahim (2006). Ana Hatlariyla Klasik Mantik. Asa Kitabevi.s.37.

%> Né mesin e filozoféve myslimané gé shkruan dhe komentuan ‘Isaguxhiné e Porporiusit
jané: Jakub b. Ishak El Kindi, Kitab fi’l medhal bi — istifa’I-kavli fih, Risale fi’l-medhali’l
mantiki bi’htisharin ée ixhaz dhe Risale fi’sh — shavti’l —hamse; Ibnu’t Tajjib Es Serhasi,
Ihtisharu Kitabi ‘Isaguxhi; Muhammed b. Zekerijja er Razi, Kitabu ‘Isaguxhi dhe Ebu
Nasr Farabi, Kitabu ‘Isaguxhi ej el-Medhal. Duhet theksuar se edhe Ibn Sina pjesén e
Logjikés sé Shifa-s e fillon me njé “Isaguxhi (Hyrje), ku polemizon me mendimet dhe
ideté e Porporiusit.

% Nuk ezkistojné shumé té dhéna pér jetén e Ethiruddin *Abhariut. Disa studiues mbrojné
géndrimin se ai ka lindur né Musul, ndérsa disa té tjeré né Isfahan ose Zenxhan, por ata
pajtohen se ai i takon njé familjeje nga Samarkandi. Ekzistojné gjithashtu dyshime pér
datat e lindjes dhe té vdekjes sé tij. Mésimet e para i mori né Musul dhe mé pas ato i
vazhdoi né Horosan dhe Bagdad. Pérvec ‘Isaguxhisé, ai shkroi edhe 11 vepra té tjera, ku
disa prej tyre jané: Hidajetu-l hikme, Tenzilu-l -efkar fi ta’dili’l — esrar, Keshfu’l hakaik
fi tahriri-d — dekaik, etj. Vlen té theksohet se ai né literaturén islame njihet si filozof,
astronom, matematikan, logjicien dhe teolog. Pér jetén dhe veprén e tij mé gjerésisht shih:
Islam Ansiklopedisi, zéri: Ebhari, Esiruddin). Unlii Tiirk Mantik¢is1 Ebheri ve Mantik
Kurallar1 Risalesi”, pérktheu Hiiseyin SARIOGLU. Ilmi Arastirmalar, XI (istanbul 2001),
151-165.
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- =

(arabisht; Ghidl ale 34 el i transliteruar si Isagigi) si¢ njihet mé shumé,
e shkruar nga >Athiru-d-Din &l-Abharij, éshté vlerésuar si adaptim i veprés sé
Porporiusit, si komentim dhe si pérkthim i késaj vepre.?” Né kété vepér jané
pérmbledhur gati té gjitha temat e Logjikés sé asaj kohe dhe kjo éshté arsyeja
e té gjithé atyre komentimeve dhe shkrimit t¢ margjinave té késaj vepre.
‘Isaguxhie” Abhariut ka pérmbledhur té gjitha temat e Organon té Aristotelit,
‘Isaguxhiné e Porporiusit, por temat i ka té radhitura sipas veprave té Farabiut
dhe Ibn Sinasé, ndérsa konceptin e shénjueshmérisé (delalet) e trajton pérpara
pesé koncepteve thelbésore té trajtuara nga Porporiusi. Ndérkaq ngjashméria e
vetme e veprés sé’Abhariut me até té Porporiusit éshté trajtimi i koncepteve
thelbésore té veprés ‘Isaguxhi té Porpurisit edhe pse shumé shkurt. Duke i
géndruar besnik tradités aristoteliane té Logjikés, *Abhariu njéjt si Ibn Sina
veprén e tij e fillon me analizén e gjuhés dhe fjalés e jo té objekteve. Pastaj
trajton llojet e fjalés dhe definimit té definicionit nga pesé fjalé, dhe kalon te
llojet, aksidencat e vecanta, diferenca, analogjia, analogjia kategorike dhe ajo
hipotetike, hipoteza, dhe pasi diskuton pér karakteristikén e secilés, kalon te
argumentimi, te mbéshtetja e argumentit né dije té sakté dhe mé pastaj
diskuton pér té vértetén, hipotetiken, dhe libri pérfundon me definicionet e
analogjisé dialektike, retorike, poetike dhe sofistike. Brenda librit hasim pjesét
e logjikés té radhitura né ményré sistematike, ku njinemi me pérshkrimin,
defnimin dhe analizén e shkurtér té t& gjitha koncepteve té Logjikés.

Gjithashtu pas ¢do definiconi dhe pérshkrimi jepet edhe shembulli pér te.

2" Atademir, Hamdi Ragip. (1948). Porphyrios ve Ebheri'nin Isagoci'leri. DTCFD, VI/5. s. 464.
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Faksimile nga fagja e paré e librit 1saguxhi e Abhariut, e marré nga bibloteka e
Mulla Fejzullah ef. Salihu nga fshati Geraj/Preshevé

Prandaj, vepra ‘Isaguxhi e >Abhariut, pér nga struktura dhe pérmbajtja, mé
shumé i ngjan ‘Isaguxhisé (Hyrjes) sé Ibn Sinasé sesa ‘lsaguxhisé sé
Porporiusit,”® por megjithaté ajo trajton edhe pesé konceptet thelbésore
té‘Isaguxhisé sé Porporiusit dhe mund té thuhet se éshté vazhdim i késaj

tradite né fushén e Logjikés. Vlen té theksohet se pas *Abhariut, té gjitha

% Bingol, Kuddiis. (2010). “Tiirk-Islam Kiiltiir Diinyasinda isagoji”, Islami Ilimler Degisi.
Yil 5, sayi 2., 2010. s.169.
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studimet dhe komentimet jané pér-gendruar né veprén e tij dhe ajo u
komentua, u pérkthye dhe u botua né shumé gjuhé té botés. Komentimi mé i
njohur i saj éshté “El Feva’idul - Fenariyye” i Molla Fenari’ut dhe “El-
Mutala’” i Muhammed el-Ensari el-Kahiri’iut. Né latinisht éshté pérkthyer
nga P. Thomas Novariensis dhe éshté botuar né Romé né vitin 1625. Duhet
pérmendur se kjo vepér éshté komentuar edhe nga dijetari boshnjak Mustafa
Ejubovic¢ (1651-1704), i cili pas kthimit nga studimet né Stamboll, e kishte
pérkthyer dhe e kishte béré t¢ mundur até té mésohet népér medreseté e
Bosnjés dhe Hercegovings.”® Duhet theksuar se né Bosnjé, logjika e
Aristotelit gjithashtu éshté mésuar edhe né medrese, por edhe népér shkollat
e kishave ortodokse®, gjé g& mund té thuhet se &shté mésuar edhe né
medreseté dhe kishat ortodokse né trevat shqiptare. Kjo vepér nga gjuha
greke né até arabe éshté pérkthyer edhe nga Mehmed Esad Janina (Mehmed
Esad b. Ali b. Osman el-Yanyevi (v. 1143/1730), njé dijetar e njohés i madh
i filozofisé dhe logjikés me prejardhje shqiptare. Esad Janina kété pérkthim
té Esagoges bashké me njé pérmbledhje nga pjesét e Kategorive, Peri
Hermeneias, Analitikat I dhe II té Aristotelit e ka titulluar “Terxhimetu-sh
Sherhi’l Anvar”. Kété vepér ai e ka pérkthyer duke u bazuar né
komentimin e loaniss Kuttiniusit, por ka edhe komentime dhe analiza té tij

personale.®

# Kundakgi, Deniz. (2012) “Mantik ve Felsefe Egitiminin Bosna-Hersek'teki Tarihsel
Gelisimi”. Kastamonu Universitesi Egitim Fakiiltesi Dergisi Cilt: 20, No:2, s. 689-700.
5.692.

% Ibrulj, Nijaz. (2009) Bosnia Porphyriana: An outline of the development of Logic in
Bosnia and Herzegovina. SURVEY - Periodical for Social Studies. No: 1. Page: 109-165.
p.111.
3! Sarikavak, Kazim (2013). Yanyali Esad Efendi. N&é: TDV islam Ansiklopedisi. V&IL. 43.
5.323.
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Pér traditén e mésimit té késaj vepre né medreseté e Ballkanit shkruan
edhe studiuesi 1 njohur bashkékohor, Shehab Ahmed, ku thoté: “Nga Ballkani
né Bangladesh, studentét e medreseve studionin tekstet té ngjashme, si: Veprat
themelore t& Logjikés sic éshté ‘Isaguxhi e ’Abhariut.”®* Kjo vepér né
medreseté e Perandorisé Osmane, pra deri né themelimin e Republikés sé
Turqisé, ka gené teksti kryesor i 1éndés sé Logjikés (Islam Ansiklopedisi,
z@ri‘Isaguxhi), ndérsa né botén shqiptare ka vazhduar té¢ mésohet edhe pérgjaté
shekullit XX.** Eshté pér t’u theksuar se kjo vepér éshté mésuar edhe né
Universitetin e Az harit deri né vitet e 50-té té shek. XX.

Logjika e Aristotelit né medreseté shqgiptare

Me shtrirjen e Perandorisé Osmane népér rajonet tona, njékohésisht
ndértoheshin dhe objektet fetare dhe arsimore té késaj perandorie, si¢ jané
xhamité, teqeté dhe medreseté, ku kéto té fundit gené shtyllé e arsimit né
perandori.®* Padyshim se medreseté e trojeve tona funksiononin sipas
planeve dhe programeve organizative dhe mésimore té medreseve té
Perandorisé Osmane. Po ashtu tekstet mésimore, metodologjia e mésimit
dhe organizimi i medreseve shqgiptare nuk dallonin ag nga medreset

osmane. Hulumtimi népér biblotekat e dijetaréve myslimané shqiptaré té

%2 Ahmad, Shahab (2015). What Is Islam? - The Importance of Being Islamic. Princeton
University Press. s.76.

%% Ende nuk kam té dhéna nése kjo vepér éshté komentuar dhe pérkthyer né shqip nga
ndonjé dijetar shqgiptar. Ndérsa talebet e medrseve né trevat shqiptare kané pasur rastin té
mésojné kété vepér bashké me komentimin né turgisht apo shqip gé ia bénin mésuesit
(muderrizét), por t& komentuar né shkrim nuk e ka béré, aq sa kam njohuri, asnjéri prej
tyre. Nga intervista me disa hoxhallaré, ish-talebe té merdeses sé vjetér té Preshevés, u
njoftova se hoxha-mésuesi i tyre i ka pérkthyer né shqip ato pjesé té cilat kéta nuk kané
arritur t’i kuptojné né arabisht dhe turgisht. Ndérsa kopjet gé i posedonin hoxhallarét e
Preshevés jané botime té ndryshme té shtypura né Stamboll.

% Demir, Nexhati. (2013). Arsimi dhe edukimi né Kosové pérgjat viteve 1877-1912.
Revista Hikmet, numér 1 dhe 2. Prishtiné. f.23.
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gjeneratave té vijetra, si dhe librat e botuar dhe doréshkrimet népér arkivat
dhe biblotekat shqiptare, déshmojné se librat gé jané mésuar népér
medreseté e botés islame, jané mésuar edhe tek ne**. Né mesin e kétyre
shohim edhe librin ‘“Isaguxhi’ t&’Abhariut. Pra, ekzitojné fakte empirike se
vepra ‘Isaguxhi e Esiruddin ’Abhariut éshté mésuar edhe né medrset
shqgiptare, madje né rajonin e Preshevés éshté mésuar deri né vitet 80-té té
shekullit té kaluar. Ké&té vepér e posedon gati secili talebe i medreseve té
vjetra. Ajo mund té haset edhe né arkivat e né biblotekat tona.

Né bazé té ixhazetnameve g€ kemi marré né shqyrtim dhe burimeve té
tjera, kemi par€ se ndér veprat q€ jan€ mésuar népér rushdijet dhe né€ idadijet,
dhe sidomos né medreseté tona jané¢ edhe veprat: Isaguxhi” - Vepér nga
logjika, né gjuhén arabe, e autorit Athiru-d-in Mufaddal b.“Umar al-’Abhéri
(vdig mé 663/1265) dhe, “Fenari” , qé €shté njé koment i veprés "Isagtixhi" té
Ethiruddin el-’Ebhariut, t€ cilin koment e ka béré Semsuddin Muhammed b.
Hamza el-Fenari (vdiq mé 834/1430). Vepra njihet me emrat "El-Fevaidu ‘I-
Fenariye" ose "Sherh el-Isaguxhi lil-Fenari". Njé kopje e késaj té€ fundit né
doréshkrim ruhet né Arkivin e Kosovés, kopjimin e sé cilés e ka béré
Muhammed b. haxhi Hasani né vitin 977/1570.%

Medresja e Preshevés apo si¢ njihet si Medresja e hfz. Nexhatisg, e
themeluar nga hfz. Nexhati Mehmeti, i cili si njé trashégimtar i njé tradite

té pasur hoxhallarésh e dijetarésh, ge shkolluar edhe né medresené e njohur

% N& mesin e librave té biblotekés sé trashéguar nga gjyshi im, Mulla Rexhep Rexhepi,
por edhe té hoxhallérve tjeré, jané edhe librat gé jané mésuar népér medrese, si:Emsile (pa
autor), Bina (pa autor), Maksud Mulfeka e autorit Ibrahim b. Muhammed el-Halebi, 1zzi e
autorit 1zeddin *Abdulvehab b. Ibrahim ez-Zinxhani, e shumé libra tjeré. Po ashtu, edhe né
biblotekat e hoxhallaréve mé té vjetér, shumé nga té cilét tashmé kané ndérruar jeté (si
hfz. Nexhati Ahmeti, Mulla Fejzullah Salihu dhe Mulla Nazmi Mehmeti) ndodhen librat
kryesoré té medreseve té asaj kohe, pa harruar edhe shumé libra té tjeré té dijeve islame.

% Mehmeti, Sadik. (2008) Doréshkrimet orientale né Arkivin e Kosovés, Prishting. f.106.
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Medah té Ataullah Efendiut né Shkup,®” arriti t& shkollojé tri gjenerata
talebesh, prej sé cilés dolén dijetaré dhe myderriz té shquar té késaj treve.
Mé i dalluari prej tyre ge Mulla Fejzullah Salihu (né popull i njohur si

Mulla Fejza) tek i cili mésuan njé numér i konsiderueshém talebesh.®

Kéta hoxhallaré pérpos veprave té tjera gé i kané mésuar e studiuar,
flasin edhe pér ‘Isaguxhiné e >Abhariut. Krahas késaj vepre, ata prej librave
té léndés sé Logjikés (Mantik) pérmendin edhe Mugni't- tul’lab, si
komentim té‘Isaguxhisé. Sipas tyre, edhe kjo vepér, ashtu si librat e tjerg,
éshté lexuar né gjuhén arabe, pastaj éshté komentuar dhe shpjeguar né
gjuhén turke dhe shqipe. Ndérsa, ata mé shumé kané gené té pérgendruar té
lexojné dhe mésojné komentimin e ‘lsaguxhisé, pra librin Mugni't-
tul’lab®®. Mantikun (Logjikén) e mésonim, si¢ thoné ata, pér me mund me
dallu t¢ mirén nga e kegja, hakun prej johakut dhe té drejtén nga e
shtrembéra. Ajo gé kané mbajtur né mend nga kjo libér éshté zbérthimi i
emrit ‘Isaguxhi, té cilin e thoné né kété ményré: Is)u (-ente, agu(se!) —
ene dhe exhi ose xhi (') — fi hadhel megan. (dmth: Is-ti, agu-uné dhe xhi-
né kété vend)®. Njé gjé té tillé e hasim edhe né librin Mugni't-tul’lab, por

sigurisht gé njé zbérthim apo interpretim i tillé i emrit‘lsaguxhi éshté i

¥ Bislimi, Taxhedin. (2011). “Medreseja Medah” e Ataullah Efendiut dhe nxénésit e saj.
Shkup. f. 61.

% Prej t& ciléve kam intervistuar Mulla Shenasi Fejzullahin, Mulla Xhemal Musliun,
Mulla Behxhet Idrizin dhe hfz. Avni Ahmetin nga komuna e Preshevés dhe Bujanocit.

% stili i veprave klasike né logjiké dhe filozofi ka gené qé té shkruhej me fjali sa mé té
shkurtra dhe né ményré sa mé té pérmbledhur e mé té ngjeshur. Prandaj kéto vepra duhej
té mésoheshin nga ndonjé mésues i cili po ashtu ka mésuar te ndonjé mésues tjetér, e
késhtu mé radhé. Ishte e pamundur gé veprat né fjalé té& kuptoheshin pa ndihmén e njé
mésuesi, apo pa lexuar ndonjé komentim ose margjinat (hashije) té shkruara né kéto
vepra.

0 Kété ma kané théné gjaté intervistés Mulla Shenasi Fejzullahin, Mulla Xhemal Musliun
dhe hfz. Avni Ahmetin.
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gabueshém, ngase si¢ éshté théné edhe mé sipér, ‘Isaguxhi éshté njé theks
arab 1 fjalés greke “eisaguge” né kuptimin e hyrjes. Interpretime té tilla té
pagéndrushme mund té shihen né shumé komentime dhe analiza gé gjaté

historisé i jané béré késaj vepre.

Né margjinat e shkruara té disa botimeve té késaj vepre, edhe pse ky
emér i atribuohet c¢do libri pérgatitor ose hyrés pér ndonjé libér tjetér mé té
réndé pér t’u kuptuar, megjithaté pérmendet se ‘Isaguxhi éshté term i 1éndés sé
Logjikés. Pastaj, edhe pse éshté pérmendur né disa burime se kuptimi i késaj
fjale éshté ‘Hyrje’, pérséri diku-diku shohim se jané dhéné edhe kuptime té
tjera, madje éshté pretenduar se ‘Isaguxhi’ ka gené emér i njé filozofi ose i njé
nxénési té njé filozofi, madje jané hedhur edhe ide se kjo fjalé éshté nga gjuha

sirianite e jo greke e gjepura té tilla t& pagéndrueshme.**

1 Atademir, Hamdi Ragip. (1948). Porphyrios ve *Abhari'nin Isagoci'leri. DTCFD, VI/5.
S. 467.
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Faksimile nga fagja e gjashté e librit “Mugni't-tul’lab’e marré nga bibloteka e

Mulla Fejzullah ef. Salihu nga fshati Geraj/Preshevé

Metoda e mésimit té késaj vepre njéjté si veprat e tjera, ka gené e
tillé: né disa raste mésimdhénési e ka lexuar tekstin né arabisht, pastaj e ka
analizuar até fjalé pér fjalé né aspektin filologjik, dhe né fund e ka

komentuar né gjuhén turke ose né shqipe, kurse ndonjéheré teksti éshté
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lexuar nga ndonjé talebe dhe mé pas éshté komentuar nga mésimdhénési.
Sipas kétyre hoxhallaréve, mésimi i kétyre veprave si kjo e ‘Isaguxhisé,
ndihmon té kuptuarit e teksteve fetare islame, sepse pa mésuar mantikun
(logjikén), ilmul-bejanin (retorikén) e 1éndé té tjera si kéto, nuk mund ta

kuptojmé si duhet Kuranin dhe hadithin.

Prezenca e késaj vepre né biblotekat e secilit hoxhé té shkolluar né
sistemin e medreseve té vjetra éshté njé déshmi pér pozitén e larté qé ka patur
ajo né syllabuset e atyre medreseve dhe njé gjé e tillé mé shtyn t& mendoj,
sidomos nése kihen parasysh edhe veprat tjera mbi Logjikén né biblotekat e
tyre, rreth réndésisé gé ata i jepnin Logjikés né shkollimin, mendimin dhe mé
pastaj né veprimtariné e tyre fetare.* Por, gjaté bisedave me kété gjeneraté té
fundit té talebeve té medresesé sé vjetér té hfz. Nexhatisé, té cilét tashmé jané
né njé moshé té shtyré, pér mua ge e pamundur té kuptoj ndikimin e veprés
sé‘Isaguxhisé dhe sidomos te kéta persona té has né gjurmét e Logjikés
aristoteliane. Po ashtu, éshté interesant fakti se ata ishin té njohur me filozofét
dhe logjicienét mé té médhenj té botés myslimane, si Kindi, Farabiu, Ibn Sina,
Rrazi, Taftazani etj., madje atyre u kujtohej dhe Aristoteli (Aristu, si¢ thoné
ata). Duke pasur parasysh kushtet dhe rrethanat politike té kohés kur kjo
medrese funksiononte, pa dyshim se duhet ulur pritjet pér ndikimin e ideve
dhe koncepteve t& médha logjike-filozofike. Por népér ligjératat dhe derset e
kétyre hoxhallaréve dhe sidomos né bisedat qé kam zhvilluar me ta, merret
vesh se ata kané njohuri pér dialektikén, retorikén, estetikén dhe analogjiné.

Pér kété ata mund té kuptojné shumé miré veprat klasike arabe, vecanérisht

2 Njé gjé e tillé aspak nuk mund té vérhet tek hoxhallarét e mévonshém té shkolluar népér
vendet arabe, sidomos né ato té Arabisé Saudite. Pér fat té keq, te kjo shkollé teologjike
mbizotéron njé frymé armigésore kundrejt Logjikés dhe Filozofisé, dhe si rezultat,
myslimanét shqiptaré jané duke u ballafaquar me interpretime tepér radikale dhe
anakronike té fesé tyre.
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poeziné dhe prozén klasike arabe. Edhe njé gjé nuk duhet harruar, Logjika dhe
Filozofia gé mésohej né até kohé, né té gjitha medreseté ishte né shérbim té

kelamit dhe apologjisé fetare.
Pérfundim

Logjika e Aristotelit gjeti shtrirje t& madhe né mesin e medreseve dhe
dijetaréve myslimané, kurse veprat e tij u pérkthyen dhe u komentuan heré té
téra. Késhtu ai pati ndikimin mé té madh né ményrén dhe metodén e té
menduarit, t€ argumentuarit dhe té krijimit t¢ koncepteve dhe ideve té
mendimtaréve myslimané. Njé gjé té kétillé padyshim se shumé pak mund ta
hasim né traditén mistike té botés islame. Vepra gé e béri edhe mé té
kuptueshme dhe mé té njohur Logjikén e Aristotelit te myslimanét, padyshim
se ge ‘Isaguxhi e Porporiusit, e cila u pérkthye, u komentua, madje edhe u
shndérrua né model té shumé veprave té dijetaréve myslimané né fushén e
Logjikés. Duke pasur pér model kété vepér, filozofét dhe dijetarét myslimané
shkruan ‘Isaguxhi té tjera, ku mé e njohura prej tyre éshté ajo e ’Athiru-d-
dindl-’Abhariut. “ar-Risala al-Athirije fi-I-Mantik” apo ‘Isaguxhi’ e >Abhariut
ge vepra mé e komentuar dhe e pérkthyer né gjuhét e Lindjes dhe té
Peréndimit dhe ge béré tekst mésimor népér medreseté e myslimanéve
anembané botés islame. Kjo vepér gjithashtu mésohej edhe né medreseté e
Perandorisé Osmane, si vazhdimési e tyre edhe né medrseté shqiptare. Vepra e
’Abhariut ishte mésuar deri voné né medresené e hfz. Nexhatisé né Preshevé
dhe né talebet e tij edhe sot e késaj dite mund té flasin pér té. Eshté tepér e
véshtiré té identifikohet sasia dhe cilésia e ndikimit té késaj vepre né ményrén
e té menduarit té kétyre hoxhallaréve. Megjithaté, Logjika gé mésohej né kéto
medrese ishte né shérbim té teologjisé dhe apologjisé fetare dhe jo ndonjé

veprimtari e pavarur intelektuale.
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Aristotle’s Logic in Albanian Madrasas

Abdulla Rexhepi *
Abstract

Muslim philosophers borrowed Logic like many other sciences from the
ancient Greeks, especially from Aristotle. Aristotle’s thoughts and opinions on
Logic were gathered by his students in a philosophical work named “Organon”. In
the third century Prophyrius Tyrius, the Neo — Plotinian philosopher wrote an
introduction to the first part of “Organon”, to the Category part which he titled
‘Esagoge’. The best knoén of which was the one of Ethiruddin *Abhari (1276),
whose work is known as “Esagoge” or “Risale Ethirije fi’l Mantik”. This work,
along with other works in the field of Logic, was part of the teaching program in
Albanian madrasas, which existed till the end of the last century. In this paper,
first | will introduce and analyze the work Esagoge of *Abhari and then I will try
to talk about learning this work in Albanian madrasas, focusing on the Hafiz

Nexhati’s Islamic school in Preshevo.

Keywords: Logic, Aristotle, Esagoge, ’Abhari, Ottoman - Albanian madrasas,

Madrasa of Hafez Nexhati.

* Prof. Ass. Dr. of Persian language & literature and Ottoman-Turkish language,
Department of Oriental Studies, University "Hasan Prishtina", Pristina.
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Recencione

Nehat Krasnigi -Zhvillimi i
kulturés shgiptare me ndikime
orientale prej shekullit XVII1 deri
né fillimet e Rilindjes kombétare,

Prishtiné
(Instituti albanologjik)
Prishtiné 2017, 575 faqge

Me Kkété disertacion té dok-
toratés, i mbrojtur mé 2010 né Degén
e Historisé té Fakultetit Filozofik té
Universitetit té  Prishtinés, N.
Krasinigi promovohet né mesin e
osmanistéve shgiptaré gé merren me
historiné shgiptare gjaté sundimit
osman. Mé paré, né Prishting, mé
2011 ai botoi veprén me punimet
zgjedhura me titull  "Kontribute
albanologjike: studime dhe doku-

mente historike dhe letrare té
périudhés osmane", té cilén e hartoi
né saje té pérvojés sé tij té gjaté si
pérgjegjés pér koleksionin e doré-
shkrimeve orientale né Bibliotekén
Kombétare dhe Universitare té té

Kosovés (1983-2014).

Me kété disertacion rrumbulla

késohet pér heré té paré né gjuhén

shgipe njé monografi né kété temé té
ndjeshme, e cila realizohet pas disa
punimeve té botuara né Shqipéri e né
Kosové né gjysmén e dyté té shekullit
té kaluar (Osman Myderrizi, Hasan
Kaleshi, Idriz Ajeti, Mark Krasniqi,
Muhamed Pirraku, Feti Mehdiu,
Muhamed Mufaku etj.).

Me "ndjeshmériné” e késaj
teme N. Krasnigi merret né ményré
kritike né Parathénie, ku thoté se pos
"ndikimit negativ' qé "ka ushtruar
idelogjia dhe ish-sistemi komunist",
éshté edhe njé kompleks tjetér qé
"edhe sot vazhdon té jeté i pranishém
aty-kétu pér konceptin kulturor, duke
géné i prire té bénte dallime
joparimore ndérmjet kulturave, duke
mbi¢cmuar njérén apo duke pér¢cmuar
tjetrén". Pérve¢ késaj, "rol té veganté
né krijimin e njé géndrimi pérbuzés
ndaj trashégimisé kulture shqiptare
me ndikime orientale islame ka

luajtur, gjithsesi, prania e ideve
eurocentriste, apo kocepti antiislam,
respektivisht antiturk ndér ne, né té

kaluarén e afért"(f.27).

Pérballé kétij "géndrimi

negativ" autori mblodhi materiale té
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bollshme népér arkiva dhe biblioteka
né Kosové, Shqipéri, Bosnje, Bullgari
e Turqgi pér té déshmuar "zhvillimin e
kulturés  shgiptare me ndikime
orientale" si proces kombétar, e jo si
proces i imponuar nga jashté. Késhtu,
né kaptinén e paré "Sfondi historik i
ndikimeve orientale né Kkulturén
shgiptare" (f.35-94) Krasniqi pre-
zanton sfondin historik deri né shek.
XVIII, pérkatésisht pushtimin osman,
gjithashtu prezanton shogériné dhe
institucionet osmane, gjendjen
kulturore té shqiptaréve né kohén e
pushtimeve osmane, si dhe procesin e
islamizimit té shqgiptaréve duke e
lidhur me integrimin e tyre né insti-
tucionet e reja (sadriazmét, shej-

hulislamét etj).

Né kaptinén e dyté "Bazat
ekonomike shogérore dhe politike té
zhvillimit té kulturés shqgiptare né
fillim té shek. XVIII" (f.95-186) na del
njé kthesé domethénése me déshtimin
e rrethimit t¢ Vjenés dhe me
ofensivén e ushtrisé austriake népér
Ballkan mé 1689, duke shaktuar
shumé démé materiale e domografike
kurse né

né viset shgiptare,

Regencione

kundérofensivé mé 1690 morén pjesé

shumé komandant¢ e  ushtaré
shqiptaré. Késhtu né bazé té saj, teza
kryesore e autorit del se asokohe "né
trojet etnike shgiptare dejtuesit e
pushtet lokal dhe komandantét e
forcave té sanxhageve shqiptare kané
gené té gjithé shqgiptaré" qé déshmuan
veten né kundérofensivé, tani ishte
krijuar njé "fisnikéri" shqiptare qé u
kujdes pér "zhvillimin e kulturés
shgiptare me ndikime orientale" né
viset shqiptare me tituj té ndryshém
(bejleré e pashallaré) prej fillimit té
shek. XVIII e deri né vitet '40 té shek.
XIX. Kété proces autori e zbérthen né
kaptinén e treté me titull "Roli i
fisnkérisé vendése né zhvillimin e
ndikime
(f.187-226), ku

béhet fjalé pér zhvillimin e esnaféve

kulturés  shgiptare me

orientale islame"
dhe ekonominé e tregut, pér
forcmimin politik dhe ekonomik té
feudaléve shqiptaré dhe krijimin e
pashallégeve shqiptare autonome deri
né eliminim e tyre né gjysmén e paré
té shek. XIX. Roli i késaj "fisnikérie"
shgiptare, me

krijimin e bazés

materliale té& kulturés shqiptare, me
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ndikimet orientale duket mé shumé né

kaptinén e katért "Themelimi i
institucioneve arsimore, edukative dhe
kulturore™ (f.227-258), pérkatésish me
ndértimi i shkollave fillore (mejtepet),
shkollave té mesme dhe té larta
(medreseté) dhe biliotekat etj.

Né pjesén e dyté té veprés,
ku kemi njé gasje mjaft profesionale,
éshté kaptina e pesté "Gjuha letrare
shgipe dhe gjuhésia shgiptare né
krijmtariné alamiado™ (f.263-274", ku
autori paraget  karaktaristikat dhe
trendet zhvillimore té késaj letérsie, si
dhe veprat leksikografike e grama-
tikore dhe autorét e tyre. Kaptina e
gjashté  "Letérsia shgiptare me
ndikime orientale" (f.281-261) paraget
kontribut origjinal té autorit. Né kété
kaptiné autori prezanton s& pari
"Letérsiné shgiptare té divanit dhe
pérfagésuesit e saj", pérkatésisht 35
autoré té njohur e té panjohur, kurse
né vijim "letérsiné shqipe almiado dhe
pérfagésuesit e saj", ku prezantohen
32 poeté né mesin e té ciléve disa

prezantohen pér heré té paré.

Me  koncept mé té gjeré

kulturor, autori, né kaptinén VII
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"Urbanistika dhe arkitektura" (f.425-
455)  zbérthen

"fisnikérisé" shqiptare né ndértimin e

kontributin e

objekteve sakrale (xhamité, medreseté
dhe tegeté) dhe té objekteve profane
(bezistanet, hanet, karavansarajet,
urat, kullat e sahatit etj), ndonése kétu
pérfshihen edhe figura joshqiptare gé
kané ndértuar njé pjesé té kétyre

monumenteve.

Né kaptinén e fundit "Kultura
popullore  me ndikime orientale"
(f.457-475), autori trajton ndikimet
orientale. Kété kaptiné e ndan né tri
nénkaptina: Folklori shqgiptar, Arki-
tektura popullore dhe Ambienti
jetésor dhe besimet popullore. Me
gjithé vlerén gé ka kjo kapting, na
duket se nuk e ka vendin kétu, nése
kihet parasysh korniza e caktuar
kohore e veprés (shek. XVIII dhe
gjysma e paré e shek. XIX). Me fjalé
té tjera, ndikimet orientale né
folklorin shgiptar dhe né besimet
popullore gé pérmenden, jané mé té
hershme dhe nuk kemi ndonjé gasje
gé t'i atribuohen asaj kornize kohore.
Pérjashtim bén pjesa qé ka té béjé me

arkitekturén popullore, ku mund té
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pérfshihen lagjet, sarajet e shtépité e
tjera té ndértuara brenda asaj kornize
kohore.

Né fund, duhet té theksohet se

kjo monografi vjen si rezultat i
hulumtimeve né disa arkiva e bilioteka
me koleksione t& doréshkrimeve
orientale né Kosové, Shqipéri, Turqi,
Bosnje e né Kroaci. Nga ana tjetér, na
duket se ishte dashur né Parathénie té
pérmenden edhe autoré té tjeré gé jané

marré me kété tematiké né gjysmén e
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dyté té shek. XX, ndonése autori citon
shumicén e punimeve té tyre (O. My
H.Kaleshi, LLAjeti, M.

Pirrakuetj.) Po ashtu, meqé libri sjell

derrizi,

risi pér shkrimtaré shgiptaré té
panjohur gé Kkrijuan né gjuhén shgipe
me shkronja arabe, vérehet mungesa e
faksimileve té fageve té para té
veprave té tyre né doréshkrim, por na
mban shpresa se késaj fushe autori do
t'i kushtojé njé monografi té vecanté.

Muhamed Mufaku
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Amina Siljak-Jesenkovi¢, Odrazi
ljubavnih mesnevija u stihovima
bosnjackin divanskih  pjesnika,
Orijentalni
Sarajevo, 2016, XX + 326 f.

institut u Sarajevu,

Roli i

osman me prejardhje ballkanike né

letérsisé sé poeteve

kanonin e letérsisé klasike natyrisht se
éshté njé temé e cila ka réndési té
vecanté pér c¢do popull gé ka
kontribuar né ndértimin e tij.
Studiuesit e letérsisé shqgipe si
dhe dashamirésit e letérsisé jané
njoftuar me kanonin letrar té
bejtexhinjéve té cilit kané shkruar jo
vetém né gjuhén shqgipe por edhe né
gjuhét orientale. Divanet e tyre jané
vlerésuar heré si letérsi epigonike heré
si letérsi orgjinale. Me té njejtat
kritika pérballet edhe letérsia e divanit
té poeteve boshnjak. E Shgetésuar me
kété, studiuesja boshnjake Amina
Siljak-Jesenkovi¢, pas punimeve t&
déshmuara né fushén e gjuhésisé pér
té cilat ka marré edhe ‘cmimin e
veprés mé té mire né fushén e
shkencés té vitit 2004’ nga ana e

shogatés sé botuesve dhe librarive té
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Bosnjes, késaj rradhe me njé gasje
serioze shkencore trajton mesnevité e
dashurisé né vargjet e poetéve
boshnjake té divanit. Duke u nisur nga
mendimi se letérsia e divanit ka njé
tematiké,  stilistiké  dhe  gjuhé
universale né cdo gjuhé né té cilén
éshté krijuar dhe duke pasur parasysh
se né gendrén e hulumtimeve té
studiuesve, komparatistéve dhe
historianéve té letérsisé shqgiptare do
té duhej té gjendej objekti i njejté i
studimit e kemi pare té& dobishme qé
té hedhim njé sy né librin e saj me
titullin  “Reflektimi i mesnevisé sé
dashurisé

né vargjet e poeteve

boshnjak té divanit”.

Libri pérbéhet nga katér térési
tematike. N& pjesén e paré autorja jep
shénime mbi jetén dhe veprat e 16
poeteve té divanit. Personalitetet dhe
veprat e tyre i trajton né ményré
shkencore duke iu referuar burimeve
lokale si dhe studiuesve botérore. Né
pjesén e dyté flet pér tregimin si
simbol. Trajton temat e pérbashkéta té
poeteve té divanit té pérdorura né
mesnevité e tyre té dashurisé, si¢ jané

Rréfimi mé i bukur: Jusuf dhe
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Zulejha, Mexhnuni dhe Lejla; Dy
karakteré té dashurisé: Ferhad dhe
Husrev, Skendername etj. Né pjesén e
treté i trajton mesnevité me frekuencé
mé té ulur té citimit: Huma dhe
Humajun, Suhejl dhe Nevbahar,
Hurshid-i  Ferahshad, Varka dhe
Gylshah, Ferruh dhe Huma. Né pjesén
e katért, pas trajtimit t& mesnevive
heronjét e té cilave jané geniet
njerézore té emértuara me antro-
ponimet té rrethit té tyre kulturore,
Amina Shiljak vecanérisht trajton
heronjé té& cilét mbajné emra té
koncepteve abstrakte si¢ jané emrat e
trupave giellore (Mihr u Mah, Mihr u
Vefa etj.) dhe i quan si té dashuruarit
giellor t& ngritur né simbolet.
Shpjegon kuptimin e simboleve té
“bilbili dhe tréndafili”, “flutur dhe
qiri”, “bukuri dhe dashuri”. Para
paragitjes sé pérfundimit autorja
pérmbyll studimin me disa fjalé mbi
prezencén e tregimeve popullore té
dashurisé né mesnevité e korpusit té

studimit té saj.

Duke u nisur nga mendimi se
ekziston njé arhitekst t€ veprave

letrare té cilét shkruajné pér temat e
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njejta si¢ éshté Mexhnuni me Lejlén,

Jusufi me Zulejhén etj., autorja
kupton se nuk béhet fjalé vetém pér
njé ose mé shumé vepra letrare por
pér njé koncept té téré, njé tekst
strukturalisht té forte dhe njékohésisht
sipas pérmbajtjes krejtésisht té hapur,
té papérfund-uar (té
papérfundueshém), i cili gjithnjé po
ndérlidhet, shpjegohet dhe lexohet
prej fillimit; njé tekst pamjet e té cilit
béhen shenja, semiologjikisht té
kompresuara brenda njé diskursi tjetér
— sikurse minijaturat mahnitése né
botén e artit. Qéllimi i késaj vepre
aluzionin dhe

éshté té& tregojé

reminishencén  (parafrazimin) e
pérmbajtjeve té mesnevive té shumta
té dashurisé si prototekst né format e
autoréve

ndryshme  poetike té

boshnjake té divanit.

Autorja  kérkon rezultate té
kétyre shenjave dhe funksioneve té
tyre brenda gjuhés sé poezisé sé
divanit, thoté se pérpiget t’i zgjidh
dilemat mbi dinamizmin e kétyre
shenjave dhe i kérkon ekuivalentet e
tyre; té gjejé pérgjigje né pyetjen, a

béhet fjalé pér ekuivalentet e shenjave
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né tregime té tjera, apo pér variacionet
e ndryshme té tyre, a mund té flitet pér
njé ngjeshje semiotike té emrave té
ndryshme té té shénjuarit t€ njejté; té
gjejé pérgjigie né pyetjet lidhur me
funksionet té kétyre shenjave té
ngjeshura, a béhet fjalé pér shumicén
brenda njéshmérisé apo pér njéshméri
té reflektuar né shumicé. Pse
ekzistojné me dhjetra vepra té shkruara
me titullin e njejté, a jemi pérball njé
letérsie  epigonike, pse  poetét
vazhdimisht kthehen né njé arhitekst
gé rrjedh nga tradita popullore,
transmetimi historik, fiksionit poetik
ose prej librave té shenjta? Dhe né
fund, kéto tregime né té cilat shfagen
heronjté me emra té njejta, a jané né
fakt pjesé té njé hiperteksti me té cillin
njeriu pérpiget ta shpjegoj rrugén e
pashpjegueshme me fjalé té kérkimit té
tij té dashurisé. Nése po, a éshté njohur
ky koncept apo hipertekst né

trashégimin letrare boshnjake?

pérgjigjet
pérmes qasjes sé formalistave ruse e

Megenése nuk i gjeti

as me gasjen e strukturalistave the-
kson se i shfrytézon teorité moderne
té tekstualitetit.
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Autorja me studimin e saj ka
zhvendosur kufirin e studimeve té
deritanishme né fushén e studimeve té
turkologjisé né disa aspekte. Sé pari
literaturés i gaset né ményré sintetike,
ka pércaktuar modelin e kétyre
poemave narrative, i zbulon shtresat
semiotike té tekstit, né metatekst flet
pér raportin midis tekstit, prototekstit
dhe hipertekstit dhe né fund e véné
theksin mbi njéshmériné e shénjuar
me shenjén, simbolin dhe shprehjen
letrare, artistike dhe gnostike. Ka
cituar mé shumé se néntédhjeté vepra
té studiuesve té ndryshém té letérsisé
sé divanit dhe fushave té tjera. Ka
pérdorur bibliografi mjafté té pasur gé
pérbéhet nga punimet e autoréve dhe
studiueséve eminente vendore dhe
botérore t€ fushés sé& letérsisé,
historisé, filozofisé dhe misticizmit.
Pérmes Kétij libri lexuesi mund té
sheh se poeti osman nuk ka gené i
pérkufizuar me kategoriné e kohés,
regjionit, gjuhés dhe etnisé. Kufijté e
tij jané jashté kasabés, vilajetit, dhe
perandorisé sé tij; pérkatésia e tij
shkon madje edhe pértej kufirit té
islame”. Ai

“botés shkon (nga
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Bagdadi e deri né gytetet e Ballkanit)
pas prototekstit té njohur, ai e
rindérton dhe e pérmbledh né
simbol.Pér kété autorja thoté “Duke
pérdorur gjuhén poeti Osman tregon
pérkatésiné e tij né njé ide, né njé kod

té civilizimit dhe né njé poetiké; té
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cilén sé pari e pérvetéson, pastaj
mendon pér té, e komenton dhe e
ndérton vetén si njé hallké né zinxhirin
e interpretuesve té njé shkolle, veprim
ky me té cilin déshmon pérkatésiné e
veté né Njéshméri”.

Zeqije Xhafce
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Mehmed KICO: 1949 — 2018

Prof. Dr. Mehmed Kico nuk éshté mé, fizikisht, né radhét tona, por
Negjib Mahfuzi, Antara bin Sheddadi, Al-Muvejlihét e Hixhazit etj..., do ta
mbajné té gjallé kujtimin pér Kicon, né mesin jo vetém té studentéve té tij
por edhe né mesin e studiuesve dhe dashamiréve té letérsisé arabe dhe

kulturés sé orientit né pérgjithési.

Mehmeti u nda nga kjo jeté pas njé sémundje té shkurtér, gé nuk e
ndau nga puna deri né frymén e fundit. Pér kété na shtyn té besojmé fakti
se opinioni shkencor Boshnjak e kané té freskét artikullin e tij né Preporod
té 1 prillit, 2018.

Ky mund té mbetet kontributi i tij i fundit, sepse me 20 prill té vitit
2018, pushon sé rrahuri zemra fisnike e prof. Dr. Mehmed Kicos. Vdekja e
tij la njé zbrazétiré t€ madhe né garget shkencore Boshnjake dhe jo vetém

Boshnjake.

Mehmedi kontribuoi edhe né Universitetin e Prishtinés, profesor i
gjuhés arabe pér studentét gé ndignin mésimet né gjuhén serbokrate,pasigé
né Universitetin e Prishtinés deri né vitin 1990, mésimi zhvillohej né dy
gjuhét: shqip dhe serbokroatisht.

Mehmed Kico u lind né vitin 1949, né fshatin Graganicé, te Bugojno,
né Bosnje. Né vendlindje kreu shkollén fillore, né vitin 1963; maturén e né
Sarajevé, né Medresen Gazi Husrevbeg, né vitin 1968. Vazhdoi studimet
né Universitetin e Beogradit — gjuhé dhe letérsi arabe, né Degén e

Orientalistikés, Fakulteti i Filologjisé, ku diplomon né vitin 1974. Né té
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njéjtin drejtim, né vitin 1980 mbrojti temén e magjistraturés: Arabistika u

Prilozima za orijentalnu filologiju 1950. do 1975.

Karrierén Universitare e filloi né Prishting, 1980 — 1982, ligjérues i
gjuhés arabe né Fakultetin Filozofik né Prishtiné. Téré jetén ia kushtoi
gjuhés arabe. Né vitin 1981 ishte sekretar i Degés sé Orientalistikés.

Né periudhén 1982 — 1995, Mehmed Kico punoi pérkthyes i gjuhés
arabe né disa institucione me renome né fushé té ekonomisé dhe politikés.
Ishte pérkthyes né takimet ministrore té Organizatés sé té Painkuadruaréve.
Nga viti 1995 - 2001 punoi ligjérues i gjuhés arabe né Akademiné
Pedagogjike né Zenicé. Pas mbrojtjes sé doktoratés, né Fakultin e
Shkencave Islame (FIN) né Sarajevé, né vitin 2002, temén"
Opcelingvisticka utemeljenja i1 specificna odredenja arapske jezikoslovne
znanosti (Pércaktuesit specifiké té gjuhés arabe né formimin e gjuhésisé
sé pérgjithshme), zgjedhet docent kurse né vitin 2008 profesor inordinar

pér gjuhé arabe né Fakultetin e Shkencave Islame né Sarajeve.

Ka qené kryeredaktor dhe anétaré 1 redaksis€é né: ,,Alem*;

“Preporod”; ,,Zbornik radova Fakulteta islamskih nauka”; ,,Beharistan®;

Ka botuar punime profesionale- shkencore né disa revista shkencore,
si né: ,,Studia philologica®, Prishting€; ,.Zbornik Filozofskog fakulteta,
Prishting; ,,Prilozi za orijentalnu filologiju®, Sarajevo; ,.Zbornik radova,
Fakultet islamskih nauka‘ Sarajevo; ,,Glasnik* Rijaset Islamske zajednice,
Sarajevo; ,,Preporod* Rijaset Islamske zajednice, Sarajevo; ,,Novi Mual-
lim“, Sarajevo; ,,Znakovi vremena“, Sarajevo; ,Hercegovina®, Mostar;
»Novi Horizonti*, Zenica; ,,Behar* Zagreb; ,,Zbornik radova nastavnika

Akademije* Zenica; “Beharistan®, Sarajevo.

Studime Orientale, Nr. 4, 2019 80




In Memoriam

A.Veprat monografike

1. Bosanski jezik i Bastinici, Sarajevo, 2001.

2. Arapska jezikoslovna znanost, Sarajevo, 2003.

3. Pogled u zivot i djelo Nedziba Mahfuza, Sarajevo, 2006.

4. Ogledi u poetici prevodenja, Sarajevo, 2010.

5. Arabistika u ,, Prilozima za Orijentalnu filologiju* od 1950. do 1975.
Sarajevo, 2011.

6. Arapska gramatika u vremenu - od logicizma do strukturalizma,
Sarajevo, 2013.

7. Islamska knjizevnost izmedu arabizma i arabistike, Sarajevo, 2015][

8. Kosmopolitizam Nedziba Mahfuza - u svjetlu translatologije i
komunikologije, Sarajevo, 2016.

9. Arapski jezik u prevodenju izmedu Istoka i Zapada, Sarajevo, 2012.

B.Veprat e pérkthyera

1. Mu'nis al-Razzaz, Al-Ahya' fi al-Bahr al-mayyit, (Zivi u Mrtvome
moru), roman, Sarajevo, 1998.

2. Muhammad al-Kangi, Al-Gawhar al-asna fi taragim Zulama' wa suara’
Busna, (Blistavi dragulj, Zivotopisi u¢enjaka i pjesnika iz Bosne) Izabrana
djela Mehmeda Handzic¢a, Knjiga 1, Sarajevo, 1999.

3. Nagib Mahfuz, Tharthara fawq al-Nil, (Razgovori na Nilu), Sarajevo
2000.

4. Muhammad 'Umhazun, Manhag dirasa al-tarik al- 'islami, (Koncept
izucavanja islamske historije), Sarajevo, 2001.

5. Nagib Mahfuz, Layali alf layla, (U 1000 no¢i), Preporod, Travnik, 2001.
6. Antar sin Sedadov (Antar ibn Saddad, I-11), Sarajevo, 2002.
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7. Ahmed BehdZet, Busna wa al-Harsak - Garima al-‘asr, (Bosna i
Hercegovina - Zlocin stolje¢a) Sarajevo, 2004.

8. Nagib Mahfuz, Han al-Halili, (Kvart Han al-Halili), Sarajevo, 2005.

9. Muhammed Rewwas Qal’ahdzi, Dirasa tahliliyya li Sahsiyya al-Rasul
Muhammad s.a.v.s. min hilal siratih al-sarifa, (Li¢nost Posljednjeg
Allahovog poslanika...) Sarajevo — Zenica, 2006.

10. Nagib Mahfuz, Al-Liss wa al-kilab, (Lopov i psi), Sarajevo, 2005.

11. Safwat Kalilufis, Al-Imam Abu Bakr al-Razi al-Gassas wa manhaguh
fi al-tafsir, (Metodologija tumacenja Kur'ana u hanefijskime mehebu)
Sarajevo, 2004.

12.Yusuf Ramit$, Usra Al-Muwaylihi wa alaruha fi al-adab al-‘arabi al-
hadith. (Moderna arapska knjizevnost - Porodica Al-Muwaylihi i njeni
uticaji u knjizevnosti Sarajevo, 2003.

13. Nagib Mahfuz, Al-Qahira al-gadida, (Novi Kairo), Sarajevo, 2005.

14. Nagib Mahfuz, Miramar, (Pansion Miramar), Sarajevo, 2005.

15. Ibn Kajjim el-DBevzijje, Hikma al-ibtila’, (Smisao kusnje), Sarajevo,
2006.

16. Svjetska unija islamskih ucenjaka, Islamska povelja (u knjizi
Rezolucija Islamske zajednice u Bosni 1 Hercegovini o tumacenju islama 1
drugi tekstovi, str. 61-194.), Sarajevo, 2006.

17. Nagib Mahfuz, Al-Maraya, (Ogledala), Sarajevo, 2008.

18. Nagib Mahfuz, As-Sayyid al-muhtaram, (PoStovani gospodin),
Sarajevo, 2008.

19. Nagib Mahfuz, Al-Hubbu tahta I-matari, (Ljubav na kisi), Sarajevo,
2008.

19. Abdu I-Halim Mahmud, Tarbiyatu n-rasi'i I-muslimi, (Osnovi islamske

pedagogije), Novi Pazar, 2008.
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19. Fet-hulah Gulen, Nazariyyatu t-tatawwuri wa hagigatu I-kalqi, (Teorija
evolucije i istina o stvaranju) Sarajevo, 2010.

20. Fet-hulah Gulen, Adwa'un qur'aniyyatun fi sama'i lwi\dani), Kur'anska

svjetlost na nebu spoznaje),Sarajevo, 2011.

Kujtimi pér prof. Dr. Mehmed Kicon nuk do té zbehet asnjéheré. Pér
kété garanca mé e forté jané veprat e pérmendura dhe gindra kontribute
tjera népér revistat shkencore: Prilozi za orijentalnu filologiju - Sarajevo,
Arhiv Hercegovine - Mostar, Glasnik Rijaseta islamske zajednice u Bosni i
Hercegovini - Sarajevo, Anali Gazi Husrevbegove Biblioteke - Sarajevo,
Zbornik Fakulteta Islamskih Nauka - Sarajevo, Novi horizont - Zenica, e

gjetiu, gé ua la breznive gé viné.
Feti Mehdiu,

Prishtiné (mars, 2019)
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Qemajl Morina (1951 —2019)

Pas njé sémundje te rende dhe te gjaté, u nda nga jeta shoku dhe
kolegu yné Qemajl Morina, mbrémjen e sé Premtes, me 22.02.2019 , pér tu
pércjellur nga njé masé e madhe njerézish me 23.02.2019 ne vendlindjen e
tij.

Qemajli térhogi vémendjen e shumé njerézve té rrethit shqiptar né
Kajro, qofté té kolonisé ose té studentéve, gjaté studimeve té tij
né studimet post universitare né Universitetin e Kajros , me seriozitetin e
tij né hulumtime shkencore népér arkivat e Kajros pér historiné kombétare

si dhe me punén e tij né Iémin e specializimit .

Po ashtu, me té kthyer né Kosové, éshté cmua larté nga té gjithé
gjaté punés sé tij né vende té ndryshme deri ne pensionimin e tij né vitin
2016.

Qemajl Morina u lind né 03.01.1951 né fshatin Hodonofc, komuna e
Kamenicés, ku edhe kreu shkollén fillore pér té vazhdua né Prishtiné né

Medresen e Mesme Alaudin, ku u shogéruam disa vjet atje.

Pas pérfundimit te shkollés sé mesme, u regjistrua ne Universitetin
Um Durman né Kartum té Sudanit, né Fakultetin e gjuhés dhe letérsisé

arabe, ku edhe i pérfundoi studimet universitare ne vitin 1976.

Nga Sudani ai u transferua né Universitetin e Kajros né studimet
post universitare ne lémin e fonetikes. Ai e mbrojti temén e magjistraturés
me temén “Studime kontrastive né mes te gjuhés arabe dhe asaj shqipe né

Iémin e fonologjisé” pér té cién mora lévdata nga mentori i tij profesori i
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njohur egjiptian Mahmud Fehmi Hixhazi.

Gjaté viteve 1980-1990 ai punoi pérkthyes né ekipin medicinal
Kosovar né Bengazi te Libisé Pas kthimitné Kosové ai punoi sé pari gjaté
viteve 1990-1992 ligjérues i gjuhés arabe né Degén e Orientalistikés —
Universiteti i Prishtinés, pastaj kaloi ne Fakultetin e Studimeve Islame si
ligjerues i gjuhés arabe dhe prodekan i Fakultetit . Nga viti 2001 — 2016 ai

ishte kryeredaktor i revistés edukative shkencore “Dituria Islame.

Qemajl Morina njihej si hulumtues i pérkushtuar dhe serioz né
arkivat e Egjiptit dhe t& Sudanit dhe te Libisé, filloi ti botonte punimet e tij
gé nga faza e magjistraturés né Kajro ,artikuj té shumte né gazetat dhe
revistat e Kosoves si “Rilindja”, “Zéri”, ”Pérparimi”, dhe “Jeta e Re” dhe
tjera. Ai mori pjese ne shume konferenca ndérkombétare si ne Shqipéri,
Egjipt Jordani etj.

Pérvec tjerash ai botoi disa libra né gjuhén shqgipe me rendési te
vecanté:
1. Hoxh Kadri Gjilani ,mendimtar Islam ,ne vitin 2000
2. Lidhja e Prizrenit ne shtypin Egjiptian 1878- 1881

3. Fjalor i shprehjeve fetar (islame, krishtere dhe hebreje).

Pérvec késaj ai u mor edhe me pérkthimin e letésisé arabe né gjuhén
shqipe.Prej veprave mé té njohura té késaj letérsie ai e pérktheu romanin e
shkrimtarit té njohur sudanez El-Tajib Saleh "Koha e shpérnguljes pér né
veri"”, i cili u botua né Prishtiné (Koha 2012).

Gjaté viteve sa punuam bashké , ndihesha i privilegjuar. Gjithnjé i

geshur dhe me libra e artikuj pér te argumentua ¢do fjale té théné e ¢do ide te

Studime Orientale, Nr. 4, 2019 86




In Memoriam

lansuar, ose pér te déshmua te thénat dhe té bémat e atyre ge nuk e donin

pagen.

Vlen té shénohet kétu vizita ne SHB 23 Prill-05 Maj ,te organizuar
me ftese te DSHBA-ve nén organizimin e ambasadés amerikane ne
Prishtine,dhe takimi me z.Eliot Engel, miku i madh i popullit shqiptar dhe
paragitja e géndrimeve pagésore té popullatés shqgiptare ne pérgjithési, e té

atyre te besimit islam né vecanti.

Qemajlin e vizitova edhe kohéve te fundit. Buzégeshjen e kishte si

dikur . Biseduam gjaté dhe thua se kuptoheshim me shume pak fjalé.

Ejup Ramadani
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Esad Durakovié¢

POETRY UNDER THE PROPHET’S MANTLE

Esad Durakovi¢ *

Poetry and the mantle! The Prophet’s covering of the poet by the
mantle (in the very essence of things, it was not the poet who was covered,
but his work) is a special kind of poetological affirmation that was
indicated in the poem recited by Zuhayr Ibn Abi Sulma (520-609). The
Prophet silently and with pleasure listened to the poem, which was recited
to him in the context of a merciless confrontation between the Qur'an and
poetry precisely in the domain of poetics and aesthetics, in a context that
took away the right of poetry to the ideological aspect upon which it had
rested until then. Yet the act of mantling the poem promoted a new poetics
that would dominate the literary empire formed afterward. The later history
showed the immense protective benefit of the Prophet’s Mantle.*

* Member of academies in Sarajevo,Cairo, Damascus and Amman, Professor of Arabic
language and literature during 1975-2017 in Oriental Studies Departments' in Pristina and
Sarajevo.

This is a chapter from his last book published in Bosnian (Sarajevo 2018) under the titull
"Klasicno Pjesnictvo na arapskom, perzijskom i turskom jeziku- Poetoloski pristup”
(Classic Poetry in Arabic, Persian and Turkish languages- A Poetological Approach)

! The relationship between the Qur'an and poetry according to some is a relationship
between Islam and poetry in general — often wrongly interpreted. Goethe’s understanding
of this complex relationship may serve as a prominent example, for Goethe took this
relationship out of context. Thus, in the book Goethe i islam [Goethe and Islam], there is a
discussion of how the antagonism between Muhammad and poets came to life, and that
“Goethe could have learned about that antagonism from many sources he had used while
working on the Divan. Among others, he found the humiliation of the poet mentioned in
the ayets 217-227 in surah 26 etc. (Katharina Mommesen, Goethe i islam [Goethe and
Islam], translated by Vedad Smailagi¢, Dobra knjiga, Sarajevo, 2008, p. 279. Original
title: Katharina Mommesen, Goethe und der Islam, Insel Verlag Frankfurt am Main und
Leipzig, 2001).

My study largely interprets this complex relationship between the Qur'an and poetry, that
can be summarised to the claim that the Qur'an took a negative stance towards
sha ‘ir,nence, towards the poet who communicated through poetry with metaphysical
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Another peculiarity should be mentioned in relation to this. Namely, it
is stated that the mantle that covered the poem is the only preserved relic of
the Prophet— passed on from one ruler to another, from one dynasty to

another.?

The history of the Mantle is factual ®but it is so beautiful and
polysemic that it may appear surreal — as a myth of the Prophet’s Mantle
and Poetry, which, by its nature, belongs to the Divine. In other words,
even if there had not been such a history of the mantle, it should have been
created, for it constructed a poetological co/relation between the divine-the

prophetic-the poetic in an exciting, yet historically verifiable manner.

The mantle by which the Prophet covered Zuhayr’s poem is the only
mantle that belonged to the prophet known to have been preserved. And it
should be noted that the item in question is the Mantle, not any other piece
of clothing/requisite. It was the very Mantle that — semantically very
effectively — represents protection, dignity, even: protection and dignity
and the “speech” of the dignity at the same time; the poem is the only one
worth the Mantle. No other garment possesses such value and function as
the mantle: all other garments are, more or less, pragmatically functional,

forces and who represented himself as their medium. The belief that Islam prohibited
poetry in general is not only inaccurate, but also utterly malicious. Since classical
Oriental-Islamic culture expressed itself most successfully in poetry, it would mean that it
did so in spite of the “prohibition” by the Qur'an, and that, consequently, it is a culture of
hypocrisy and sin. This is a misunderstanding of the fundamental issues or forgery of the
Qur'anic text and historical reality.

2 It is stated that the caliph Muawiya bought the mantle from the poet's son and that it had
since been among thecaliphs’ treasure until the conquest of Baghdad by the Mongols
(1258). Allegedly, Hulagu had it burned, but, it was later claimed to have been saved and
that it is preserved in Istanbul today. See: Nerkez Smailagi¢, Leksikon islama /Lexicon of
Islam/, Svjetlost, Sarajevo, 1990, headword Burda.

% In further text, | will write the common noun mantle with an initial capital letter, as it has
become special in a number of ways.
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but the mantle is aesthetically functional — it, in fact, dos not cover, but
emphasises the aesthetic dimension of the human figureand efficiently
symbolises man’s dignity. In this moment especially, such was the
Prophet’s mantle that covered the poem by prophetic wisdom, benevolence
and vision; in fact — in that moment, it covered poetry in its new poetics.
Words were redundant to such an act, to the covering of the Word by the
Prophet’s Mantle: the only way for the Prophet to do that was in silence,
for, in that historical act of pardoning of Poetry by the Prophet’s Mantle,
his words, regardless how carefully chosen, could have reduced or
impoverished an immense amount of content that was preserved by this

same silence.

One could object to my interpretation of the relationship of the
Prophet towards poetry — the relationship expressed in the very event with
the Mantle — but all facts go in favour of my explanation. Namely, the
Prophet shielded the very poetry by his own dignity and authority
symbolised in the Mantle. This is not a coincidence, for all later history,
the development of poetry, the entire tradition, excluded coincidence as an
option. The entire Oriental-Islamic culture is abundant with poetry, to the
extent that it is impossible to imagine the culture without the poetry by
which it expressed itself so powerfully, while this culture enormously
contributed to European romanticism, for many world writers were

inspired by it; even Hegel wrote about it so wisely and attentively...

Thus, it is not a coincidence that the Qur'an allowed poetry that
would give up pagan ideological pretences; the Prophet’s gesture with the
Mantle is also an expression of wisdom and farsightedness that is

impossible to imagine in collision with the Divine. The Qur'an and the
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Prophet -that dedicated messenger of the unreachable Word in the tradition
— could have excluded poetry from the life of Muslims; that is, from the
universe of Islamic culture, by the very meaning and position of the sha'ir,
whom they encountered and who fatefully competed with them in the
domain of the ideological and the aesthetic, but they did not undertake a
vengeful action that would have been lethal for the entire Oriental-Islamic
culture that ascended on the wings of poetry. They were determined to
intervene in the domain of poetics — to dispose poetry of pagan religious
competence. This occurred on the very “chest of Islam”. I take this Arabic
syntagm (sadr al-islam) used in Arabic literature because | consider it
especially appropriate to the context: it is a figure marking not only the
beginning, the origin of Islam, but also the meaning of warmth, closeness,
motherly affection and life-giving care. Poetry, therefore, was poetically
rearranged on the chest of Islam and thus nourished it and blossomed for
hundreds of years throughout the Islamic empire -until Sufi poetry brought
it back to the sphere of the ideological, that is, the religious, by its poetic

twist, which will be discussed later in the text.

In the magnificent metaphor of the Mantle and Poetry, in that
symbolism, there is additional content worthy of attention. Namely, a
strong connection is observable — in the domain of poetology and value —
in this cooperation between the prophetic and the poetic on the one hand,
and the pre-Islamic hanging of the best poems on the walls of the greatest
Arabian chancel- the Kabah, which was the ultimate expression of
cooperation between the holy and the worldly; this was, in fact, a way of
sanctifying poetry. The prophet’s noble gesture cannot be separated from
the context of his mission; the act of covering poetry by the prophetic
mantle is placed deep in the context of his mission. In both cases — in the
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case of the Kabah and Ka‘b’s mantled poem — the essence is cooperation

between the poetic and the holy, about the engagement of poetry in the
“dialogue” at the highest possible instance in the domain of the sacral. In
both cases, this is a protective relationship. With regard to the
Mu ‘allaga(poems on the walls of the Kabah), the chancel is adorned by
poetry, and the “exchange of energy” is two-way — in the domain of
ideology and value. That energetic point in the history of the Oriental-
Islamic Culture of the Word is magnificent: their bright future was

announced at that early moment.

In the case of the Poem and the Mantle, we again talk about covering:
just as the pre-Islamic Kabah was covered by hymns written on the gilded
silk fabric, so not long after that was Ka‘b’s poem covered by the Prophet’s
Mantle. The relational inversion could be neglected, but, I believe, that is
how it functions. Namely, in the first case, the Kabah is hallowed by poems
and the Khabah hallows the hymns (the exchange of energy is mandatory),
while, in the other case, the supreme religious authority “hallows” Ka‘b’s
poem. In both cases, it is a reliable, authoritative continuation of the tradition
dominated by poetry. The relational inversion contains but one significant
difference: the odes on the walls of the Kabah, which was the central shrine,
bring before the Kabah that pre-Islamic ideological position of the sha ir, the
priest; poetry “under the Prophet’s Mantle” is tasked with liberating the poet
of that ideological positioning — in accordance with the ayah in the closing
of the surah Poets: ... apart from those who believe and do righteous deeds,
remember Allah much and are victorious after suffering injustice, and those

who do injustice will learn about the Scaffold they will be brought to!”* The

* Qur'an, 26:227.
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reversal is also significant in the domain of poetry that occurs on the chest of

Islam.

The event with the Poem and the Mantle also had a two-way effect.
Namely, | have already pointed out the beneficial effect of the Mantle for
poetry, that is, for the poetic tradition as a whole. However, poetry too, on
its side — similar in a way to the relationship between the Kabah and the
Mua ‘llag— “recompensed” the Mantle. The Mantle became known to
history in the form in which it has been preserved to this day — as the
Mantle of the Poem, as the Mantle by which the Prophet covered the poet
Ka‘b Ibn Zuhayr after he recited his poem to the Prophet. Such a
magnificent act could not have fallen to oblivion in the tradition; rather, the
tradition made the greatest effort to preserve the Mantle to this day, even
physically; to preserve it as a historical requisite, an antique of the highest
order; to preserve it as a testimony in its own right in the field of the
literary-historical, the poetical and the aesthetical. For the moment when

Ka‘bstood before the Prophet, whose spirit at that moment underwent a

realisation with ideological, poetological and even aesthetic aspects of the

poem which Ka‘brecited to him, was a historical moment for Oriental-

Islamic poetry and its position in faith and religion that would start to
spread at an unsuspected speed. Already at that moment — regardless of
how paradoxical it may seem - Ka‘b Ibn Zuhayrwas depersonalised, for the
protagonists of the event were the Poem and the Mantle; it is the
momentary relationship towards the tradition, towards poetry as such,
towards the poetics. And in that context exactly should the “title” of the
event (the Poem of the Mantle) be illuminated, not the title of the very

poem, for poems did not even have titles at the time. The title of the event
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(Poem of the Mantle) is extraordinarily and multiply functional. Namely,
since poems of the time did not have titles, it follows that this poem was
named thus by a decision of the tradition. Tradition was aware (in a way
that tradition can be aware) that Poetry was decorated by the Mantle under
certain poetical conditions; what is more — a certain poetics was decorated
by the Mantle of the Prophet. The tradition had all of the reasons for taking
its Mantle from the past into the future, and by giving it incredibly

abundant content.

We frequently neglect these literary-historical, poetological and even
religious facts contained in the name The Poem of the Mantle: it is no
coincidence that the poem firmly entered the history of literature under that
name (it is the poem’s literary-historical name, not its title), for, the
situation would have been entirely different, there would have been a
different relationship of tradition and poetology towards this event, had the
poem entered history of literature like all other poems, named after the first
bayt (couplet), after the initial consonant that carries the rhyme, or after the
author. As | have already pointed out, the author is, in a way,
depersonalised, which also corresponds with the tradition wherein the

author’s name is embedded deep in the text.

In relation to that unusual depersonalisation that occurs at the very
dawn of Islam — that is, in the fateful era of the future vast tradition —
something very important from the point of view of poetology should be
noted. Namely, sha ‘ir, due to his significant superiority in the inter-subject
tribal community, was the subject that stood out amongst other subjects in
hiscommunity — and that lasted until the arrival of the Prophet, or more
precisely, until the vertical descent of the Revelation into the World.
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Poetry is a means for the realisation of inter-subjective superiority that
sha‘irdrew from metaphysical forces, and thus his supremacy is
proportional to that — until he became an institution in his community. In
such poetics, the poem is largely an expression of metaphysical forces,
since they communicate with the poet as his inspiration, inaccessible to
other subjects, hence sha‘ir’s personality is intertwined with the
subjectivity of metaphysical forces with which he constantly
communicates, elevates and then differentiates in the inter-subject
community. That is the position of sAd ‘ir, the position in which he is also
determined as a kahin (a tribal priest). In any case — and that is the point in
this context — poetry is a kind of “instrument” that serves as mediation
between the natural and the supernatural. It is, of course, a special form of
poetics at the dawn of Islam, when the term sha ‘ir was inextricably linked
with the poetics of that age, with a tendency to carry that content and
function deep into the future. However, that intention was prevented; it

was realised only partially.

The Event with the Poem and the Mantle initiated the inversion. I
have already explained that the Mantle covered the Poem. Of course, the
Mantle immediately covered the poet, but not because of the poet himself,
but for his poem, which gives me a right to say (and this was confirmed by
history and the name The Poem of the Mantle) that it was, in fact, the
highest decoration the poem could have received. That is where sha ‘ir was
prevented from bringing his function and his power of the “supra-subject”
to the Islamic culture. In an exceptionally perfidious manner, which will
prove highly efficient in the future, The Event with the Mantle tells of
paying tribute to a poem, provided that the poet is no longer sha‘ir: a

“supra-subject” who uses poetry as a means of cognition and
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communication with metaphysical forces. In such a situation, the poem is
presented as more important than the poet, that is, than the sha ‘ir whose
function and work are mistrusted in the early days of Islam, in the
ideological enlightenment of the Tradition by the Revelation. Sha‘ir, a
“supra-subject” on the verge of the Supernatural and on the verge of his
own supernatural trait, is left without an ideological base, thus he can recite
the poem that does not communicate with metaphysical forces, while the
Prophet is, on the ideological plane, the one who assumes his alleged
competences. The Prophet did exactly that — generously and wisely he
neither rejected nor despised poetry as such, but annulled the sha‘ir’s
position from which he used the word of the poet to communicate with
higher powers. This opened new doors and to a long history of Oriental-
Islamic poetry in full swing. The “poetic intervention” was that condition,
a correction of the content carried by the term sAa ‘ir in his being and in his

mission.

It may appear unusual to interpret the Event with the Mantle as a
depersonalisation of the poet — by a decision to proclaim the poem more
important than the name of its author. In a strict and simplified causality,
that can truly seem an unusual, or wrong claim, for there would not have
been a poem had it not been for Ka‘ba Ibn Zuhayr. However, the poem’s
history, as well as the history of literature in general, states that literature is
unusual also because the created works manage to drift away from the
author’s personality in order to be able to live in a realm of artistic values.
The author’s personality ceases to be important, for the author “authorised”
his work to represent him in its own way. It may be useful, but not

necessary, to know the author and his “civil personality” in order to be able
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to read his work successfully. This principle is more efficient if we talk
about more significant literary works, for those works — created from the
personality that is, necessarily, marked by its culture — strive to transcend
to the sphere of the universal from the sphere of the personal/the
individual. In this context, I would like to recall Barthes’ and Kafka’s
considerations. Barthes writes: “Death is of secondary importance; it
unrealises the author’s signature and turns the work into a myth: the truth
of an anecdote is exhausted in vain in an attempt to join the truth of a
symbol (...) By erasing the writer’s signature, death establishes the truth of
the work, its enigmatic character”.’In the same place, Barthes cites Franz
Kafka: “The reason why the judgement of the progeny about a certain
individual is more just than that of his contemporaries rests in death. Only

after death does a man develop in his own way...”®

The moment when the Prophet covered Ka‘b lbn Zuhayr, who stood
before him, with his Mantle, that is, the moment when Ka‘b recited his
poem, Ka‘b personally was no longer important, or, in any case, his poem
became important: the poem was mantled, not its author as a person.

Such understanding of the Event with the Mantle certifies the history
of Oriental-Islamic literature. It is not known whether the Prophet uttered a
single word when he performed this act — he did not need to — but his act
determined the attitude towards poetry of the time and towards the sha ‘ir’s
function, and he corrected dominant poetic principles, thus directing the

future literary production. Ultimately — regardless of the brevity of my

> Barthes, op. cit., p. 51.

® Ibid.

I had an opportunity to hear Abdulah Sidran state the following on the occasion of death
of writer Nedzad IbriSimovi¢: A writer should die to move on from a dead point.
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conclusion — the Event with the Mantle is an early anticipation of the
modern attitudes of Barthes, Kafka, and others, since it prefers the poet’s
work to his personality. The aforementioned authors, of course, were
unaware of the Event with the Mantle, but, essentially, it is the same idea,
the same relationship. We studied, until recently and within positivistic
approaches to literature, a number of positive facts about the author, about
his civic personality at the expense of an immanent study of his work;
namely, even in the Event with the Mantle, we encounter an authoritative
message that a work, in proportion to its significance, should be in the
focus of our interest, rather than the author, for such a work becomes a

relevant subject, even a protagonist of literature’s history and future.

A number of poems bear witness to and were inspired by the Poem of
the Mantle, which annulled a part of those poetics that involved sha ‘ir;
they had a strong intertextual communication with the Poem and affirmed
its poetics in the grand tradition. Probably no other poem in the history of
literature in Oriental-Islamic languages was — poetically — as influential as
was the Poem of the Mantle. Many poetic parallels, counterparts to that
poem, were written, and Al-Busiri’s Peom of the Mantle, which I have
already mentioned, is among the most famous. ‘Abdullah Salahuddin®
Ushshaqi’ was among those who wrote a notable poem inspired by the
previous Poems of the Mantle. It is unusual that | use the plural name

Poems of the Mantle, but it is a curiosity of a sort that concerns the poem

’ <Abdullah Salahuddin ‘Ushshaqi Bo$njak (d. 1782) wrote in Arabic and Ottoman
Turkish. He wrote Tahmis (785 verses) to al-Basiri’s poem Qasida al-Burda. The
manuscript of this poem is preserved in the Stleymaniye Mosque library in Istanbul, in
the collection of manuscripts “Fatih”, number 003714, entitled Tahmis-i Terceme-i
Kaside-i Burde. Berin Bajri¢ defended his master’s thesis on this topic in 2011 at the
Sarajevo Faculty of Philosophy.
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and the poetics it partly formed. As | have already stated, this is not, in
fact, the title of the poem, but the name by which it entered the history of
literature as the first, original poem that concerned that topic and poetics,

and which was recited to the Prophet by Ka‘b Ibn Zuhayr.In that context, |

will call it a proto-poem, unlike a number of poems that treat the same
theme that | will call meta-poems, since they communicated with the
proto-poem not only through the topic, but also found in it their own
religious, aesthetic and poetic motif. In terms of its broadest consequences,
it can be said that the Poem of the Mantle has become a “ritual” ode in the
sense of its positioning in the domain of the religious, as well as in the
domain of the traditional. Namely, that poem has become a commonplace
in the poetical tradition of Oriental-Islamic languages; it has gained the
status of a “leitmotif” in that tradition, primarily in the field of the genre in

which it was formed and which was enriched by these meta-poems.®

(A relative abundance of commonplaces, especially in cases when
genres appear in the form of the commonplace, indicates that this poetics

was inductive, even normative, which has yet to be discussed.)

The act of eliminating the ideological function of the pre-Islamic

sha ‘ir is reinforced by the fact that the sha ‘irstood before the Prophet in a

®The Poem of the Mantle is interesting for a number of reasons from the point of view of
poetology. Since its poetical authority became so powerful that new poems were written
for hundreds of years that communicated with it at several levels, that ode can be
justifiably situated as a commonplace in poetics of the classical literature in Oriental-
Islamic languages. As soon as commonplaces are mentioned in a poetics, a possibility
opens for it to be determined as a normative poetics, and that will be discussed later.

Convinced that the Poem of the Mantle is one of the commonplaces of the poetics |
present here, | will provide a more detailed account of ‘Ushshaqi’s Takmis, in section the
“Musammat Forms”.The initial stanzas of all the three poems | presented in the section
entitled “The Term Fannand Its Realisation in the Form Tahmis“. By that I will show that
an entire genre, or, more precisely — form — can become a commonplace, provided that a

motif is taken from a protopoem (paean to the Prophet), as well as rhyme and metre.
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significant historical delineation between their positions and functions. The
bravery of the sha ‘irbefore the Prophet and the Prophet’s supremacy are
expressed through a single gesture, by which the Prophet, without uttering
a single word, solved the ancient dispute, the rivalry between prophets and
poets. This bravery itself expressed the sha‘ir’s decision to give up his
prophetic and magical prerogatives, and that poetry, in the future, can only
be ideologically neutral or engaged in the affirmation of Islam, in
accordance with the quoted ayah by which poetry is accepted if it is a deed
of those who do righteous deeds.’Without a doubt, at that pacifying
moment, in the Event with the Mantle, neither “side” was defeated nor
hurt. The poet’s bravery was, in fact, an expression of devotion, while the
Prophet’s gesture was, to the highest extent, an expression of self-respect,
and simultaneously recognition of the dignity of the “other side”. At the
crossroads of cultures — the pre-Islamic (called in Arabic literature the era
of paganism, jahiliyya) and Islamic, the Event with the Mantle took place
— it was the confrontation of two poetics: that of poetry and of the Qur'an,
wherein the Qur'anic poetics positioned itself as latitudinal, deductive
poetics. Nevertheless, this was essentially a confrontation between two
ideologies, yet in the sense and in the domain in which ideologies are
inclined to the literary Word, or in which the literary Word is considered a
means of ideological strategy and the realisation of goals.

The difference in the relationship towards the Word — the difference
between Poetry and the Revelation — is fundamental. Namely, the sha‘ir’s
word is a powerful means for dominance over a supernatural force, which,

in return, gives power to the Word; hence, it is a two-way movement. The

® Qur'an, 26:221.
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exchange of energy in which the poet significantly influences the
metaphysical is problematic from the point of view of the need to
determine the deductive or inductive character of the sha ‘ir’s poetry. The
revelation is, however, only vertical, deductive; it vertically descends to
the world that it wants to change ideologically (and ethically, of course) by
attempting to allure and win over the World through its aesthetic value. In
this relationship, the positions of the sha‘irand the Prophet change
significantly. The Sha ‘iris overwhelmed with the feeling of power that
resulted from a successful communication with metaphysical forces and
with the help of his Word, so he tries to optimally differentiate himself
among all of the other subjects of the community. The Prophet’s position is
significantly different: it is emphasised in many places in the Revelation
that the Prophet is only an ordinary man and that his duty is only to
“transmit the Revelation”, etc. In that way, the deductive nature of the

Revelation is optimally accentuated.

Thus, at the crossroads of epochs, stood side by side the sha i,
symbolising poetry, regardless of the fact that he would give up important
prerogatives of the traditional sha‘ir, the embodiment of another and
general conviction that he is but the magician of the Word, and a man who
claimed the opposite (by the Revelation he announced) — that he was not a
poet but a man like any other. Their historical encounter occurred in
relation to the Word, but the Word that is — “on both sides” — aesthetically

decorated at the highest level.

The interpretation of the Event with the Mantle that | here present is
not arbitrary. It was a confrontation of two poetics. One should constantly

keep in mind the already-emphasised fact that the Arabic culture is
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eminently the Culture of the Word, that ska ‘irwas, in antiquity, a powerful
subject in his community because of his relationship to the Word, and that
the Revelation was determined in relation to the Word, regardless of
whether it emphasised the value of the Word and the sha ‘irexpression, or if
it emphasised its own value. Their differences were substantial, but the
resolution of their confrontation was surprisingly peaceful, even creative,

for what would that culture and its history be today without poetry?

Thus, by analysing the poetological and the historical meaning of the
term sha‘irand its function, and confronting that term with a different
poetics (sha ‘irposition) on the very “chest of Islam”, I am only attempting
here to let facts speak on history and historical poetics, knowing that their
voice has become “hoarse”, or has become mislaid in the depths of history,
such that we are no longer even aware of some of its very important
echoes. Thus, since we sometimes are not fully aware of the tradition, or of
some of its fateful endeavours and articulations, even articulations as
endeavours, | am, in fact, trying to reach the awareness of the Tradition
about itself through the Event with the Mantle, for undoubtedly the
Tradition is self-aware, it has always been, and the Event with the Mantle

and the literary-historical fate of the Poem of the Mantle bear witness to it.

Such an understanding of the poetological and literary-historical fate of the
Poem of the Mantle confirms my introductory considerations about the
history of literature always being alive, always with us in our world and
system of values; one should only know how to approach it. The Poem of
the Mantle is historical in the sense that it decisively separated certain
crucial issues in relation to the position of the sha‘ir and his Word.

Moreover it is historical in the sense that it occurred in a remote moment in
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history, on a remote date. Through its importance it becomes, like other
significant works, trans-historical and intertextual. In relation to this, | can
now expand upon Barthes’ and Biti’s claim on the need of permanent
reading, of a constantly new reading of literature and the regular
“procedure” of evaluation (re-canonisation) of literary history. Namely, it
Is important to read anew literary history, literary works created in history,
as well as to read literary histories, regardless of the fact that we say that
they are temporary. What is more, they should be read because they are
temporary, for they themselves become, through time, a part of literature —
its interpretation, evaluation, sometimes even supervision by the
production that is achieved by academic canonisation. That is how literary
histories — as well as literature itself, in the narrow sense — become
“immortal” and transcend the historical, becoming trans-historical. The
Poem of the Mantle belongs to those values, just as its history and the

histories written about it.

In the Islamic period, the Sha‘ir lost the majority of that content
because of the authoritative stance of the Qur'anic text towards its function
in the ideological domain, but its distinguished position in the society was
still relatively significant. Throughout history, Muslim rulers competed in
assembling the best poets at their courts— and considered them an
important part of their entourage. Emirs at the lower level of rule followed
them in such attempts, knowing that the reputation of a dignitary
significantly depended on the reputation of poets assembled in the

entourage.

Contextualising historically his social position, the sAa ‘irwas not a

shaman in the Islamic period, meaning he was not a priest, but his work,
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even then, contained much of the importance and reputation it had had in
antiquity. Namely, in the Islamic period, the poet’s work was an important
part of adab, whose meaning and importance | have already discussed — as
a system that had pretences related to upbringing and education, for adab
was not only fun or joy (dolce), but done for the sake of perfecting man’s
education and ethics; adabis dolce et utile. And as such it was not of
crucial importance that, in the meantime, genres developed that were very
functional in the domain of adab: poetry always remained at the highest
position in society. This is a continuation of ancient poetics, although
reduced in relation to content and form, that is, in relation to the prophetic
function of the poet. In other words, poetry remained an important factor in
the system for man’s ethical and educational improvement. Thus, the
sha ‘irwas important in antiquity, and in the Islamic period, although then
in a different way. At the same time, the semantics of the shg ‘irrests in his
conscience: the meaning of this word, as well as its morphological form, is
carried through history, even if its prophetic significance is neglected. This
word and this term are not completely devoid of the content they had.
There is memory; there is historical poetics as testimony. The poet in the
Islamic epoch writes, that is, sings his song by feeling (and that is the
semantic pool of the tri-literal shi‘ir), but he does not strain himself to
enable the poem to reach cognition (that meaning is also in its semantic
pool). However, the poet compensates for this by his primary status in the
court entourage and adab. What is more, we saw his work being situated
both aesthetically and argumentatively in medieval poetics; even his
aesthetic character is an argument on its own, aside from the fact that it
appears as the “crown argument” in works whose nature is utterly

scientific. Without a doubt, the sha ‘ir received decent satisfaction in the
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Islamic epoch. The Event with the Mantle emphasises its importance and

polyvalent nature time and again.

The poet’s high position in the society, his important role in the
system of adab and the historical content of the termsha ir would later, in
the Islamic epoch, take poetry in a direction where it would, to the greatest
possible extent, poetically express awareness ofits origin in the termsha ‘ir.
Namely, Sufi poetry would come to dominate Arabic-Islamic culture
through its literature. We will speak of that epochal poetical innovation of
the tradition, and, in this context, it would be necessary to point out that
Sufi poetry affirms the poetic cognition of the highest religious truths and
sublime states anew. Poetry can lead to an ecstatic state and is, at the same
time, an expression of such a state. Sufi poetry is, essentially, “religious
expression”. However, the difference between the ancient and Sufi
sha ‘irexists: the former was a pagan and the latter a monotheistic
“medium”. That difference is, from a religious point of view, or from the
point of view of ideology, fundamental, but minimal from the point of
view of poetology, since, in both cases, religion as ideology is introduced
into the content of poetry. It is interesting to emphasise again that sha ‘iris
etymologically an Arab word, but it historically also became the term of
the so-called Persian and Ottoman Turkish literature. Hence, one of the
essential poetological terms became a strong bond of a culture, a common
factor of its poetics. For one should keep in mind that Iranians and Turks,

more than Arabs, realised greatest achievements in Sufi poetry.

Still,the sha‘ir managed to smuggle into the future much of its
ideological “luggage” in the Event with the Mantle. 1 would like to
emphasise that Sufi poets, through their poetry in the domain of the
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religious, were on many occasions those who founded and led the dervish

orders. That fact will be explained later from the poetological perspective.

In modern literature, the sha ‘irhas become a poet — a mere writer of
poems, a writer whose memory contains the antediluvian, ancient content
of the term sha ‘ir, for, in Oriental-Islamic culture, as well as in many other
cultures, there remained a conviction on the poet’s peculiarity, on his
poetically eccentric individuality in a positive sense of the word.Only in
the contemporary age, dehumanised by a demonic economy and the tragic
annihilation of cultural integrity, did there arise an almost complete
disparagement of the poet as an authority of culture. This disparagement
took the form of rendering the poet’s work a tragically lost part of
contemporary man’s integrity. In fact, aside from the contemporary
promotion of profit into a deity, the world today is being devastated by a
demon, which we call politics, and which is increasingly and at an ever

faster pace undergoing its own dehumanisation.

Translated by

Selma Duliman
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Epitaphs in the Ottoman

language in the region of Pristina

Agron Islami, Selim Selimi,
Hatixhe Ahmeti,
Epitafet né gjuhén osmane:
deshifrimi dhe pérkthimi i tyre né
regjionin e Prishtinés,
Fakulteti i Studimeve Islame,
Pristiné 2017,133.

In the Balkans there are still a
considerable number of preserved
Islamic epitaphs, monuments with
inscriptions in the Ottoman language,
as those fromtime of Ottoman rule as
well as those which werecreated after
the departure of the Ottomans from
the Balkan

protection

the largest part of
Peninsula.Their requires
support of society and professional
measures of the institutions which
deal with it and the first precondition
or a step towards implementation of
those measures is their identification
and recording. In the case of
monuments with inscriptions in the
Ottoman language which are located

in the capital of Kosovo, Pristina, and
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in the wider area around Pristina,
much more than this one step were
made by Agron Islami, a scientific
associate of the Institute of History
"Ali Hadri " in Pristina, Selim Selimi
a turkologist employed at the Faculty
of Islamic Sciences in Pristina and
Hatixhe Ahmeti, an arabist in the
Kosovo Archives in Pristina. They did
not only recorded monuments in this
area but they also processed
inscriptions on themand their content
presented to the cultural and the
scientific public in the book that has
appeared under the above title in the
edition of the Faculty of Islamic
Sciences in Pristina. After two short
prefaces by Fahrush Rexhepi, dean of
the Faculty of Islamic Sciences in
Pristina (7-9) and by Seref Ates,
director of the Yunus Emre Institute
who gave support in realization of this
project (10-11), follows a text review
(13-15) from the pen of Mustafa
Kiiguk,
Archives in Istanbul (Bagbakanlik

archivist in the Ottoman

Osmanli Arsivi) . Both prefaces and a
review were given in parallel in

Albanian and Turkish languages.
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After that next areinscriptions on
monuments in total 92 of them, 57 in
Pristina, seven in the of village
Mramor, two in the village of Banulla
(Banuli¢),

ofGadimja e epérme(Gornje Gadimlje),

three in the Vvillage
five in Janjeva (Janjevo), five in the
village ofLlukari (Lukare), two in the
village of Sllovia (Slovinje), two in the
village of Truda (Trudna), five in the
village of Prugovc (Prugovac), two in
Podujeva (Podujevo) and also two in
the village of Dumnica e epérme
(Gornja Dumnica).

Authors  first give a short
overview through the history of every
place in which they have found
monuments with inscriptions, then
images and Latin transcription of the
inscription and its translation into
Albanian. With data about the place
where the monument with inscription
is found, authors also give description
and condition of the monument in
which it is. The oldest inscription
dates t01522 and it is on the grave-
stone of Seyfulah, son of Halid, in
Pristina (25) and the newest is from

1947, on the gravestone of the

merchant Shevki-agha, also in Pristina
(73). Transcription of the inscriptions
is done properly and pictures are
made qualitatively. From diplomatic
point of view the inscriptions follow
the usual formula that contains the
invocation of God's name, the name
of a buried person and the name of
his/her father, request for God’s
forgiveness of sins, a request to recite
Fatiha for the soul of a deceased
person and date of death (in some
cases and date of birth). Some
inscriptions contain verses about the
transitoriness of this world or the
sadness caused by premature death. In
theinscriptions there are often found
data indicating origin, earlier place of
residence, profession or title. Here are
some examples: Ahmed agha, son of
Tatar Mustafa, from Novi Pazar, died
in 1796 as a martyr and buried in
Pristina (26); Rexhep, son of Husein,
died in 1854 (35) and Yemin Effendi,
died in 1920 (51) were the hafizs of
the Qur'an; Mahmud, son of Tahir,
buried in Pristina in 1903 was a
refugee from Ni§ (47). A considerable

number of theinscriptions from
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Pristina, 22 of them, are on the
gravestonesbelonging to women. The
first remark addressed to the authors
refers to imprecision in the showing
of place where greater numbers of
monuments are placed. So for the
monument no.1.9,wasstated that it is
in the Institute for Protection of
Monuments in Pristina, while for the
monuments no. 1.10., 1.12., 1.13,,
1.15., 1.24., 1.53,was said that they
are in the Institute for Monuments in
Pristina. In all cases, this is the
institute for protection of cultural and
historical monuments in Pristina,
thereforelnstitute for Protection of
Monuments (Instituti pér Mbrojtjen e
Monumenteve). For themonuments
no.1.2., 1.25. and 1.50, was stated that
they are in the Pristina graveyard
(Varrezat e Prishtinés) while for
others was said that they are in
Pristina, without accurate location
guidance. For the monument4.1, was
said to be in the graveyard next to the
mosque in  Gadime (Varrezat e
Xhamisé sé& Gadimes), and for the
monument 4.2, only that it was found

in Gadime.
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It seems that the authors
sometimes were not consistent with the
translation of the inscription. The word
ticcar (merchant), which appears in
the inscription on the gravestone of
the abovementioned Shevki - agha,
wastranslated asbiznesmen although
the Albanian word tregtar is a better
choice, how it is done with the
translation of the inscription on the
gravestone of Hajj Xhemail, who died
February 14, 1947, and was buried in
Pristina (72). With a little bit more
attention  unnecessary errors that
appear in footnotes in which works
written in  Serbian, Croatian and
Bosnian are quotedcould have been

avoided.

The author of this book review
hopes that in the announced book in
which the inscriptionsin Mitrovica,
Vushtrria and Drenica should be
edited, the attention will be paid to

these remarks.

Nedim Zahirovié¢
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Dariush Shayegan (2 February 1935 — 22 March2018)

On the 22nd of March 2018, DariushShaygan, Iranian philosopher,
culturaltheoretician and Indolog died. He was born in Tabriz on the 2™ of
February, 1935 in a heterogenic family, by a Georgian mother of Sunni
sect and an Azar — Turkish Shi’a father, where the Persian, Turkish and
Georgian were spoken and he learned them in his childhood. This identity
diversity would follow him later in his philosophical thinking as well.
After graduating in a catholic school ‘Saint Louis’, where he learned
French, he continued studies in London, Geneva and later he studied
Indology in the University of Sorbonne, in Paris. After returning to
Teheran, he taught Sanskrit and Indian religions. While staying in Iran he
frequented the traditional places of madrassas and for a while he had
friendship with the French Iranolog, Henry Corben. In Iran he is known for
his studies in Indology and works related to the tradition modernism,
ideology, identities and for some articles on the great Persian poets. He
was the author of a novel in French ‘Land of Mirage’ that gave him the
ADELF prise given by The Association of French Writers on the 26™
December 2004. In 2009 he was honoured with the Global prise of
Dialogue, an international prise for ‘‘extraordinary achievement in

advancing and practicing of the research on cross-cultural values’’.

Dariush Shaygan wrote certain works on the field of philosophy,
cultural, literature and poetry. Some of them are:
- Asia versus the West, Tehran:Last edition 1386 [2008].
- Hinduism and Sufism, a reading of the "Confluence of the Two
Oceans", Paris 1979.
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- What is a religious revolution? Paris 1982.

- Cultural Schizophrenia, Islamic Societies Confronting the West,
London 1992.

- Henry Corbin, The Spiritual Topography of Iranian Islam, Paris 1990.

- The illusions of identity, Paris 1992.

- Under the skies of the world, Interviews with Ramin Jahanbegloo, 1992.

- Beyond the mirror, Cultural diversity and unity of values, Paris 2004.

- The light comes from the West, The re-enchantment of the world and
the nomadic thought, Paris, 2001.

- Land of Mirages, with the collaboration of Maryam Askari, Paris, 2004.

In his first studies which had a scientific and researching character,
we can find a spirit of cross — cultural dialogue within the Islamic and
other cultures of the east, particularly the Indian one. In his research
“Hinduism and Sufism”, the main object of his study is the perception of
“time” in the cultures of the East and the points that join and divide these

cultures.

Intellectual activity of Dariush Shayeganhas passed different

processes of evaluation and in general it cab be divided into three periods:

The first period: Shaygan in the beginning was considered mainly as
a nativist thinker who made the difference between the East and the West.
At this time he was influenced by Martin Heidegger, Carl Jasper and Carl
Jung. At that time Shaygan among others wrote that, Asiatic societies, have
received most of their concepts of Western thinking irrelevantly, without
wonder and without an analytical and historicistically approach. According
to him, the ethnical memory of Asiatic people is in wane, they are even
experiencing a doubled illusion because on one hand they think that they
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have understood properly the Western thought and they can pick up from it
those elements that are suitable to their cultural heritage while on the other
hand they admit that “we are saving our cultural identity”, but actually
their ethnical memory cannot resist the Western thought. This doubled
illusion has appeared in two methods: 1. Gharbzadegi — Westoxification
and 2.Alienation. He talks about cultural Schizophrenia — that according to
him means that a man be present in two different existential realities and to
not be able to differ among them. According to him, most of the eastern
intellectuals today are experiencing this cultural schizophrenia because in
their heads in the tradition as well as modernity and they, being
unconscious for such a state, run from one state to the other. Therefore he
askes that the Eastern people become conscious of their presence in two
different existential realities and so he invents another concept which he

calls “A controlled schizophrenia”.

The second period: Later, according to the studies, Shaygan makes a
return in his thoughts and here begins to contemplate about the Ideology
and politics as well. In his book “What is a religious revolution?” he
attacks ideologizing and politicizing of the tradition and religion and thinks
that this way religion and tradition are mostly polluted by those who
consider themselves part of it. In order to get out of the domination of
ideology, Shaygan proposes to apply the critical thought and at this point
he doesn’t see the problem on the western modernist thought, but holds the
idea that modernism is the fate of humanity and it will be experienced by

every society of the world.

The third period: The thoughts of this period were expressed in
Shayegan’s book “The light comes from the West” and conveniently here
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he surrenders to “cultural schizophrenia”. He accepts pluralism and
diversity and hopes that within modernity he achieves to save the spiritual.
But, according to him, the spiritual must not necessarily flow from Iran,
Islam or the East, it may come from every country of the world. “The light
comes from the West” is a non - structured book and in it reflect different
cognitive dimensions taken from Philosophy, Sociology and Philosophy.
The book in itself reflects the cultural chaos of the world itself. A world
which Shayegan describes as a colourful one. A world which educates its
citizens with ‘crushed identities’ and forms individuals with ‘ambulant

thoughts’ that are not part of a particular cultural identity.

Shayegan was found of different cultures and pieces of these cultures
can be found in his books. Even though he had fallen in love with ancient
traditions, in his thoughts he remained much modern. In his thoughts we
can find the commitment of him towards Islamic, Indian, and Chinese art
and culture as well as the love towards the Western modern art and culture.
Therefore the researchers reasonably called DariushShayegan‘“the

philosopher of culture and dialogue among cultures”.

By his death, the world lost not only a philosopher, culturologist, and
a great researcher, but a humanist as well and a promoter of cross-cultural

dialogue between East and West.

Dariush Shayegan died on the 22" of March 2018 and left behind
philosophical and literal works together with his brilliant ideas for cultural

identities of the humans of the 21 century.

Abdulla Rexhepi
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Arnavutluk Guri-Bardh Koyunin Geleneksel Kiyafetleri

Fatma SHEHU®

Ozet

Diinyanin her yerinde yeme-igme kiiltiirii, dini inanglar, yagsam bigimleri,
kiiltiirleri ve kiyafetleri birbirinden farkliliklar gdsterir. Maddi kiiltiiriin 6nemli
unsurlarinda biri olan kiyafet cesitleri ve giyinme tarzlari toplumlarin nesilden
nesile aktarilarak geldikleri 6nemli kaltirel zenginliklerinden kabul edilir.
Geleneksel kiyafetler bir {ilkenin, sehrin ya da kdyiin giyinme tarzini ve yasam
bicimini en giizel sekilde bizlere yansitir. Bunlar bize kiiltiirel miras yolu ile

giiniimiize kadar ulagsmstir.

Bu makalenin amaci da yiizyillar icerisinde Guri-Bardhe kdyunde adet,
gelenek ve maddi kiiltiiriin bir unsuru olarak aktarilan yoresel kiyafetleri, yasay1s
tarzlart ile uygulamalar1 derleyerek tespit edilmesidir. Bu c¢alismada
Arnavutluk’un Mat 1li’nin smirlar1 dahilinde yer alan Guri-Bardhe kéyunin
geleneksel kiyafetlerinin fonksiyonlari, yore halki igin tasidigi Onem ele

almmustir,

Anahtar Kelimeler: Mat ili, Geleneksel kiyafetler, Guri-Bardh koya.

* Eskisehir Osmangazi Universitesi, Sosyal Bilimler Enstitiisii, Tiirk Dili ve Edebiyati
Ana Bilim Dal1 Doktora Ogrencisi.
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Giris

Insan ve toplum hayatmn kiiltiirel zenginligi sayilan adet, gelenek
ve gorenekler ayn1 zamanda toplumun anlam mozaigidir. Insan ve toplum
geemisi bilmeden kendini tantyamaz ve gelecege hazirlayamaz. Gegmisin
onemli unsurlarindan olan adet, gelenek ve gorenekler toplum icin ayni
zamanda Kimlik aidiyeti ifade eder. Toplumlar gegmisle irtibati biiylik
Olciide bu sozlii kiiltliir ve aktarimlar sayesinde saglarlar. Tarih boyunca
toplumlar sevinglerini ve iizlintiilerini kisacasi insani duygularmi farkl

edebi kaliplara dokerek korumuslar ve kusaktan kusaga aktarmislardir.

Werner Enninger “Giyim” adli makalesinde giysiyi su sekilde
tanimlar: Insan viicuduna giyilen pargalarm biitiniinden olusan takim.'
Rruth Benedict, Sosyal Bilimler Ansiklopedisindeki “Dress” maddesinde
giysiyi bireyi goriiniir kilan bir nisan, bir rozet olarak tanimlamaktadir.?
Islam Ansiklopedisinde ise, giyim-kusama da hem insamin kisiligini
yansitmas1 hem de gelenegin takip edildigini gostermesi acisindan kiyafet

denir seklinde tanimlanmaktadir.?

Insanoglu dogdugu andan itibaren &rtiinme ihtiyaci duymustur. Ilk
giyinme eylemi hem fiziksel kosullardaki ihtiyaca hem de iggiidiisel
ortlinme ihtiyacina bagli olarak ger¢eklesmistir. Sonralart insanlar kotii
havalardan korunma, siislenme, biyisel inanclar, utanma duygusu gibi

nedenlerden dolay1r giyinmeye basladilar. Insanlarin toplum halinde

L Werner Enninger,“Giyim”, Cev. Dr. Nebi Ozdemir, Milli Folklor Dergisi S.39, 1998,
5.92-96.

% Ruth Benedict, “Dress”, International Encyclopedia of the Social Sciences, Volume 5,
MacMillan Library Reference, 2007, 5.235-238.

% Tirkiye Diyanet Vakfi islam Ansiklopedisi (DiA), istanbul: Tiirkiye Diyanet Vakfi
Islam Arastirmalar1 Merkezi (ISAM), 2002, s. 508.
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yasamasindan dolay1r sosyal bir ihtiya¢ halini almistir. Giyinmenin
toplumsal bir 6nemi vardir ¢linkii giysi, sahibinin toplum icindeki yerini
belirtmektedir. Bu ihtiya¢ zamanla pek ¢ok seyden etkilenerek i¢ giyim ve

dis giyim gibi gruplar1 olusturmustur.

Giyim-kusam, insanoglunun kiiltiirel gelisim siirecinde, baz1 kiiltiirel
islevleri karsilamaktadir. Bu islevlerden biri kiiltiiriin aktarimi olarak
karsimiza c¢ikmaktadir. Giyim-kusam elemanlart “ekolojik kosullarin
toplumsal ve kisisel deger yargilarinin, torelerin kiiltiirel ve ekonomik
kosullarin bi¢imlendirdigi 6nemli kiiltiirel 6geler ve ayni zamanda da

kiiltiiriin tastyicisidir.”

Giyim her milletin ekonomik, toplumsal, kdltiirel ve yasadigi cografi
sartlardan etkilenerek bi¢cim almaktadir. Zaman igerisinde ¢esitli islevlere
sahip olan giyim kusam geleneklerinde, cografi sartlara uyma, korunma
ithtiyaci, dini inanclar, siyasal diizenlemeler, ekonomik sartlar ve mesleki
nedenler gibi faktorler rol oynamustir.> Giyim, kimi toplumlarda dinin de
etkisiyle ortiinme amagl kullanilirken Islam inancinda oldugu gibi, kimi
toplumlarda kisinin kendini gosterme amaciyla kullandigir Bati’da oldugu
gibi bir arag olmustur.® Bunun iizerine giyim sadece korunma amaciyla

degil farkli amaglar i¢in kullanilmistir.

* Hicran Karatas, Halk Bilgisinin Giyim-Kusam ve Siislenmeye Déniik Temsilleri, X.
Boliim, Halk Bilimi El Kitabi, Ed.Mustafa Agca, Motif Vakfi Yayinlari, 2.baski, 2017,
Istanbul, .293.

5 Serafettin Turan, Tirk Kiltir Tarihi, 7. Baski, Ankara: Bilgi Yayinlar1 2014, s. 231-
236.

® Adem Kog¢,” Kiitahya Merkezinde Giyim-Kusam Kiiltiriindeki Degismelerin

Coziimlenmesi”, Uluslararast Sosyal Aragtirmalar Dergisi, Say1 2/9, 2009, s.243.
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Giysiler ¢esitlerinin ve giyinmenin sosyo-kiiltiirel normlar altinda
olmas1 nedeniyle kullaniom amacina, mevsime, ekonomik duruma, inanca

bagli oldugu gibi modaya gore de degisiklik arz etmeye baslamistir.

Mat bolgesi kiyafet cesitliligi bakimindan Arnavutluk’un en zengin
bolgelerinden biri olarak kabul edilir. Kirmizi, sar1 ve beyaz renklerinin
daha yogun bulundugu bayan kiyafetleri bu acidan daha fazla goze
carpmaktadir.

Mat bolgesinin bir kdyu olarak Guri-Bardh kdyiiniin kiyafetleri diger
koylerininkinden oldukg¢a farklilik gosterir ve bazi eski kiiltiirlerin
unsurlarini da tasimaktadir. Bu kdye ait 6zel kiyafetlerin korunabilmesinin
en onemli nedenlerden birisi de kdy sakinlerinin neredeyse bitiin

evlilikleri kdy i¢i yapmis olmalaridir.

Guri-Bardh koyii cografi ag¢idan Onemli bir ticaret yolunun
kavsaginda bulunmaktaydi. Eski Durres sehrinden baslayip biiyiik Debre
ve diger Balkan bolgelerinden gegerek Istanbul’a gelen bu ticaret yolu sdz
konusu kdyden ge¢mekteydi. Bu acidan koy bir ugrak merkezi olarak islev
goriiyordu. Bu koyiin geleneksel kiyafetindeki siisleme ve kol sekli gibi

eski Arnavut kiiltiiriiniin baz1 unsurlar1 géze ¢carpmaktadir.

Koyiin geleneksel kiyafetinde kullanilan malzemeler ¢cok pahali hem
de liiks sayilip genellikle dogu diinyasindan getirilirdi. Bu kiyafetlerin
dikimini sadece bu isi iyi bilen usta terziler tarafindan yapilirdi.
Kiyafetlerde kullanilan pahali malzemelerin yaninda siis ic¢in ayrica

altinlarin asildigi kolyeler de kullanilirdi.

Geleneksel giysiler kiiltiirii yansitan en O©nemli maddi kiiltiir

unsurlarindan biridir. Bu calismay1 yaparak gecmisten giliniimiize kadar
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aktarilan bu halk triinlerini tespit edip kayda alinmasi, bolgenin kiiltiirel ve
folklorik degerler agisindan son derece onem arz etmektedir. Bu alan
calismasinin yapilmasi, hem bolgenin kiiltiirel halk {iriinlerinin kayda
alinip korunmasi hem de yeni neslin bunlar1 6grenip hakkinda arastirma
yapmalari veya gesitli bilim ve sanat alanlarinda kullanabilmeleri agisindan

o6nemli oldugunu diistinmekteyiz.
Guri-Bardhe Koyii Hakkinda Genel Bilgi

Guri-Bardhe “Mat” bolgesinin en gilineyinde, Burrel sehrinin 30,
Klos ilgesinin de 10 km uzakliginda bulunan bir koydiir. Bolge halkinin
aktardigr bilgilere gore, Guri-Bardhe kdytinde VII-VIIL asirdan beri insan
yerlesimin oldugu anlasilmaktadir. Koydeki insan yerlesiminin ve
yasaminin ne zaman basladigiyla alakali kesin bir tarih bulunmamaktadir.
Ancak yapilan arkeolojik kazi caligmalarinin sonucunda ulagilan bazi
yasam kalintilarina dayanarak bolgedeki insan yerlesiminin erken
donemlerde basladigini sdylemek miimkiindiir. Buna gore bolgede yapilan
kazi ¢aligmalarinin sonucunda tas ¢agina ait insan yapimi bazi aletler ve

sembolik unsurlar bulunmustur’.

Guri-Bardhe koyii eski kaynaklarda “Petralba” ismiyle anilmaktadir.
Latince kokenli olan bu kelimenin acilimi ise “Petro-Kaya” ve “Alba-Ak”
seklindedir. Bolgede “Petralba” isminde bir kale kalintilar1 da
bulunmaktadir. Petralba Kalesi denizden 836 rakiminda bulunmaktadir.
Kale Guri-Bardhe ile Fshati kdyiiniin arasinda bulunmaktadir. Bu kale

“Kastriot” prensligi tarafindan insa edilmistir®,

" www.forumiguribardhe.com/(18.04.2017)

8 Aqif Ymeri, Zenel Axhaku, “Breza ne Sherbim te Dijes dhe Vendlindjes”, ABC
Yayinevi, Tirane, 2005, s.40.
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Rahip tarihgi yazar Marin Barleti (1450-1513) “Iskender Bey’in
Tarihi/Historia e Skenderbeut” kitabinda Petralba Kalesi ile ilgili sunlar
kaydetmektedir: “Iskender Bey’in esi yaz ve sonbaharlar: bu kalede gecirirdi.

Kalenin savunmast iyi insa edilmis duvarlar sayesinde oluyordu”.

14.-15. ylizyillar arasinda Arnavutluk’un her tarafina oldugu gibi Mat
bolgesinde de Osmanli Imparatorlugu hakim oldu. Ancak Guri-Bardhe ve
civar koylerin daglik ve ulasilmasit zor bolgede bulunmalari, buralara
Osmanli hakimiyeti diger bolgelere nazaran daha gec tesis edilmistir.
Sonra Osmanli idare teskilatina gore Mat bolgesi, Ohrid Sancaginin

. . . 10
sinirlar icerisinde birakilmistir—.

17. ylizyilin ortalarina kadar bolge sakinleri Hiristiyan olarak kalmaya
devam etmistir. Islamlasma ise bu dsnemden sonra basladig1 bilinmektedir.
Sozel aktarimlara gore koyiin merkezindeki caminin yerinde kilisenin
oldugu ancak ahalinin Islamiyeti kabul etmesinden sonra kilise yerine
caminin yapildigi anlagilmaktadir. Bahsi gegen yerin yakininda yazar

Pjeter Budi (Pyeter Budi) nin dogdugu evi bulunmaktadir.

Pjeter Budi, 1566 yilinda Guri-Bardhe kdyilinde diinyaya gelmistir.
Budi Arnavut dilinin korunmasi ve yaziya gegirilmesi i¢in ¢ok fazla ¢aba
sarf etmis birisidir. Ayn1 sekilde Arnavut Katolik Kilisesi’nin gii¢clenilmesi
ve diger yabanci Kkiliselerinin etkisinden kurtulmasi ig¢in ¢ok ¢alisan
birisidir. Budi Arnavutca eserlerinin yaninda Latince’de de eserler kaleme

almlstlr11 :

% Marin Barleti, ”Historia e Skenderbeut”, Universiteti Shteteror i Tiranes Yayinlari,
Tirane, 1967, s.80.

% Selim islami, “Historia e Shqiperise” Lcilt, Instituti i Historise dhe i Gjuhesise
Yayinlari, Tirane, 1959, s. 234.

- oka Dergisi” Shkoder, 1930, s.98.
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GURi- BARDHE KOYUNUN GELENEKSEL KIYAFETLERININ
TOPLUM ICINDEKI FONKSYONLARI

Kol Jakova adli sairimiz bu kiyafetler ile ilgili su satirlar1 yazmistir:
“Guri-Bardhe koyunun geleneksel elbiselerinin nadiren bulunan bir
kiyafet oldugunu duymustum. Yakindan gérmeye firsatim oldu. Giizel bir
kiz giymisti. Hakikaten ¢ok giizel, sik ve ozel bir sekilde dikilmistir. Altin
iplikle stislenmis Yelek ve |bade beyaz gomlegin iizerine ¢ok guzel bir
sekilde goze c¢arpiyordu. Gomlek bel kisminda “armag¢” denilen bir
stisleme tarziyla oriilmiis etek ile ortinmiistiir. Bu giysilerle giyinmig
kizlari goriir gérmez aklimiza Italya’da yasayan “Arberesh/Arberes”

Arnavutlar: gelirdi. 12

Giyim aslinda bir kimliktir, etnik aidiyetin simgesidir. Giyim-kusam
hem insanin kisiligini yansitir hem de gelenegin takip edildigini gosterir.
Giyim kusam, insanoglu i¢in ayn1 zamanda bir gostergedir. Bu gosterge,
insanin sosyal durumunu, statiisiinii, diinya goriisiinii, degerlerini ifade
edebilir; onun cinsiyeti, yasi, inanci, mensubu oldugu topluluk, medeni hali

ve hatta o andaki ruh hali hakkinda karsisindakilere bir fikir verebilir.™

Arastirma bolgemizde halk giysi ¢ok énemli bir yer tutar. Giysilerde
kirmiz1 tonlara basta olmak iizere beyaz, altin rengi ve siyah rengine agirlik
verilir. Bu kiyafetler genellikle bayramlarda, diigiinlerde, kiz istemeye,
bebek gérmeye gibi durumlarda giyilir. Kiyafetlerin kumaslar1 Tiirkiye,
Bulgaristan ve Makedonya’dan alinir. Bu kiyafetlerin 6zelligi nesilden
nesile aktarilmasi ve kumaslari, oyalar1 ve modellerinin degismemesidir.

Kiyafetler yikanmaz, ¢iinkii altin renginde ip su ile temas ederse kararir.

2 Ymeri vd. a.g.e, 5.38.
13- Enninger, age, 5.254-258.
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Bu nedenden dolayr bu kiyafetler herkesin evinde bulunur ve 6diing
verilmez. Glinlimiizde de bu kiyafetler mutlaka her evde bulunur ve 6zel
giinler icin saklanir. Geleneksel kiyafetlerin gliniimiizdeki maliyeti
yaklagik 800 dolar civarindadir. Guri-Bardh koyiiniin geleneksel kiyafetleri
lic gruba ayrilir:

A. BIRINCI KIYAFETLER

Bu gruptaki kiyafetler evlenmemis bekar kizlar giyer. Eskiden ve
hala giinimiizde devam eden bekar kizlarin bahtin1 agmak i¢in anneler
kizlar1 giizel giydirilerek diigiinlere gotiiriirlerdi. Ayni zamanda, yeni
gelinler ve yas1 30-35 olanlar da birkag aksesuar ilave ederek giyer.
Giyim-kusam unsurlarinin zaman iginde geleneksellesmesini etkileyen
diger dinamikleri cografi kosullar, gecim, toplumsal deger siralamak
mumkanddr. Her bir giyim-kusam ve siislenme unsurunun kendisine has
bir mesajla donatildigr diisiiniilmektedir. Toplumsal ve kiiltiirlerarasi
alanlarda isteklendirme, rol, kimlik, uyum, statli, makam, estetik, ahlaki
degerler ve etnosantrik acilardan sembolik anlamlar icerir.** Yérenin

kiyafetleri asagidaki pargalardan olugmakta.

Foto 1. Kemishe ( I¢lik/ Goynek)

Ice giyilen camasir, ic gomlegi. Bunu
yapmak i¢in {i¢ metre beyaz kumas gerekir.
Gomlegin yakast ve kollar1 renga reng
boncuklarla iglenir. Bu kiyafetlerin en zor
kismi boynundaki boncuklar1 diizglin bir
sekilde dizilmesidir.

14 Karatas, a.g.e., s. 294.
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Foto 2. Jelek ( Yelek)

Yelegi islemek altin renginde ip kullanilir.
Kirmizi ve beyaz renkte kumas gerekir.
Kadmlar altm renkli kismi islediklerinde
altma sert bir karton koyup iizerinde dizaym
islerler. Yelekteki model yaglara gore
degisebilmektedir. Yelek gOynegin {istiine
giyilir.

Foto 3. Gershansi ( Ug etek)

Genellikle kadifeden dikilir. Uzun bir
cepkeni andiran giysinin etek kismi ii¢
parcadan olusturulur. Icine gdynek giyilir.
Kollann ve kenarlart altin renkli kalin ip
(gaytan) ile islenir. Yelegin diigmelerini
giizel bir sekilde kapatildiktan sonra iizerine

uc etek giyilir.

Foto 4. Lebade ( Cepken)

Kollar1 yirtmacgl, hargla islenmis bir tiir
kisa yakasiz {iist giysisidir. Ug etegin
istiine giyilir. Bu par¢a kirmizi ve siyah
kumaglardan olusturulur. Siyah kumas
biraz kalin olmasi lazim. Kirmiz parca ise
diger pargalarla uyumlu olmasi igin
kirmizi segilir. Bunun iglemi ¢ok zordur ve
ince islenmelidir. Kadmlar genellikle
iizerindeki kiyafetlerin modellerini

kendileri tasarlarlar.
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Foto 5. Brez ( Bel kusagi)

Bel kusagi farkli renkli yiin ipleri
kullanarak dokuma tezgahinda isleniyor.
Bel kusagr bele iki kez sarilacak
uzunluktadir. Uglarinda  baglamaya

yarayan bagciklar bulunur.

Foto 6. Foto 7.

Bekar kizlar sadece yukarida
fotograflarmi  gdsterdigimiz  pargalari
giyer. Kadimin sosyal statiisii bakimindan
giyim-kusam  unsurlarma  yaklasacak
olursak gen¢ ve bekar kadinlarin goz alict
renk ve desenlerle giyinmekteyken; evli
veya yashh kadinlarin kimi renk ve
desenleri giymekten sosyo-kiiltiirel agidan
imtina ile kacindiklarii gormekteyiz.
Geng ve bekar kadinlarin giyim-kusamlari
da potansiyel es adaylarna medeni
hallerini ima eder nitelikte canli renkler,

motifler icermektedir.
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Yeni evlenmis gelinler ve otuz bes yasina kadar olanlar ise asagidaki

parcalart ekleyerek giyer. Birinci kiyafetlerin yelegi ve lbadenin modelleri

herkeste ayni olmayabilir fakat ikinci ve tigiincii kiyafetlerde aynidirlar. Burada

renkler daha canlidir.

YT
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Foto 7. Neptet dhe Penjat (Suni Saclar):

Fotografta gordiigliniiz parga sirt cantast
gibi giyinir. Siyah parca gelinin saclari
temsil eder. Beyaz parca ise yelek gibi
giyinir. Beyaz parcanin giyinmenin sebebi
gogiis ortiistinli ve gdgiis  kolyesini

ignelerle tutturmak igindir.

Foto 8. Vathe Gushe (Boyun Kiipesi).
Gormiis oldugunuz aksesuar kiyafete ¢ok
renk katar. Cesitli ve renga renk
boncuklardan olusur. Yuvarlak seklinde

olan liralar lira kelimesi olarak gecer

Foto 9. Speket ve Gershetat ( Gerdanlik
ve Suni Saglar)

Gerdanlik siislemeleri apayri bir hiiner
gerektirir.  Bu yorenin kiyafetlerinde
gerdanlik  Onemlidir  ¢linkii  kisinin
zenginlik derecesini  gdstermis oluyor.
Eskiden burada takilan altinlar tek say1 3,
5, 7 veya 9 olmasi gerekir ve onlardan bir
tanesi tam altin takilmasi sartmis. Ciinki

bu aym1 zamanda mehir yerine geger.
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Maddi durumu iyi olmayan aileler ise
taklit altin takarlar. Siyah renkli yiin
ipliginden Oriilen sa¢ Orgiisii gorlinimlii

bir aksesuardir.

Foto 10. Rize Brez Me Tas ( Cevre)

Bu parca beyaz bir kumasin {iizerine
islenir. Biri kadinimn saginda biri solunda
olmak tiizere kemere baglanir. Cevreler
kendinden ¢icek desenli ve kenarlar1 pullu

oyalidir.

Foto 11. Brez me tas ( Glimiis Kusak)

Giumiis kusak bele takilir. Bu kusak
giimiisten yapilmis bakla veya balta
denilen parcalarin bir kumasg {izerine
dizilmis bir siis aksesuaridir. Yiin kusagin

ustiine takalir.

Foto 12. Corap

Yiinden oriilerek yapilir. Coraplar bes
sigle oOriiliir. Burada kullanilan renkler ve
desenler gbz kamastiriyor. Bu coraplar

gunlik hayatta da giyilir.
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Foto 14
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Foto 13. Rize Stambolli ( Bas Ortiisii)

Bu basortiiniin  asil ismi Rize Stambolli
(Istanbul Mendili). Bu basértiisiin ilk defa
Istanbul’dan  getirildigi diisiiniilir. Bu
yiizden, ismi Istanbul Mendili olarak geger.
Bu ortliyii glinliik hayatta her kadinda
gormek miimkiindiir. Kadimlar ister bekar,
yeni gelin, ister yash kadin olsun saglari
ortadan ikiye ayrilmus sekilde Ortiiyii
takarlar.

Foto 14. Kurora ( Tag)

Tac1 yeni gelin olan evlendikten sonra ilk
babasinin evine giderken takar. Tag
glimiisten yapilmis ve genelde bu pargayi

Tirkiye veya Bulgaristan’dan temin edilir.
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B. IKINCI KIYAFETLER

Bu kiyafetler orta yaslarinda olan kadinlar tarafindan giyilir. Bunlar
da bayramlarda, diigiinlerde ve silinnet ziyaretlerinde giyilir. Sunu
belirtmeliyiz ki bu kiyafetlerin parcalar1 her kadinda aymidir fakat

modeller, renkler, boncuklar ve ipler kadinin yasina gore degismektedirler.
Foto 16. Kemishe ( Géynek/ I¢lik)

Ice giyilen ¢amasir, i¢c gomlegi. Ikinci
kiyafetlerdeki gomlek daha sadedir.
Sadece yakasinda boncuk iglenmis ve boyu

kisadir.

Foto 17. Shallvare ( Salvar)

Bu salvar pamuk beyaz kumastan yapilir.
Ayak kismi “Orme” denilen &rmelerle
Suslenir. Salvar ii¢ etegin altina giyilir.
Salvarin bel kisminda bir iple baglana-
bilmesi i¢in iki parmak kalinliginda bel
kusagi var.

Foto 18. Jeleke me Cope ( Pargal1 Yelek)
Yelegi islemek icin siyah ve altin renkte
iki ip cesidi kullanilir. Siyah ipin ismi
“biikme”olarak gecer. Ikinci kiyafetlerde
yelek daha sade gelir.
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Foto 19. Fund Gershansi ( Ug Etek)

Bu gruptaki ii¢ etekte kullanilan renkler
¢ok canli degildir. Ug etegin kollar1 yiin
siyah ipten islemeler var. Diger parcalar

renge gore kesilip dikilir.

Foto 20. Lebade me Rrema ( Dalli Lbade)
Kiyafetin {izerindeki islenen modelden

dolay1 “Dalli Lbade” ismini koymuslar. Ug

etegin TUstline giyilir. Bu parga siyah
kumastan ve altin rengi iplikten olusur.
Bunun iglemi ¢ok zordur ve ince

islenmelidir.

Foto 21. Rizemagje e Linet ( Onliik)

El dokumasi olan 0Onlik, dokuma
tezgahlarinda  hazirlanmaktadir. Bele
baglanacak sap kisimlari  ipliklerden
yapilmis piiskiillerle siislenmistir. Kullanilan

ip ince iptir.
Foto 22. Rizemagje e Leshte ( Yiin Onliik)

Bu parca da bir onluktir. Yin ipi
kullanarak dokuma tezgahinda yapilma-
ktadir. Kusagin fizerine tutturularak cep

gorevini goren bir 6nliktdr.
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Foto 23. Rize Kraharori (Gogiis Ortiisii)

Kadinlar bunu gogiis bolgesini kapatmak
icin kullanir. Yelegin ve Ibadenin (zerine

kiiciik ignelerle tutturulur.

Foto 24. Tamamlayici parcalar
Bu parcalarin aciklamasi1 ve o6zellikleri

yukarida verildi.

Foto: 25. Foto: 26.
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C. UCUNCU KIYAFETLER

Arastirma bolgemizde, genellikle bu gruptaki kiyafetler 50 yas ve

izeri olan kadinlar tarafindan giyilir. Diigiinlerde, bayramlarda ve genel

ziyaretlerde giyinir. Buradaki kullanilan renkler daha sade ve yaslaria

uygundur.
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Foto 27. Kemishe ( Iglik/ Goynek)
Ice giyilen gamasr, i¢ gdmlegi. Ikinci
kiyafetlerdeki gomlek daha sadedir.
Sadece yakasinda boncuk islenmis ve

boyu kisadir.

Foto 28. Jelek me Cope (Parcali Yelek)

Yelegi islemek icin siyah ve altin
renkte iki ip ¢esidi kullanilir. Siyah ipin
ismi “biikkme” olarak gecer. lkinci

kiyafetlerde yelek daha sade gelir.

Foto 29. Lbade me Flete (Kanatl Lbade)
Islenmis model kanatlara benzettigi
i¢in bu ismi almistir. Altin renginde ip

cok agir islenmez.
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Foto 30. Shallvar ( Salvar)

Siyah kumastan diktirilir. Salvarin bel
kisminda bir iple baglanabilmesi igin
iki parmak kalinliginda bel kusag: var.
Salvar giinliik hayatta da giyilir.

Foto 31. Rize Kraharori (Go6gis
Ortiisii)

Kadinlar bunu ortliyli gogiis bolgesini
kapatmak i¢in kullanirlar Yelegin ve
Ibadenin {izerine kiigiik ignelerle

tutturulur.

Foto 32. Mange ( Kolluk)

Kolluk beyaz pamuk bir kumastan
yapilir. Bu parcayr kadinlar lbadeyi
kiletmemek icin kullanirlar. Ciinkii
Ibade yikanirsa kumas ve altin renginde

ipler bozulur.

Foto 33. Tamamlayici pargalar
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Foto 34 | Foto 35

Foto 36 Foto 37
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Sonug

Giyim gunimizde hala toplumsal ©6nemini koruyan bir arac,
vazgecilmez bir kiiltiir 6gesidir. Milli kiiltiirin bir pargasi olan ve iilkenin
karakterini, Ozelliklerini yansitan geleneksel kiyafetlerin korunmasi,

diinyaya tanitilmas: 6nemlidir.

Guri-Bardh koyine ait geleneksel kiyafetler Arnavutluk’un ve Mat
[linin diger bdlgelerindeki geleneksel kiyafetlere benzemedigi gibi oldukca
farklilik arz etmektedir.

Yoredeki kadinlar yaglarina gore kiyafet kullanirlar. Buna gore bekar
kizlar ayri, yeni evlenenler ayri, kirkin iistiinde olanlar ayr1 ve yaglilar ayri
kiyafetlerle giyinirler. Bu giyim ve kusam kiiltiiri halen uygulanmaya
devam etmektedir. Kadinlar bu kiyafetleri biiyiik bir 6zen gostererek
korumaya calisirlar. Genellikle biitiin parcalar teker teker bezlerle sararlar

ve bir sandigin i¢ine koyarlar.

Geleneksel giyim-kusam unsurlari, yerlerini hizla fabrika isi tekstil
urtinlerine terk etmektedir. Halka ait olan bu giyim-kusam unsurlarinin

tamamen yok olmadan kayda gecirilmesi sarttir.

Kiiresellesme, insanlar1 goriintii yoniinden tek tiplestirmeye hizla
devam etmekte ve bu hizli degisim siirecinde, kiiltiirel unsurlarimizi
korumak her gegen giin daha da zorlagmaktadir. Teknoloji ve hizli hayat

temposu ile geldigimiz noktada, bu siireci takip edebilmek oldukca gugctur.
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The Albania culture in Guri -Bardh deri né shek. XVI
Fatma Shehu

Abstract

The culture of eating and drinking, religious beliefs, lifestyles, cultures
and dressing types, are different from all over the world. One of the most
important elements of the material culture, the dress types and dressing styles are
accepted as an important cultural wealth in the different societies. Traditional
clothes reflect in the best way the style and way of life of a country, city
or small village. From, what we call cultural heritage, these samples have reached
the present days.

The aim of this essay is to determine the local life styles, practices and
clothing that have been transferred as traditions element and culture in Guri-
Bardhe village over the centuries. In this study we will present the functions of
the particular way on wearing and prepearing clothes style as they do from the 15
century, in all a different way from other traditions in the same region. The
village of Guri-Bardhe just inside the borders of Mat district in north east of
Albania.

Key Words: Albania, traditional clothes, Guri-Bardh village.
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sembolu olan rezidans ve apartma-
nlarmin daginik, diizensiz, hizli ve
kontrolsiiz yapilagsmasinin fotografina
yer verilmistir. Bu baglamda kitabin
adi ile fotografin birbirini hem
imgesel hem de sekilsel anlamda
tamamladigr goriilmektedir. Kitap,
yazarin Tirk halk bilimi alaninda
yillar boyunca edindigi birikimin

tezahiiriidiir.  Sosyal  hayatimizin
cesitli yonlerine ozellikle "kimlik,
aidiyet, siirdiiriilebilir kalkinma ve
uygulamalar1 halk bilimi" agisindan
degerlendirerek, tespit ve Onerilerde

bulunmaktadir. Eserin arka planinda,
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UNESCO'nun  Somut
Kiiltiirel Mirasin Korunmasi (2003)

Olmayan

ve Kiiltiirel Ifadelerin Cesitliliginin
Korunmas:1 ve Gelistirilmesi Sozle-
smeleri (2005) yer almaktadir. Yazar,
sanayilesme doneminde yeni kenti,
kendi

noktasinda

"geleneksel bilgi  sistemi"

kurgulamaya basara-
mayan top-lumumuzun durumunu
ve kiiltiirel devamliliktan yoksun insa
edilmeye c¢alisilan kent hayatinin

¢ikmazlarini, cesitli alanlardan
ornekler vermek suretiyle degerle-
ndirmeye tabi tutmaktadir. Eserde,
bitiinctl korumadan, kdltirel peyzaj
ve mekan bilincinden yoksun olan
yeni kent diigiince yapisinin olu-
sturdugu olumsuz durumlarin "birey"
lizerine etkisi tartisilmaktadir. Somut
ve somut olmayan Kkultlrel mirasin
birliktelik

devam ettirilmemesi, eski kent ve

icinde  sirdirilmemesi,
kdyiin igindekilerle yok sayilmasimin
toplumumuzda olusturdugu "tuhaf"
orneklerle

durumlar  okuyucuya

sunulmaktadir.

"Paldwr Kiiltiir Kentlesmeler"
kitabi alt1 ana boliimden olusmaktadir.

Bunlar "Evde", "Sokakta", "Egitimde",
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"Edepte", "Sanatta", ve "Iste"

seklindedir.  "Evde"  boliimiinde,
"Yerlesik, Kerpi¢, Tugla, Tas ve
Ahsap, Gecekondu, Aile Apartmani,
Apartmankondu, Rezidans, Rezidans
ve Gokdelen, Emekliler Evi, Komsu,
Yamalik, Ev, Mobilya,

Mutfak, Buzdolab1 ve Derin Dondu-

Gardirop,

rucu" konular1 yer almaktadir. Prof.
Dr. Oguz, bu bdliimde bireylerin
"kaltarel  kimlik  ve  aidiyeti"
noktasinda 6nemli bir yer tutan ve
kusaklar boyu aktarilan bilgiye ev
sahipligi yapan an1 ve hafiza
mekanlarinin - yok olmasina vurgu
yapmaktadir. Yeni kent yapila-
smasinin bir sonucu olarak bireyin
one c¢ikarilmasi durumu karsisinda,
kusaktan kusaga aktarilan bilginin
nasil ortadan kaldirildigini aktarma-
ktadir. Yazar, bu mekanlarla hayata
tutunan so6zli gelenek drdnlerinin,
hizli ve diizensiz degisimden dolay1

kimi zaman anlamimin degistigi kimi

zaman da yok olduguna dikkat
cekmektedir. Mimari olarak "tek-
tiplesme™nin  getirdigi  problemler,
halkin  yeni kentin mekanlarini

kendilerine  gore  sekillendirmeye
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Kitap Tanitimi
calismasi, miihendis, mimar, miitea-
hhidin

bilmemesi,

gelenekten  yararlanmaya

kullanicilarin  itirazda
bulunmamasi, uzmanlarin da durumu
sessiz kalmasi, yazar tarafindan
elestirilmektedir. "Sokakta" boliimii,
"Kiiltiirel Mekansizlik, Toplanma
Mekani, Meydan, Minare, Ramazan
Eglenceleri, Kurban Kesim Alanlari,
Medyanin Kurban Haberleri ve Rica-
larimiz, Bayram Yeri, Bayramlasma,
Hidrellezz Boz Athh Hizir ve
Hidirliklar, Parklar ve Bahgeler, Dere"
isimli  bagliklardan  olusmaktadir.
Kiiltiirel kimligin insa ve siirdirii-
lebilirligini  saglayan mekanla-rin
zaman icinde yok olmasiyla ortaya
c¢ikan kimliksizlik, aidiyetsizlik ve bu
baglamda ortaya ¢ikan '"yalnizlik"
duygusu, Hidirlik, Bayram Yerleri,
Koy Meydan1 gibi kiiltiirel bellek
mekanlarinin, islevsel ve yapisal
ozellikleri aciklanarak yeni kentin
"bilingli sembol yikicilig1" elestirilme-
ktedir.  Ayrica  kiiltiirel = meka-
nsizhigmin getirdigi, kusaktan kusaga
aktarimm yok olmasi, sozlii gelenek
unsurlarinin =~ unut  (tur)  ulmasi,

muhakemeli nesillerin yetismemesi
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Kitap Tanitimi

gibi  sorunlar yazar tarafindan
okuyucunun dikkatine sunulmaktadir.
Eskiyi yikarak yeni yapmak olarak
goriilen "kentsel doniisiim" yazara
gore sadece binay1 doniistiirmektedir.
Kitabin  diclincii  boliimi  olan
"Egitimde" kismi, "Kiiltiiriin Egitimi,
Ezberci Egitim ve Egitimde Ezber,
Cocuk, Cocuk

Oyunu, Hamur, Camur ve Slime,

Oyun Cocuguna
Stres Carki m1? Cocukta Stres mi? O
da ne? Oz, Sogiit ve Diidiik, Birey,
Hazira Giilmek, Obezite, Depresyon,
Siddet, Bunalimin Siddeti, Okulda
Siddet, Elektronik Cagda Siddetin
Yikselisi, Yabani Otlar, Bes Tas
Oyunu", basliklarindan olugsmaktadir.
Yazar, kiiresellesme, kentlesme,
sanayilesme gibi olgularin "geleneksel

bilgi sisteminin" aktarimini engelle-

digini ve yeni kentin, "yapay
mekanlar" kurarak sargin egitim
icinde populer kdltiirii, kisilere
Ogrettigini  belirtmektedir.  Ayrica

egitimde ezberin yanls anlagildigini,
ezberin muhakemesiz ve sorgulamasiz
bireyler yetismesini sagladigr gorii-
siine kars1 ¢ikmakta, ozellikle sozlii

gelenekteki bilginin, ezberle 6grenme
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dikkat
¢ekmektedir. Prof. Dr. Oguz, muha-

ve aktarimdaki Onemine
kemeli kiiltiir aktarimina ihtiyacimiz
oldugunu ve yeni kentin getirdigi tek-
tiplesmenin Oniine gecilmesi gere-
Kiiltiir

ktigini ~ vurgulama-ktadir.

aktariminda  "medya'"nin

yaptigl
yanliglar1 tespit edip, ne yapilmasi
gerektigi  konusunda  Onerilerde
bulunmaktadir. Yazar, bilingsiz tekno-
loji kullaniminin "obezite ve bunalim"
gibi bireysel yonlerine, "misama-

hasizlik ve siddet" gibi toplumsal

yonlerini de Orneklerle agiklama-
ktadir. Prof. Dr.Oguz, doérdinc
bolim olan "Edepte" kisminda
"Muhakemesizlik  Kudltar,  Tore,

Zamane, Ensest, Cahil, Yashh ve
Klavye Meclisi", konular1 hakkinda
degerlendirmelerde  bulunmaktadir.
"Paldir kiildir" siiren, hizli ve siirekli
degisim icinde olan yeni kent
yasaminin, bireyleri, muhakemesiz,
kiiltiirel degerlerden yoksun, yalniz
bir hale getirdigini ifade etmektedir.
Prof. Dr. Oguz, yeni Kkentinote-
kilestirme metaforu olan "tére" kavra-
minin sosyal degisim siirecindeki
durumuna

elestiri  getirmektedir.
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Basmakalip yargilarin ¢ikmazligina
vurgu yapmaktadir. Bu boliimde Tiirk
ailesinin evlilik miiessesine bakist,
yaslt kusagin cagdas kentteki yeri,
eski kent ve kdyiin sozli aktarimini

pd n

sagladigi "meclis" lerin, modernlesme
karsisindaki durumu yazar tarafindan
tespit ve oOnerilerle degerlendirilme-
ktedir.

Kaynagi, Anistirma, Kiiltiirel Anima-

"Sanatta” bolumu, “Esin
syon, Filmler, Diziler ve CocukKlar,
Gaz Lambasi, Dede  Korkut",
basliklarindan olusmaktadir. Yazar,
yeni kentin "esin kaynagi"min Tiirk
mitoloji ve anlati geleneginden
olmadigini, onlara gdnderme yapan
"ortak kdltiir kodlarim" kullanma-
digmm1  elestirmektedir. ~ "Bacasiz
sanayi'olan turizmde, Tirk Kkultlrel
unsurlarin, "animasyon" agisindan
hem yanlis kullanildigina hem de bu
gosterileri yapabilecek

dikkat

uzman
eksikligine cekmektedir.
Filmler ve dizilerdeki "islevsiz ve
Ogretilmis  "¢ocuk algisinin  hata
oldugunu ayrica "gaz lambasi" gibi
kiiltiirel unsurlarin "kaliplasmis obje"
anlam ve

haline gelerek yanlis

baglamda kullamildigin1  belirtme-
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ktedir. "Dede Korkut"un yeni kent
anlayisinda hem kiiresel kiiltiire mal
etmek acisindan hem de Tiirkge
etrafinda ortak imge, génderme vb.
konular noktasinda eksik birakildigina
vurgu yapmaktadir. Eserin  son
boliimii olan "Iste" kisminda, "AVM,
AVM,  Kiglk

Ustalari, Kimlik ve

Kiresel Esnaf,
Gelenegin
Aidiyet, Etnografik Esya, Cedene ve
Kendir, Ac¢ik Hava Miizesi, Uretim,
Kurutma, Kocakar1 Ilaglari, Ulasim,
konular1

kendi

sistemine  gore

Dolmus, Yeni Koy"
bulunmaktadir. Kentini,
geleneksel  bilgi
tasarlayamayan toplumumuzun,

modernlesmenin  "tapinagi"  haline
gelen AVM'leri ¢agdashigin iyi tarafi
tarafinda

olarak  gormesi yazar

elestirilmektedir. Oguz, Tirkiye'nin,
Erken

"Osmanli, Cumbhuriyet,

Sanayilesme ve  Kiiresellesme",
donemlerinde yeni kenti, yeniden insa
ettigini ifade etmektedir. AVM'nin

sadece "alis" merkezi olmasi, yeni

kentin  bireylerinin ~ bu  yapay
merkezlere  ydnelmesinin  sonucu
olarak "kiiciik esnafin" giindelik

hayatimizdan ¢ikmasi, kiiltiirel estetik
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mimarimizin, yeni Kkentin mimar,
miteahhit ve muhendisleri tarafindan
olarak kabul

"demode" edilmesi,

"kimlik ~ ve aidiyet"imizin  yok
olmasina sebep oldugu Orneklerle
kusaktan

kusaga aktarilan bilginin siirdiire-

agiklanmaktadir.  Yazar,
bilirligi icin adeta bir "kurtarict” rolii
olan "ac¢ik hava miizeleri"nin 6nemli
oldugunu da belirtmektedir. Yeni
kentin, hizli ve diizensiz gelisimi
geleneksel kisa hazirlanma kiiltiirii-
muzi de olumsuz etkilemektedir.
Ayrica modernlesme diisiincesi tibbi
alanda  "kocakar1 ilaclarimi" da
"kiiglimsemis ve yok saymistir, buna
karsilik Bati, "alternatif tip" adiyla bu
kulttrel birikimi kullanmay1
siirdiirmektedir. Yazar, cagdas kentin
ulagim sikintisinin, yanlis  tasima
yontemlerinden kaynaklandiginmi ifade
etmektedir. Oguz, son olarak yeni
kentin, toplumumuzda olusturdugu bu
aidiyetsizlik, kimliksizlik ve gelene-
ksel bilgi sistemlerinden yoksun
yapisina karst "yeni koOy" fikrini
okuyucularina sunmaktadir. Prof. Dr.
M. Ocal Oguz'un bu ¢alismasinda,

kentlesme,  kentlesememe  sure-
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cimizdeki, "paldir kiildir" durumun,

dikkat  ¢ekici  yanlarini,  genel
cizgileriyle, okuyucularina aktarma-
ktadir. Calisma, sosyal ve kiiltiirel
bircok alandan konuyu icermesine
metinde,

ragmen, kaynakca veya

dipnot  belirtilmemektedir.  Kitapta
herhangi bir halk bilim arastirma
kuraminin ismi gegmemektedir. Fakat
eserdeki analiz, Gneri, yorum ve sonug
yapisina baktigimizda arka planda
uzun yillarin tezahiirli olan birikim ve
hatta "folklor kitliphanesi" diyebile-
cegimiz bir tecriibenin,yazilarin ig¢
planina yerlestirildigi goriilebilme-

ktedir. Yazar, tespitlerini akademik

biling ile yapsa da kullandig
orneklerle toplumumuzun ic
benligine, okuyucuyu gotiire-
bilmektedir. Yazilar, kimi zaman

"sert" kimi zaman da "duygusal"
ifadeler igermektedir. Yazarin, sosyal
hayatimizin bir¢ok unsurunu kiiltiirel
bir bakis acisiyla degerlendirmesi,
tespitler yapmast ve Onerilerde
bulunmasindan dolayr bu c¢alisma,
tiim disiplinlerden arastirmacilar igin

farkli referanslar sunabilmektedir.

Mehmet DALDAL
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